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To the RightHonourable, 

Chdrles Earl of Winchelfea * 

Vifcount Maidpne, Baroii 
■Fit?^-Herben of EafiiPellySLc. 

My Lord, 

^"Ti~^H I S Treatife be- 
ing by me • defign'd, 
for the VindicaticMi of 
Revealed Religion, againft 
thofe Deiftical and Sceptical 
Notions which are too fre- 
quent in this Age, had thcr<! 
been no fingular obligations tg, 
induce me, yet cou'd 1 mt 
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The Dedication. 
have found a more proper Pa- 
tron than your Lordfliip ,• 
whom all muft acknowledge 
to be a Favourer and Prote- 
dor of Religion, Virtue, and 
whatfoever is Praife-worthy a- 
mongft men. 1 am very fenfi- 
ble, that my fmall Station in 
the Church,' might very well 
have cxcusM me, from engag- 
ing in an argument which may 
juftly require a Perlbn of more 
Dignity, Learning, and Lei- 
fure, but 1 am at the fame 
time very well fatisfy'd, that 
your Lord(bip and all good 
" men will not exped much, 
where but little is given ; and 
therefore in the iame plairtnefs 
; I and 
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The Dedication. 
and fmcerity wherein I at firft 
wrote it, I prefumeto dedicate 
it to your Lordfliip, as a fmall 
token, how much, I am. 

Tour Lord/hifs mo§l Humble^ 

and Obliged Servant, 
Matthias Barbery. 
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THE 

PREFACE 

TO THE 

READER. 

Courteous Reader, 

THoushlcimnotof theOptm- 
on That whofoever writes 
a' Book, ought to write a 
Vreface ( for fome are 
fo ^ood that they need none , 
■and Come fo bad that they don t 

deferie oie ) yet ^ /^^ ^^ 
df to he under an obligation, to 
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To the Reader. 

give the World an Account of thofe 
Reafons^ which induced me to An- 
fwer a Book ^ which if it had its 
due deferts^ ought to he confined to 
ftlence and darknefs for eruer, \, I 
might here alledge in the firfi Place^ 
that the Trattatus Thcologico- 
PoJiticus, has not as yet ^e hon- 
^our^^ to receiTJe an intire confutati^ 
on^ from any one Learned Hand^ 
that I know in Europe. Bijhop BoyI 
in his little Body of Divinity^ anJ^ 
almofi all our Moderns^ who have 
wrote in Vindication of the Scrip- 
tures^ have taken notice of Divers 
of its dangerous pofitions^ as they 
lye fcattering up and down^ in al- 
mofi every page of it^ from whence 
I might have leave to conclude^ that 
if thofe Learned men did think^ 
that it was mcejfary to Anfwer the 
chief Obje&ions^ againft the Autho- 
rity of the Scriptures one by one; a 
ColMiive Anfwer to the whole BooL 

would 



To the Reader. 

would be more fatisfaBory totheworld^ 
and more beneficial to the publick Gqoc(i 
And therefore I was not induced to 
undertake this task^ becaufe I thought 
none could do it better^ but becaufe 
none before me had began fo ufeful 
a work, I conjider^d alfo in the fe- 
cond place^ that mofi who have wro\e 
upon this SubjeSf^ have either done 
it in fuch a Thilofophical manner^ 
as is not eajily intelligible by the 
i/ulgar^ or have proceeded againH 
him^ and his Party^ by fuch Philolo- 
gical Arguments, as tho very Lear^ 
ned^ yet at mo§l are but ConjeSiural^ 
and therefore never can convince a 
fiubborn Sceptift, tho they are very 
f leafing to Ingenious Men, JNow tho 
this way of Writings is 'very iakr 
ing^ whilfi the Argument is only 
tofs^d too and fro amongfi Learned 
Men^ yet it is not fujficient^ when 
fuch Deiftical Principles begin to he 
Popular 5 and feize upon the minds 

of 
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To the Reader. 

of thofe , who though they want 
Reafon, yet fiand in need of no 
Obliwacy to defend the fame. And 
therefore fines this Book has as^ 1 
am informed, received lately fomeim- 
prefiom in our om Language ; I 
thought it might not be amih to ad- 
winker the antidote^ in the fame 
vehicle, in tohich the Tarty has fre- 
fented the Poyfon ; and xoamng all 
ComeBural Arguments that are drawn 
from humane Authority, or whoje^ 
force defends ufon the knowledge of 
Books, or are too remote frm com- 
mon Senfe, to be underftood by aU 
Men ; 1 have laid down chiefly 
fuch Principles, .w all may under- 
(iand, and aU who uuderftand them 
muft needs admit to be true : And 
I hope that it will be apparent from 
thence , That they who Renounce 
'their Religion , into which they are 
Baptized, mdl. Renounce their Rea- 
fon too , which they boafi to be 
•' tUir 



To the Reader. 

theit only guide. Nor am I igno- 
rant, that the Author of this Book, 
was very well ver fed ( pardon fo 
favourable an ezprejfion) in the 
Writings of Mofes and the Prophets ; 
underfiood the Original Language^ 
and had made a diligent fearch, to 
find all weak places, wherein he 
might Ajfault and Ruine the im- 
pregnable Fortrefs of Reveafd Re- 
ligion. Mr. Hobbs had another way 
of tripng with thofe Books of Scrip- 
ture, and wrefiing fome particular 
places to his odd Opinions : But 
this Author begins at the very Root 
and Foundation, by taking away all 
J)ivine Authority, from Prophecy, 
Miracles, or Infpiration, and making 
all the facred Pen-men, to be no o- 
ther than either Mad-men, or Impo- 
fiors. Now tho fuch fentiments , 
ought ' rather to be punijhed by the 
Judge, than refuted by the Divine, 
yet fince too much liberty has relaX'- 

ed 
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To the Reader. 

ed the RetnSy both of Civil and 
EcclefaUkk Tower ^ it is nccejfary 
that fuch Weapons Jhould he nfedy 
as are, therefore left us^ becaufe 
they could not eajily be taken away. 
And I thought it would he at leafi 
fome puni/hment^ as it were^ to the 
njery Shades and Manes of this Au- 
thor ^ to fhtw the worldy that he^ 
who fo long has found a place in 
the Libraries and Hands of "very 
Learned, Men^ does fcarce for his 
ftupidity^ and trifling way of arguing^ 
merit to obtain a place dmongji the 
lowe[i forms of inferiour Animals : 
And I am fure if he could fay no^ 
thing to ' the purpofe againft Re- 
*veal'd Religion.^ his little DifcipUs 
of the Towny can fay a gnat deal 
lefs. But indeed the greateji motive 
of ally was the general difpojition of 
men of all Degrees and Capacities in 
this Age^ to ridicule our Religion as 
much as they can^ nay^ a great deal 



. To the Reader- 
farther than their ov/n Abilities 
will give them leave. How will 
fome Little People vent a Jeji 
upon the Bible, or argue againft 
Mofes y who never read a Chapter 
in it y with that Attention which 
is due to thole Sacred Writ- 
ings; And never y even in their 
Younger Days, knew any thing 
beyond a Play or a Romance. / 
mil not fay , That too much Li- 
berty has given Opportunity to 
Deifm y to grow up with thofe. 
other Weeds that infeft this Na- 
tion : Though if I Ihouldy it might 
be found to appear not very unlike- 
ly to thofe who conjidery that Mr, 
Hobbs'i Leviathany was brought 
forth in the like times of Liber- 
ty, and that this Author pleads 
for nothing more than Liberty 
to Exclude the Confcientious 
Fear of God out of the World : 
But certain it k y That the Ge- 
neral 
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To theReader. . 

neral Corruption of Manners ^ 
Contempt of the Clergy, Bold 
Agitation of the Socman Con- 
troverfy, amongft the Greateft 
Men of the fame Church, (/o- 
render difcourfes of this Nature 
very necefary, to ftop the Mouths 
of thofe Mockers, whom St. Pe- 
ter long fince Prophecy'd fhould 
come in the laft days, faying, 
Where is the p-omife of his Com- 
ing ? 

For fince the Fathers fell afleep, 

All things continue as they were, 
from the beginning of the Crea- 
tion. / ivill add but one word more^ 
and that i/, To acquaint thee, 
that my defign being only to 
Anfwer this Author, 1 have fol> 
lowed him exactly ( i«™ wao,; ) 
to the End of the 7th Chapter, 
and there left him,' as being 
weary of going furtlier after a 
falfe light to no purpofe. For 

having 
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To the Reader. 

hamng conJider''d all his Cavils^ a- 
gainfi the' Prophets^ Prophecy^ Di- 
wne Law, Miracle s^and Interpretation 
of Scripture^ I thought it altogether 
needle fs to proceed any further. 

And thus hailing gi'ven thee an 
Account of my defign.^ I muft leave 
the performance to thy favourable 
cenfnre^ and wifl;' thee a hearty Fare- 
well. 
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ANSWER 



TO THE 



PREFACE 

O F 

fracfatus Theologico ToliticuL 

I Here was not long fince a young 
Gentleman, whofe Name was 
Scepticus, who was pleafed to 
retire from thenoife oHhcTowv^ 
into the more refrefhing Solitude of the 
healthfulCountry.Hc was of a fieryGenius, 
always eager after new things, and moft 
pleafed with thofe Thoughts, which he 
thought werefartheft removed out of the 
Road of the Vulgar. He had began his 
Studies with a diligent Perufal of the Clap- 
/f /^Authorsjfrom whom he received a deep 
^ B imprefllon 
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impreflton of all thofe Beauties, both of 
Thought and ofExpreiTion, which aielo 
vifiblv Eminent in thofe Antient Writers; 
from thence he proceeded to the- Peruial 
of the Moral Writings of the Antient 
Philofophers, but prelently taking a dil- 
Euft at Notions he thought too obvious 
and common, he Hew from thence to die 
Atomica!Philofophy,as it ftands revived by 
DesCartcs,Galfe>Jcla.s and others.This pleated 
himfor afeafon extreamly, becaufe it gave 
no deference to Authority, but let loofe the 
i^ind of man,to enjoy its primitive liberty ot 
Thinking, and gave him vaft Ideas ot 
what mighty things might be done by 
mereMatter and Motion. But coming a- 
broad into the World, and finding that 
Religion was the grand Theme ot all 
Mens difcourfe, as well thofe who lived 
according to its Rules, as thofe who did not, 
he refolvcd to applyhismind to fearch irtto 
its abftrufcft Mifteries. And it happening 
at that time the Socman Controverfie was 
revived with a great deal of heat, he applied 
his mind very diligently to read all the So- 
(inkn Authors. He was a long time much 
pleafed with their Writings, becaufe they 
leemed to Interpret Scripture With anayre 
and freedom, which he of all things moft 
affeaed, and extolld HviBaan Reafon to 



iuch a height, as was mofl agreeable to the 
Towring thoughts of his own Ambition^ 
But finding at lad, tliatthofe Writers had 
an excellent knack of making the Scriptures' 
fpeak W'liatfoevcr was agreeable to their 
own Sentiments ; It bred in him an Admi- 
ration of the Ingenuity of thofe Writer^, 
hut a contempt of the Scriptures tliem- 
fclves, which he eafily perceived, had no 
command ovxr thefe Authors, whom he 
moll admired. It was his misfortune at . 
the dune time to light upon^the .Tr^^Utus^ 
Theologico PoiHicus.o^Sfmofa. This turnM 
him a perfeft Dcift, he threw away his 
}3ible,9nd fet up this Book in the room of it. 
He now thought himfelf to be fet at liberty 
above the (lav ifli condition of thofe, who 
thought they were to be ruPd by their 
Bibles ; and fo fond was he of this Author, 
that every Summer^ he carried him inta 
the Fields with him in hi^ hands, and eacln" 
Winter he wore him in his Muff. There 
liv'd in the Nciglibourhood an Old Grave 
Divine, who, inc6mpafIion to hisYouth,' 
didoften pay this YoungMan a Vifit ^ and 
had often been laugh'd at by him ija the 
« Pulpit, for his Zeal for Religion. He came 
to him one day in his Garden, as he was 
reading in this Author, and feem'd altoge- 
ther raviflfd with the Entertakment ; arid 



■■^1 



/ I 



(4) 

being well acquainted with hiai, was thus 
familiarly pleafed to accoit him. 

Lo^ric. Sir, youfeem mightily pleafed; 
Pray what Book is that you hug, with|fo 
mnch'Extacy and Rapture ? 

Scept. It is a Book fo agreeable to my 
Reafon, which ever lince my Childhood, 
ftruffgled fot Freedom from Popular Er- 
rors, that I embrace it as my Deliverer 
from the Darkncfs, under which I was 
bred,, by ignorant Nurles, Tutors and Ma- 
ilers; andasfuchi recommend it, to the 
perufal of all tliofc, who rather defire to be 
Men betimes, than live longi till they are 
over-grown Children, witli long Beards 
and n-iallow Brains, trembling at the 
Thoughts of Invifiblc Powers. 

Logic. I fuppofe then you are feeding 
upon a Limb of Bohbs\ Levhthan, and 
are juft now returning llianks (to the 
Lord knows what) for the plentiful Colla- 

tion. 

Sceft. Hohhs was indeed a very pretty 
Fellow, andnoteafily feared with Religi- 
ous Bugbears, But this Author deferves ra- 
ther to be efteemed bi4 Tutor than hi^ Scho- 
lar ; He has fuch a Knack of Expofing all 
the Defeih of thofe Books you call the 
Scriptures^ with that Strength of Re^fon, 
and Solidity of Judgment, that apparent- 
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ly (hews it to be the Work of the Incom- 
parable Spmofa, ,. ^ . 

Logic. I fuppofe it is then his TraEtatiis 
Theologtco Politico. Pray what is the De- 
fign of that Celebrated Book ? ^^^ ^^^^ 

Scept. That is beft known by the Pre- p^ef. of 
face, where he firfl: fliews, 77^^^ // M/^thisAu- 
Itved always m Frojperity, and by their own ^"i^ot. 
good Condua could become MaUers of their 
mofi desired Events^ they would never he en- 
tangled with the vanity of Super flition. But 
when they are driven into thofe Straits^ from 
which they cannot expedite themjelves, they are 
apt to believe any thing ; the Mind is tumbled 
up and down between Hope and Fear^ and not 
knowing where to reft on Earthy looks up for 
afupport from Heaven r^ Implores the Deity 
with Tears difgraceful to any Woman ; runs 
after Augurs, South-fayers, and Conjure^s, 
and hunts for tnfpiratton^ in Tools and Mad- 
. men. An example of which he gives us in 
Alexander, who had in any difficulty re- 
courfe to his Prophets, as Servants of his 
Gods, but in profperity forgot both them 
and their Makers, 

Logic. And what docs he infer from 

lience? 

Scept. That Men are prone to Superftiti- 

on by Fear onlyy and not by an;f Innate Senfe of 

a Deity, a^ y 0^4 Divines would make mbelkve, 

B 3^ Logic^ 
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Lo^k. But what if this Grand Supiioh- 
tjon, Thai M^'U cxre on) Super/Imoif^ tnAd^ 
^erfity, is altogether falfc, and to be relu- 
ted by Ten Thourai]d hjla-^ces, both Na- 
tional and Perfonal, Ancient and Modern.? 
The Jews were never move Jh ftr fit tiom, (if 
the fdoUtroia JVorfjip of the ^V///, Moo^^ and 
Siars, is Superflition) than in their Highefl 
Trofperity : For then they became aQ^amea 
as it were of the Rites and Ceremonies 
taught by Mofis, and grew ambitious of ri- 
valling their Neighbouring Nations, in all 
the Gallantry and Pageantry of their //^/^r- 
fiit/ow Worjhif, So that your admired Au- 
thor, by poring upon Qu'mtus Curt'ms^ for 
one fingle Inlf ance, has quite forgot the m- 
meiotf6 Exan:plcs\o the contrary, which he 
inighthave tound in almoft every Leaf of 
the Bible, or Page of Lhfs Hiftory. 

Scept, r:on't tell me of Je\vs ; I believe 
wc know little of them, but what fomci 
Modern Tmpoftors have conveyM to us; it 
is apparent to me, that all the reft of Man- 
jdiid, are driven to fuperftiticn by Fear 

only. 

' L^;^/V. Not fo ncithav Pray what Na- 
tion fliew'd lefs Fcir/add more Snperftition 
than the Ancient Romans ? And what Na- 
tion had ever vr^ox^Vi^ories, and more Al- 
t' nrs than that Famous Monarchy? Who 
wei'c svcr more punftual in returning 
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Thanks to their fuppofed DeitiesMn their 
Semte and Generals ? And yet i am mchn d 
tothinir, that they did not much fcai then 
Enen^ies, when they returned Thanks to 
their Gods that they had beat 'em, and that 
it was rather a fenfe of Gratitude than of 
Fear, which was the Mother of that Pom- 
pous Devotion. , 
&<-«. You talk of whole Nations by the 

Lump ; can you give any Inftance tothe 
contrary in a lingle Perfon ? 

LoP.Xti, Sir, that I can, without tumb- 
ling over any large Volumes of Hiftory : 
NeMMd»ez.zar wasa Fortunate Prince,an(| 
Great Conqueror ; nor did I ever hear that 
he was very much a Coward ; and yet lie 
keptCfee Dan.2.2. ) fcveral Nurfems oiMa- 
ncUns, Jfirologersznd Sorcerers, to mte^ 
pret Dreams, predid Futurities, andiiiftrua 
his Court and People in the fu}>erptwus Cu- 
koms of that Age and Nation. 

Scept. But tho he was fecure for the pre- 
fent, yet perhaps his fear oi future Evils m- 
clin'd liim to lo muchSuperftition. 

Log. Whatthen do you think ot his Gra- 
titude to Heaven, when he was returned to 
his Reafon and his Throne (D/i».4-27;)ana 
no Paffion but Joy could find room m his 
Breaft, was that alfo the EfFea of Fear? 
• Scett.l am notin love with 5cr/>/««-£.*- 
mfl/s : Let us haye One outof fomebonelt 
FagM Author. B 4 *''S« 
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to. Then your own admired Curtius, 
fhall be my next Witnefs, even in that very 
Alexander^ whom with equal frpnt and ig- 
norance, cites to the contrary ; for no man 
was ever more fuperftitious than that Gre- 
ttAn Conqueror, when he was in the midft 
of all his Triumphs^ and as far from Fear as 
from Adverfity ; it was then that he fanci. 
ed himfelf to be the Son oijufiter.'d.n En- 
thufiafm not eafy to be parallelPd, and im- 
poflible to be exceeded by any) and the joy 
of this, joyncd with his other good fortune, 
fo far tranfported him, that it quite exclu- 
ded all t\\2it fu^rjikiom Fear^ which his 
Southfayers endeavoured to raife, by forbid- 
ding his entrance into the fatal City of Ba- 
hylon. 

Scept. Alexander, thoa Great Man, yet 
was but One Man : You cannot deny, that 
Fear, by its natural Energy, is the only 
(:aufe of Superftition, nor can you aflign a- 
^ly other. 

Log. Yes, JHofe and Lpve are as certain 
Motives tQ what you call Suferftition^ as Fear 
otSorrorv, For have not Men Worfnippeda 
Wrong Deity, or theTrueGod the Wrong 
Way, (which is the Whole of Supprftition) 
out of hopes of being made more Happy ? 
Elfe how came the moft Ancient Fagam to 
Deify the moft benign of their Frie^fds an^ 

Scept, 
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Scept, I hope you will at leaft grant, *-hat 
Superftition arifes from the Paffions of 
^ Mankind, as may fufBciendy be fcen by its 
I mutable Nature, and not from any Idea of 
I a God, that is obvious to the Reaibn of all 
I Men. 

Log. All Religion (which your y^--- calls 
Superftition)does not take its Original from 
the Fafjions^ but from the Reafon of Man- 
kind. No man that is not perfectly mad, 
would Love, or Fear, or Worfliipa God, 
or any Invifible Power^ unlefs he was firll 
fully perfuaded of the realExiilence offuch 
a Being or Beings, that can hurt, or elfe re- 
lieve him : For the Fajfions^ tho never fo vi- 
olent, could never hurry onaMantoWor- 
Ihip a What he thought to be a Non-ens^^ 
that bad no ^xiftenee but in his own Fancj, 
And this is the Reafon, Why Beafts, that 
are capable of H(?/^, and Fear^ and Love, (or 
at leaft fomething very like thofe FAJjlons) 
are yet ftrangers to all manner of Religion, 
viz. becaufe they have no fr^viom Notion 
of aDeity, to ftir up thofe Faffiom in them : 
btherwife an Hare, that flies from all 
things, \^ o\AA hQZS fuperjiitiom as the ^- 
lexander the Great , who made all to fly be- 
fore him. 

Scept. My Notion is. That it is the Fea^ 
pf Mankind, working violently upon the 
Underftanding, that created all Notion of 
^nvifible Powers. Log, 
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Loe. And my Notion is, Thatitis the 
Reafon of Mankind, that could not folve 
the Creation of the World, and the Origi- 
nalof Man.butby having Recourfe to lome 
Firft Caufe, which "cited the Paffions of 
Man to adore their ( tor, and thofe other 
hvifible Powers, which they prefumed did 
govern the World under him. 

Scept.- 1 do not fpeak of Natural, but^that 
which you Divines do call Revealed Reli- 
gion This is that Grand Cheat that the 
Pnefls in all Ages have drefs'd up in Vari- 
ous Habitsto plcafe the Vulgar, whoarc al- 
ways of a mutable Temper, and to keep 
them in fubjeftion to thofe Monarchs who 
want a Bridle to rcftrain unruly Subjett?. 
But nothing is more fatal to a Commomealth 
than too much of what you all Revealed 
Relioion, which is the Mother of Seditions 
and T'umults, and a great Enemy to a free 
Trade. And truly, this (I hope I fpeak to a 
Friend; makes me very much wiUi we 
could fee a Commonwedth in England, that 
we might enjoy the liberty of thinking and 
fpeakingof Rehgionas we picas d, wliicU 
now is too much reftrairtd. And my Au- 
thor tells you, That the Grand Deftgn oj his 
Book was to plead for fuch a Itherty. . 

Lc!?. I can fee no Reafon, whyRehgion 
fliould not be as neceffary to fupport a 
CommonweAlth ^}2, Monarchy : For do not 
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Commonmdths call in the help of Oaths, to 
bind their Subjefts to Allegiance, as well as 
Momrchs^, And may not Divifions about 
Religion, that caufe Seditions, as well ante 
where this Liberty is, as where there is 
none ? For fuppoie One Numerous Party, 
not contented with Liberty, wiUaimat l^o- 
minion over the other, may not CtvtLWars 
on this account as well rife up in TiCommn-^ 
malth as in a Mo^^nby ? In all the Species 
of Government,there isfomeSupreme Pow- 
er, either in One, or in a few, or in a great 
many, which fas the Apoftle teaches) ought: 
not to be refifled, not only for Wrath, but Qon- 
fiience-fake : And if you take away Con/a- 
enceivom the Subjea, and leave nothingbut 
Wrath to reftrain his Rebellion,there will be 
no One Form of Government in the World, 
that can be much more fecure than another, 
from private Plots and Contrivances of re- 
yoking Subjeas. Befides,your Author fecms 
to me to be very ignorant in Hiftory, when 
he would confine Religion to Mo'mrchy, as 
Storks are faid by Nature to beconfin'd to a 
Commomvealth. For never did Superftitioa 
flourifh more than in the City of Rome and 
others, whilft they were under zRepMca^- 
Gover/ment], which gaveoccafion to S.Pauls 
Reproof to tht Atfjemms ^ I perceive that m 
all things you Are toofuperfiitlom. And yet th€ 
Subjeas, of both, were as glorious for Arms 
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and Learning, as any of our Modern Refub- 
licks. I mnftconfefs,asforwhat you fay, that 
Religion is an Enemy to FreeTrade, is part- 
ly true, becaufe it takes away from Trade, 
the freedom of lying, and cheating, arid de- 
frauding, which fome perhaps think effen- 
tial to it: But if you Gentlennen defire a 
Commomvedth^ that you may barter away 
our Religion for a Free Trade, I fay, pray 
God blefs the Monarchy of E'figlAnd, 

Scef. Prithee don't think we defire to take 
away your Religion : Your Rcafon ought to 
be your Only Religion, and that I am fure 
no man defires to take from you. My Au- 
thor's Defign is only to take oft^thofc Preju- 
dices which the Vulgar entertain of the 
Scriptures, who defpife Reajon, and think 
t\i2Lttht Scriptures are xho. Only Oracles of 
Truth--' In order tothis my Author promifes 
todemonftrate,T//4^ Prophecy, or Revelation, 
is nothing elfe but ftrength of Fa/?cyo That the 
Ancient Prophets were only Men of afirong /- 
maginatlon.y and of a mak Reafon. 1 hat the 
Divine Law is nothing elfe hut fatal Neceffity. 
That Miracles are only thofe Works of Nature 
ofwhofe Caufe we are ignorant. That the true 
way of interfreting thofe Books you call Scrip-^ 
tares, does fljew that they are of Humane In- 
vent iony and that every individual man h^ a 
Right and Authority to interpret Scrip tm as 

hvkafes. Andthat^ 
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Log. No farther, I befeech you ; this is 
Task enough for onetime. Let us therefore 
leave his Preface, and proceed to the Book 
it felf, that we may fee, 

Quiddignum tanto feret hie promiffor hiatu. 

6:c^/^. With all my heart'. And firft let's 
begin with his Definition of Prophecy ^ and fo 
orderly examine the ftrength of all his In- 
vincible Arguments. 

Log. I am content ; and alfo further pro- 
mife, That if he brings any Objeftions a- 
gainft Revealed Religion, which I cannot 
anfwer; I will then become of his Opinion, 
and fubfcribe to whatfoever you will have 

nie. . . ' 

Seep It is as fair as I can wifh it to be— — 

Thus therefore he begins : , 

Explicit Frafatioy &incipit hcc locofri- 
mum. 
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J, fyRophecy, or Revelation, is the celtaln 
J- Knowledge of fomething (or Things j 
revealed unto Men by God : How do you 
like this Definition? 

The. Very well, provided the Author 
thinks ashefpeaks ; and does not impofe 
upon us (as his Cuftom Is) by ambiguous 
1 erms. 

J. Well then : Mind tte Confequencc : 
All Natural Knowledge may properly be 
called Prophefie; for thofe things which we 
know by Natural Light, depend upon the 
fole knowledge of God,and hk Eternal De- 
^crces : But our Mob-Divines, that ftand ga- 
zing with their Mouths open to H^<aven,to. 
catch pr(?W^r^,exGlude Natural Reafon from. 
Prophecy ; as if the one defcended from. 
Heaven, ^nd the other fprang fron> Earth 
onely : And y^t humane reafon is Divin^v 
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in as much as the very faculties were by 
God Created ; and it is only excelled by 
Prophefie in two things ; Firft, that Pro* 
phefie extends its bounds further : And 
Secondly, it cannot be caufed by the Laws 
of Nature. 

The. And Pray Sir, what Charms can 
you fee in inch a Jargon of Difcourfe, as 
fliould draw yoi!ir minds away one ftep 
fromreveard Religion ? For here is a very 
abfurd confufion of Natural Knowledge, 
and that which proceeds fpm Divine Re-. 
velation. No Man that apprehends the 
neceflary Connexion of two Terms, was 
ever yet calPd a Prophet, by any but this 
J.— If Natural Knowledge might proper- 
ly be called Prophefy, then every Man that 
by his Natural Reafon, could comprehend 
all theneceiTary Properties of a Triangle, or 
the undoubted certainty of Mathematical 
Axioms ; or thofe felf- evident Propofitions, 
which are known by a bare perception of 
the Terms, would be a Prophet ; and fo not 
only ( ) all the Lord's People would be' 
Prophets, but all the Devil's People too ; 
for as much as fome Propofitions, by the fole 
Light of Reafon, are evident to all Man- 
kind. 

J, You miflakc my Author; for he tells 

you, page 2. ThaP tho Narurd Kj^owledge is 

. Divim-^ :jet the T^^chers of it Qmmt h c Ailed 
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Prophets : Becaufe whatemir they Teach, others 
{without the helj) of Faith pr Credulity) may 
knorv as well a^ themfehes, t 

T. This only Ihews with how itiucfi 
Confidence and Stupidity your Infallible 
Author contradiftshimfelf; for p. i. he af- 
ferts, Ex traditH defimtione fecjuitur cogmti- 
onem naturalem Frophetiam vocari fojfe- — 
What more evident, than that he may be 
called a Prophet, who is endowed with na- 
tural Knowledge, if natural Knowledge 
may be called Prophecy r* 

A That is but a fmall miftake .-His true 
meaning is, ThatReafon is not lefs certain 
and Divine than Rcvplation its felf. 

r. Natural Things are called Divine up- 
on a Threefold Account; as they are the 
Workmanfliipof God ; and in thisfenfe all 
things that have a realSubfiftance, pay be 
called Divine, as they are theWorksof God: 
But the word (Divine) is not frequently u- 
fed inthis figqification, becaufe it is too ge- 
neral, and comprehends fc much, that it 
determines too little. Or, ?. Things are 
more frequently cdXkA Divine, that fot 
their Excellence feeni to have fome refeiri- 
blance of the very Nature and Perfeftions 
of God : This Homer ftiles his Hero^ ^eV(^ 
'AX'^Ae^^. and3s?©-6cf\oo'o'eiir. and Grace is 
called 5eja cpuji', by the Apoftle:. And in- 
deed in this Senfc; the rational! Faculties o| 

this 




(if) 

the Soul may not be. impropefly called Di- 
virre, forafmuch as they were hot only gi- 
ven us by God, but do ftill bear liis Image 
and Ihfcription upon them. But ( j^/v, and 
lafily\ Thofe things are moft properly fli- 
hA Divine, \;t^hich are immediately produ- 
ced by the Power of God, not according 
to the regular Laws of Nature, but in a 
manner altogether fuperior to them : And 
inthis moft proper figniFication, Creatio^^ 
Prophecy and Miracles ate the Works of 
God, and bear all the Characters of Di- 
vinity upon them.; becaufe the Firft Caufe 
is only; concerned tn the Produftion of 
them, without the Concurrent Efficacy of 
Inferior Agents. Hence it is that the Evan- 
gelift, reckoning up the Genealogy of our 
Bleffed Saviour, narpes the other Patriarchs 
as Sons of Men^ becaufe they came into the 
World, according to the ufual manner of 
Generation ; But Jdam he calls the? 6'^;? of 
God ; for tho liijs Body was out of preceed- 
ing matter, yet it was formed by the im- 
cmediate Po\<^er of God, wirhoutDbferva- 
tion of the regular Courfe of Natlirc. The 
v&y Magicians could fay, when they fa w 
Lice miraculoufly prodixcd by. Jiarofis 
Rod, That this ^^^a-s the very Finger of God-^ 
becaufc they knew it was not within the 
Boundsof the Power of Nature, and th^t 
' ^eould not be done by thofe Inferior Ini 
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vifible Powers, which diey invoked. And 
the Prophets call their infpired Writings, 
Tk Word of the Lor dy becaufe not deduced 
from the fetled Courfe and Order of things, 
but delivered to them immediately by God 
himfelf ; in refpeift to which it is called by 
St, Peter y the SureWord of Prophecy. 
A What do you infer from hence ? • 
T. That your Author trifles, when he e* 
quals Humane Reafon to Divine Infpir^ti- 
«n, faying very boldly, That (^Wf j«^^, 
acalU (cojimtfo) qu^ctmque ilia fit ^divim VO" 
carijfotefl)\\'hm it is evident, That the one 
is fotinded on the Natural Order of things, 
and therefcrc fubj^a to t:hofe Imperfecti- 
ons, which are common to all the Works 
of Nature : The other cpmes immediately 
from God, and ha^ no imperfection in it. 
Our Reafon, tlio firft given us by God, yet 
is connipted by our felves .- The Idolatry 
and Superftition of the firft Ages of the 
World, do abundantly fliew how much 
Natural Reafon is fubjeft to be led afide 
into Error, by Senfe, Paflion, Intereftand 
Example, in the things that belong unto 
God : There is a Light of Nature,, but it is 
no more than a glimmering Light, which 
difcoversfome, but not all things, that are 
neceffary to be known, facfeiarly zlnd di- 
jftinftly as may intake itcompleatly benefici- 
al to Mtfnkind. Bcfides^it isoftendarkned 
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by Inadvertency, I^ft, and Male-Organi- 
zation of the Body, and a thoufand other 
Impediments : But Revelation is fuch an. 
imprefTion upon the Mihd of the Prophets, 
as gives adifcovery of fomething unknown 
before ; for to reveal^ is to detefl: fomething 
that before was cover'd, and always creates 
a threefold certainty in all infpiredAuthors; 
J. It renders them fure that it is God who 
fpeaks to them ; Qdf/^',. (JThat they rightly 
apprehend what \\t means : j^/y, I hat 
whatever he reveals, iii infallibly furei; For 
that God mllmt deceive^ is the veryL'.://y pf 
all Humane, and of all Divine Knowledg. 
Your Author therefore very truly i] (Terts, 
That Rev elation exceeds the Bounds of Hu- 
mane Reafon y becaufe it extends it felf to 
the hidden things ofGod, viz..'X\\q Know- 
ledge of a future Ilappinefs, and the v.'ays 
and means by which v/e may gain the 
fame ; as alfo, becaufe it cannot be caufed 
by the regular Order of Nature, but muft 
proceed immediately fi 0111 God; but then 
he very abfurdly endeavours to equal Hu- 
mane Reafon to it, when in the fame 
breath he confelfed, that it is exceeded by 
Diviite Revelation. 

: J, You talk of Certainty in Divine Re- 
velation ; but for my part, I have no Idea, 
how a Mortal Man can be certain what or 
when God fpeaks to him. 
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T. Prophecy being%omplex Idea, as 
figtiifying the difcovery of fomethingrtiade 
u0to Man, by the im:mediatc Power of 
God, \ve can have no diftinft Knowledge 
of its m-Anner of producing Certauity in 
the Mind of Man, unlefs all the fimple I- 
dea's, which compound the fame, extend 
into our Underftanding, by our Sepfes, or 
were obvious to it by a fimple intuition : 
But the Manner of God's fpeaking to Man 
by Reklation,being altogetherSupa^natu- 
ral, itcatinot be complcatly underftood by 
thofe, who have had only Experience of 
the ufc of Natural Faculties. Suppofe a 
Man born into the World with 4 Sixth 
Senie, whereby he could difcern the Pro- 
perties and Differences of External things, 
it would not follow, that becaufe other 
men had not a compleat Idea, how he per- 
ceiv'd the differences of things, that there- 
fore he had no perception at all. A man fo^ 
framed by God, might have clear and di-' 
flinO: perception, and yet not be able by 
any force of Words, to make his Neigh- 
bours underftand the manner of it. For the 
Words that now are, do fignific fome I- 
dea's which have already been common to 
Mankind ; but where the thing itfelf was 
always unknown, there Words, whofe fig- 
nification extends no further than to things 
tluc are already known^ can nevtr explain 
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diem to us. A man tkit never had tfie Expe- 
rience of thelllunifflfetion of aProphwk 
Spirit, can no more have a. complect Idea 
of what it is, than abUnd man can have of 
Colours ; hcmay be taught by rote to give 
definitions, but all the definitions that can 
be^giveri, will never give him the true Idea 
of Light or Colour. 

J. I'hen Prophetical Light is fomething, 
but you don't know what. 

r. Yes, We knoW as much of th? Na- 
ture of Divine Revelation, as is neceffary 
for us to know ; ^nd he that enquires after 
more,ought not to be gratify'd in his need- 
lefs curiofity. We know from the Nature 
of God, andthe Conftitutiou of our own 
Souls, that it is not impoffible for God to ' 
communicate his Will and Pleafure to 
whomfoever he pleafes ; for it would be 
ftrangeindeed, if God, who madethe Soul 
capable of underftanding every thing elfe, 
fbould not be able to make it capable of 
underftandinghimfelf,whenever he fhould 
vouchfafe to fpeak to it. For why. fhould 
not Mfin be as capable of knowing when 
Godfpcaks to him in a fupernatural way, 
as when his Neighbour fpeaks to him, ac- 
cording to the uiual courfe of Cuflom and 
Nature. All fhings are pofTible with God, 
thaf do not imply a contradiftion in the 
Terms, or are not direftly repugnant to 
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the effential Purity oJWie.Divinc NatiiVc ^ 
but it is no more a contradiffcion (tho more 
ninufuan for God to fp^ak to Man, than it 
is for one Man to fpeak to another ; nor is 
it repugnant to the j.)ivine Purity, to teach 
Man his Will, to obey which is Man's ut-^ 
moft perfeftion. We alio know, from as 
Authentick Records of Antiquity, as any 
are now e)(tant,That fome Men, Eminent 
for Wifdom, Learning and Veltue, have 
affirmed, That God has fpoken to them ; 
and wc have Reafon enough to believe that 
they w.ere certain of it, becaufe they expo- 
fed their Lives and Forcunes, apd all that 
is dear to Flefli and Blood, in compliarice to 
the Doftrincs they received from God : and 
that no rc'join might be left for doubt, the 
fame God iliat thus fpake to them? ^gave 
them pov.cr to do fuch things,as quite fur- 
paiTed the power of Nature/and to foretel 
fuch Fa'cius, as were not poifjble to be 
guefs'd at by any humane Underftanding„ 
Jf therefore we, who by Faith believe the 
Doftrinestauj^lit by thefe infpir.ed Authors, 
arc deceived, we are deceived byGod him- 
felf, who ak^ne could give fuch Gifts 6f 
Prophecy and N4iraclesto the Sons of Men; 
And if our Faith i$ deceived by God, we 
know not but that our Reafon is deceived 
too; For if God can deceive in one, why 
may wenqt thieli he may do it in the other? 
, ' : And 
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And thtn our A-jf fo far from being cer- 
tain to get the Vi6tory,by fuch Difputes o^ 
vcr Revealed Religion, that he cannot be 
certain that he difputes at all. 

J. What Mathematical Certainty have 
you, that the Records of thefe mens Pro- 

phefies are true ? 

jT. Matters of Fad are never the lets 
true, for not. being capable of Mathemati- 
cal Demonftration. It is as true, that^.v- 
liu^ C^far came into England, as it is:that 
the whole is equal to all its parts, tho the 
Truth of his coming hither, cannot be de- 
monftratcd by any Problem in Euclid, N 

A. I have heard, with great patience, 
your long dilcourfe of God's fpeakingunto 
Men, and the wonderful and unintelligible 
Certainty from Ithence arifmg. But what 
fas our Author tells you) if this Notion ot 
God's fpeaking unto Men, provea me«r 
Fancy, proceeding from a miilaken HebrA- 
ifm • I hope you will be judg'd by the 
Scriptures themfelvcs. 

r. Yes, upon thefe Conditions : i.That 
the Authority of Scriptures may Ipeaswell 
urg'd for as againfl: themfelvcs. 2. That.e- 
very difficulty in thofe Sacred Writings, 
fhall not prefcntly be, judged a FaKliood, 
till there be fome further demonftration of 
ks abfurdity., ^ That you allow tliQ fame 
liberty of deducing Confequencss from 

"^ ^ C 4 Texts 
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Texts of Scripture, aHyou take to your 
felves. 4. Then that due regard be had to 
theWrkingsoftheNew, as well as of the 
Old. 

A. With all my heart, ifl. Then God 
revealed the Law to Mofes by a true Voice, 
as we are told, Exod, 2^. 22. but this was 
the only truq Voice from God that ever was 
heard. The words of the Decalogue^ accor- 
ding to fome Men, were not fpoken^ they 
only heard a confufed Noife, and fo per- 
ceiv'd the Law as then written in their 
Hearts; tho, in truth, thofe Notions of 
Good and Evil were engrafted there long 
before. Nay, it is evident, that what you 
C2i\\ Rev el at 10^^ was only the Appearance 
of fpme Images to the fight, or Phaniacy 
of the Prophet. SeeC/;r(?//. 22. how God 
flicwcd 'Duvidhis Anger, by an Angel hoi-, 
diiiga Sword in his hand ; and the fame 
liapned to Balaam. By Images not real,but 
depending upon the Thantacy of the Pro- 
phet, God revealed to Jo/eph^thcit he fhould 
have tlie Dominion overall his Brethren. 
Obferve A'//w^. 12.6, 7. and you will fee 
whct't flight afi urance was given to the other 
Prophets--^ — If thm be a Prophet AmongH 
yoti^ I the Lord will make my [elf km\v,n umo 
him in a Vifwn, and mil fpeak untajnm i'/i a 
Dye am. 

T\ Confident AiTcrtions, without I^ui- 

valenx. 
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yalcnt Strength of Hteafon, ii?ipofc upon 
none but thofe that are willing to be chea- 
ted. It is fpoken without Authority of 
Scripture, that God pronounced the Law 
only with a true and real Voice ; All that 
we can learn from Exod. 25.22. is, That 
God promifed to be ready to comniunicate 
l)i§Will to Mofis.from above the Mercy-feat^ 
and frombetuvesn the two Cherubims : But 
that place of Scripture does not explain the 

• manner of that Communicatipn,. fo as to 
determine it to a real Voice ; much lefs 
does it exclude all former Revelations from 
that priviledg. Nay, nothing is more evi- 
,dei!t, than that other Revelations were 
made by a real Voice, before the delivery' 
of theLawof M?/fj-. Immediately after the 
Fall (fi'e/^, 9. 10.; we read, that God called 
ffntQ Adam, and faid unto him. Where art 
thou? And he faid^ 1 heard. thy Voice in the 

^ Garden., a^nd I was afraid. Or if our bold Au- 
thor will turn this into Figure (as indeed 
he ventures to turn fo whatfoever he plea- 
fes) yet in the i8th oWenefts, we read of a 
Revel,ition made by a real Voice, or there. 
h no defcription of a real Voice" in rerur» 
natunl'^ For the thrpe Angels that appeared 
as Men to Abrah^my and eat as Men,with- 
putdou|3tfpakcas Men, when the promife 
was made to Abraha?n,, that Sarah [hould 
bring forth a Son, When God was about to 
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aefti'oy theOld WorW, Ge^^. 6. he foretold 
that difmal Execution of Vengeance to his 
SQvtznt Noah ', and if you will ftick to 
the Words of the Scripture, according to 
gur firfl agreement, gave him a punftuat 
defcriptiqn of the Jrk he fhould make, 
^nd the Peifons and Living Creatures 
that fhould enter into it, Which it is hard 
to imagine could be^ done without a real 
Voice ; Or at lead, it is as rational to fup^ 
pofe one here, as in the place cited out of 
;^?mdR<'- Gen. 25.22. But your Author is ll:illmoi;e 
W/./f/o/?/rr jjYipudent or unwary, when he tells us it is 
fAusiwa^ evident from Chron. 22. that Revelation is 
^;;;^: fometimes made by Images only, andthat 
tetexfH^ none 9re capable of receiving the revealed 
mop^ra- will of God, but only by the help of Ima-, 
'^{'vp*. gination; and thatthe Words or Figures 
I ' , were fometimes real, that is,exifting with- 
^* ^' out the mind of the Prophet ; and fome- 
times imaginary, that is, framed by the 
mind of the Prophet himfelf. From whence 
heinfers,That the Certainty of Prophecy is 
hot Mathematical, but only Moral ; or ra- 
ther, according to thofe Principles, nothing 
^ but a Fanciful Wliimfey, that may as well 
befalfeor true. Now by this Authors 
leave, no fuch conelufion ; nor indeed can 
any conelufion at all be drawn from the 
Mediums of Divine Rovelation, that con- 
cern the Certainty or Fallibility of it : For 
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all the Mediums of ^'Revelation being fu- 
pernatural, w^e . may call 'em by what. 
Names we pleafe ; yet ftill we muft bor- 
row thofc Names from fome Natural 
Things, becaufe of thofe only we have 
compleat Idea's. He that isaProphet,muft 
be certain it is God v/ho fpeaks to him,but 
the bare hearing of a Voice, or the feeing 
of an Image, will not create this Certain- 
ty, ^ccoi'ding to the Laws of Nature: For 
Voices and, Words may be framed by other 
invifible Powers ^ and therefore we are 
not fd foolifli as to conclude, that Mofes was 
a Prophet of God, becaufe he heard a 
Voice, orfaw a Figure, but becaufe he was 
enabled to fhcw forthTcnfiblc Demonftra-. 
tioi]s,that the power of God was with him. 
But tho we do not conclude the certainty 
of Revelation from the IVlediums of Reve- 
lation, fo is it the grcateft madnefs in the 
W6rld,to infer from thence theUncertainty > 
of it : Foi: we who have not feea thofe Fi- 
gures,nor heard thofeAVords, nor felt thofe 
Divine Imprc(Fions,can frame no compleat. 
Idea's of 'them. And your bold Author 
draws Conclufions from fuch Premifes, 
which 'tis pjainhe could never underifand, 
lmIc^^ he can pretend that himfdf has been 
infpired. Suppofing it therefore true, that £71^/^ 

otl^erX/^-'' 
or Fi- gi'nda^ 
guresjSic. p. 7. 
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Mediums of Revelation tfjan Signs, 
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gurcs, and Words, yet cannot he from 
fhence infer any Neceffity of the Uncer^ 
tainty of Divine Revelation, unlefs he 
could give ns complcat Idea's of what 
manner of Impreflions thofe Words, or 
Sisns, made upon the Minds of the Pro. 
phets ; Which is a matter impoffible for 
him to teach, or us.to leam..One Man can 
inform another of his Mind, by Words 
and Figures, and why muft God be exclu- 
ded from that power which he gives his 
<^icaturc ? ■ But after all, it is not true, that 
Words and Figures are the only Mediums 
of Divine Revelation, which tlie Scrip- 
tures mention. There is a Commumcation 
of the Spirit of God, immediately infufing 
Knowledge into the Mind, without any 
Organs of Speech, or Corporeal Reprefeiv 
tations; which yet is as infallible as thp 
other. >/;. 16.17. Our Saviour promifeshis 
Difciples, That: the Spirit of Trtith jhoM 
kd.thm into all Truth ; And this qommu- 
nicatign of the Spirit we call hjptratton, 
ufing a Metaphorical Word to exprefs a 
Notan, which we Cannot poflibly receive 
from the bare knowledge of Nature. And 
tho this Spirit appcar'd ta the Apoftles, 
(A^S2.) inthelhapeof Clove/t longue<i, 
yet we read it beftowed upon them, and 
upon others in the Primitive Times, the 
Gik. of Divers Languages, before utterly 
■^ ^ unknown 
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unknown unto them, fay a fecret and invi- 
fible Operation. If therefore the Spii4t of 
God can reveal to the Mind of Man,with" 
out the help of thofe Mediums, die figni- 
fication of Words; why may it notalfo, 
after the fame, or any. other manner, com- 
municate the certain knowledge of Things, 
which is all we contend for. 

A. I wonder you w'ill mention the Spirit 
of God, which our Author fliews, h a 
' Word of Various, and confequently dubi- 
. ous fignification. Ilie Scripture-Phrafe, 
That the Spirit of God is in the Prophets ; 
That Me^ are filled with the Spirit of God j 
and the, like, does fignifie nO more, than' 
that the Prophets were good Men, and that 
they perc'eiv'd the Will of God, as all Men 
(tho perhaps in a lefs degree, muft needs 
do by the Light of Nature.) But all this is 
^but the Imagination of the Prophet, confi- 
, dered with relation to the Apprehenfions 
of the Vulgar : And pray. Sir, what cer- 
tainty is there in bare Imagination r* 

r. If hy Imagination you underftandthe 
Power of the Mind, to receive, retain, or 
frame the Images of External Objefts, it 
may beQonfidered with relation to things 
prefent,paft,orto come. External Objefts, 
when prefent, imprefs fuch Vivid Images 
upon the Brain, as will not fuffcr the Mind 
to doubt of their real Exiftence. The fame 

Certainty 
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Certainty (tho fomethlng fiiort of Infalli- 
bility J is left upon the Mind, by Objcfts 
reprefentcd to theSenfcs^when theObjefts 
themfelves ate paft and gone. lie that fees 
an Horfe or Elephant prefent, by the Ima- 
ges impreffed on the Brain, knows that 
thty are prefent, and by reflefting on the 
fame Iijnages; the next day, he knows that 
they were prefent : And thus far Imagina- 
tion is a certain Repofitory of Knowledge; 
though not altogether infallible, becaufe 
through defeft of the Organs, fas in Ma^ 
Men; the Images framed by the Mind it 
fclf, are apprehended as exiftiqg without 
it; but thofewho are, in their Wits, are 
never impos'd upon by their Imaginations 
after that manner, as to think they hear 
Voices, when they hear none ; or fee Ima- 
ges of things, that are not near them. Men 
thus deluded by Imagination, always fhe w , 
fignsof the Diftemper, in inconfiftency of 
'rhought,and wildRovings of Expreffion, 
which I defie any man to obfcrvc in the 
Writings of Mofes and the Prophets, tho 
fomc things therein are hard to be under- 
ftood, and may feem uncouth to us, by 
rcafon of long diftance of Times, Ignorance 
of the Cuftoms, Hiftories and Language 
of thofe Times, and many other Xeafons,: 
which I forbear to mention, as obvious .e-> 
nough without it. In n)ofi',eitlierGG<l(lid: 
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fendMeflages to his Servants the Prophets, 
by the vifible appearance of Angels, and 

, fpake to them in Voices, or their Imagina- 
tions fram'd all thefe Appearances toit felf, 
from the fhatter'd Images of other Exter- 
nal Objefts. If the firft of thefe is true,your 
Author very impertinently concludes the 
Uncertainly of Prophecy fiom the Uncer- 
tainty of Imagination ; for that Faculty 
does faithfully enough receive and prefervc 

, the Images of things really prefented toit; 
and herein the Certainty of Imagination 
ditFers not from the Certainty of ourScnfes* 
If he means the latter, the Prophets then 
were no better than Pious Mad Men, and 
all the Sacred Writings are mere Fiiftions 
of the Mind, which owe all the little 
Truth that is in them, to meer Cliancc, 
which I perceive, however difguifed, is 
the genuine meaning of your idmired Au- 
thor. But ifM^y^j and the other Prophets, 

'were diftemper'd by a lefs Imagination, 
how comes it to pafs, that they are all fo 
conftant in the Doftrine of Piety ? For I 
am fure our Modern Mad Men '(^boarc 
never confiftent with themfelves , or one 
another,; are Very much different from his 
defcription of the Ancients: Or how come 
their Prediftions to be verified by the E- 
vcrit ? Or how come the whole Nation of 
the Jews to be fuch Fools a$ to follow Mad 
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Mto> Or how did fuch a Mad Man as 
Mofes, attain the power of working Mira- 
cles, and of leading the Children, of ipael 
through the Wildernefs, and governing 
them with Prudence and Moderation? But 
' if Godhimfelf made thefe Revelations to 
thcm,it is nonfenfe to infer any uneertainty 
for the Mediums God ufes for the Work ;^ 
For it is in his' Power to create Certainty ot 
Divine Revelation, without the help ot 
Mediums,as in the cafe of Infpiration,or by 
whatfoever means he pleafes, as thole ot 
Words or Figures. ;• 

. J. You know vety well, that the Mind 
can compound various Images, and thence 
conclude more Propofitions than can be 
known by deduaions from the fole Light 
of Reafon; and thence it is the Prophets 
teach more of Religion than can be known 

by Nature only. 

T. Thetrue'Reafon is this : God knows 
more than Man, what is neceffary tomake 
him happy v and therefore thofe who arc 
taudit by God, can declare more concern- 
ins themeans of Salvation, than thole who 
are guided by thefole Light of Nature. 

J Well, ftill I have fome Reafon to 
think, that Prophecy was the pure Work . 
of the Imagination, i . The Prophets fier.. 
cdved arid uttered all things by Parables 
dndRiddtes/expreffingSpirlnialtbngs af.. 
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ter a Corporal manner. 2. It was, aslrii^« 
gination always is, very inconftant, not 
adhering to the Prophet, but coming by fits 
and ftarts, according to the unfteddy leaps 
of Fancy c 

2\ But I have better Reafons to perr 
fwade me, that your Author is in a moft 
egregious error for futurities 3 /. e, things 
which neither are, nor have been, cannot 
make impreffion upon the Fancy , accord- 
ing to the Laws of Nature, which may 
produce any tolerable degree of Certainty; 
and therefore when Futurities are foretold^ 
which depend not upon any neceffary con- 
nexion of natural caufesjit mufl: be aflerted 
by the fuperuatural Power of God. The 
Mind may indeed be impos'd upon by help 
of the Imagination,feveral ways, in Tefpef t 
to things to come ; as when from the re- 
membrance of what is paft, it concludes 
that the fame will happen again, tho there 
be no neceffary connexion between the 
Caufe and the Effed.- Or, (2.) When from 
its vaft Magazine of Images, it chufes outj 
and joyns thofe together, which ought not 
to be joyned, and concludes their future 
Exiftence, from an ill conceived Notion of 
their bare poffi bility of Being. And herein 
the Mind frequently impofes upon its felf^ 
by its own Paflionsand DefireSj concluding 
fuch things will be, which itmoftdefires 
D flioiild 
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flioiild come to pafs hereafter. But fuch 
poffible and impoffible compofitions of the 
Fancy, or eonclufion of thedekided Reafon 
of Mankind, are off© vail a number, that^ 
it is impoffibleall, or any great number oi 
themlhould prove true, without theVre- 
diftions vi^ere made by God himfelf. How 
could Imagination, out of thoufands of pof- 
fible Circumftances of our Saviour's Birth, 
• pick out all thofe by the Prophets, which 
would certainly cornc to pafs, as we can 
cafily prove from A /'t^/y Scriptures^ ov how 
could it avoid predifting fomething that 
was falfe,if it had only probability to work 
upon, which is the only Objeft of Fancy, 
in regard to future Evcrfts, which never 
made any impreflion upon it ? We there- 
fore conclude the certainty of Prof hecy, not 
from the Nature of Imaginatioo,but from 
theknowlcdg and power that God has, to 
make whatfoever imfreffions hfleafes upon 
iV.And thothe Pfo/'/;<?^i frequently did per- 
ceive and fpeak by corporal refrefintations 
oifpiritual matters, that might very well 
beprefumMtobedone, in compliance to 
the afprehenfwns of the people, who at that 
time were very ignorant, (landing more in 
need of iT^/7/tthanof robufter diet.And tho 
God did declare his mind, as one man may 
to moth^xfyy Hieroglyphick Reprefentatians^ 

yet thofe never diftuji'b'd the Rcafonof the 
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vProphet, nor caufedhim to entertain ^r(?/} 
conceptions o'iGo^, Fancy let loofe, makes 
fuch aMedly of Religion.as maybe found 
in the Metamorphofis of Ovid, or the Iliads 
oi Hornet y or the Remains oWrpheus'^hMtk 
cannor produce fuch a regular Struftureof 
Divine Doftrine, and fo agreeable to Na- 
tural Religion, as is contained jiitheLaw 
of M(?/rf/and the Gofpel of our bleffed Sa- 
viour. 

J. But why did they not prophecy al- 
ways ? 

T. Why does not one man always fpeak 
to ahotlier ? 

A, Becaufc Man is a freeAgent, and can 
fpeak to his Neighbour when he pleafes, 
or can let it alone. 

7\ And fo is God,who does not fend all 
men to be Meffengers of hi^ Will^ but feme 
only,chofen out of Mankind for fo great a 
work. Nor does he chufe to fpeak alvrays 
to them, but d,t fuch times an J'feafons as 
pleafes him, 

J. What then do you conclude from 
this long difcourfe ? 

T, 1 conclude, that fince no Mah can 
frame acompleat Idea of Prophetic Dream, 
or Vifion, orlnfpiration, who is not him* 
felf a Prophet, no Man can conclude any 
incertainty in Prophecy, from the mention 
the Scripture makes of thofe Mediums of 
Divine RsveUttonl Da J* 
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J. I will confider what you fay, and 
tell you my Opinion at our next meeting. 
Farewell. 
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Conference 11. 

T.QIR, You fecm very much pleafcd : I 
O hope you receivYl fomc (litisfaftion 
by my laft difcourfe, 

J, It bore fome Face of Reafon at firft 
appearance, but my Author has furnifhed 
me with fome New Ohjetfiomy which 1 fear, 
with all your Pw/-cr^f/, you will never 
be able to anfwer. You talk of Prophet s^^s 
Great Men infpircd by God, when it is e- 
vident, that their Minds were as far inferior 
to other Mens, ?s R ealbn is fuperior to 
Fancy. Solomon was a wife man, but no 
Prophet. We muft not therefore feek the 
knowledg either of human or divine things 
from the Writings of Prophets, i, e. of Men 
led by Fancy, but Philofophcrs^ who are 
guided by Reafon, 

T. That is, from Men taught by them- 
fel ves, and not taught by God . 

J. If a man wasfure that thcfe Prophets 
mnUHght by Godj he would de&e to have 

no 
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no better Majlers : But alas! they were not 
certain of their own Infpiration,by the Re- 
velation it fclf, but fome other iitt/e fign, a- 
dapted to their human Education,Opinion, 
or pre-conceiv'd knowledg. 

r. If they perceiv'd the Will of God by 
Imagination (which are the words of 
your Author), and yet remain'd doubt* 
ful of it, then it follows cither that God was 
not willing, or notable to give them affu- 
rance that himfclf fpaketothem. If you 
fay^ he was not willing, youcontradiftthe 
Tefiirnonies of Scripture^ by which you pre- 
tend at firft you would beiudged,and you 
fubvert all Fundamentals of Natural Reli- 
gion, which teaches nothing more plainly, 
than that God cannot deceive. If you fay, he 
was willing, but not able, yon muft deny 
him to have that power, whichis not only 
contain'd in the Idea of a Deity, but mani- 
ki^io^A'mth&oxh^^^rvorksof his hands. The 
Prophets therefore doubted not but it was 
God who fpaketo thcm,thothey fometimes 
required ^/^;f^, to confirm the truth of fome 
Fromife made to their Pofterity;asG^;?.i 5. 
8. where Abraham required not a fign,that 
he might becertain it w^asGod that fpake 
to himrfor if he had not been well affured -^'^^ 
of thatjwe cannot think he would have left 
his Father's houfe, to fojourn in Cmunyin 
Obedience to a Divine Command, as we 
D J read 
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ri^adinthc 12th Chap.) but that he might 
thereby afTure his Pofterity of thePromife, 
to engage them toanearerand Itricler Co- 
venant with their God.Or perhaps Abraham 
wasdcfirous by fome farther Revelation, 
accompany^ oy a rign,to know fomething 
more particular concerning the Time, and 
other Circtmftames^ of hi^ Fofieritjs Con- 
quest of the Land of Canaan, which God 
vouchfafcd to give him, as we read in the 
latter part of the fame chap. But your Au- 
thor trifles, when he infers from this i ^h 
ch.ofG^/?.that the Patriarch required a figny 
that he might be certain the Promife rv^jmade 
by Godhimfelf \ fince it is evident from v. 6. 
t\\2ithe believed in God^ and it was accounted 
unto him for righteoufnefs, before the figa 
there mentioned was given to him. As for 
y^ges 6. we read, thai G/Wtw^ was informed 
hy an Angel^ in thf fbafe of a Man^ that he 
fhouldfree Ifradfrom the Mtdiamtijb Jlaveryy 
of which at firfihe doubted ; hut after the con- 
fumption of the food he brought, by fre^ and the 
Mfappearance of the heavenly Mintfter^ he fer- 
seivedit w^t-s an Angel of God, But what is 
this to your Author's purpofe? Suppofe the 
certainty of one or two Revelations depen- 
ded upon a fign, does it thence follow, as he 
wildly concludes, that no Prophet could he 
fure of A Divine Revelation without a ftgn ? 
Do we not read of many Divine Revelations, 
^ of 
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of the truth of which the Prophets never 
. doubted, wherein there was no fign given, 
but the certainty arofe from the perfpicui- 
ty of the Revelation it felf. God does not 
confine himfelf toany one way of fpeaking 
to Mankind, but (Jieb. i . i .) in diver fe man- 
ners fpake in time pafi unto theFathers by the' 
Prophets, Sometimes indeed, as in this in- 
&2tnQQoi Gideon^ the perfon to whom God 
by his Angel appeared, was not at firft cer- 
tain that it was God, till by further illumi- 
nation, and repeated figns and wonder Sj he 
wasfuffered no longer to doubt of it. When ^^''^- ^• 
Mofes firfl: (^l^^ thcBufh burning with fire,and ^"-V'-^^' 
theBu/h not confumed^he turned afide to behold 
ity^s a ftratigefight, mA^htnGodfenthis 
Angels to Abraham,//^ took them atfirfi Jight 
for Men, and made accordingly provifwn for 
their reception , and when God called twice 
unto Samuel, he fuppofed it was the voice of 
Ely : And yet he made afterwards fochma- 
nifeftation of himfelf, to Mofes, andthofe S&cExo^ 
other good men, thatthey wanted no fign 4- ^5 8,9, 
to be themfel Ves allured Qi^ his prefence, but ^ 4« v • 
rather to convicl: others, that they were 
fent by God. We don't fay, that God, by 
every appearance of an Angel to the Sons of 
Men^ darted an infallible certainty into 
thdv M^nds, that left no room for y^y^/V/<?;^, 
but that he could do fo whenfoever he 
pleafed, as is evident by Reafon ; and that 
D 4 he 






■V^i 








K ' 



( 40 ) 

he did frequently do fo, as is no lefs plain 
' from the Scriptures -^ and tliat he added 
fometimes Sig/7s^ for the fatisfaction of thofe 
to whom the Revelations vjcxc made, (for, 
with the 'Jervs^ we will not call them all 
Prophets)^ and fometimes he added none, 
when the perception was clear enough 
without it. 

u4. Is not Natural Re a for/ fuperior then to 
Reve/atwri^ rmccth2it is fupported by6V^^?.f, 
and the other perfpicuous enough without 
it ? 

T. The confequence is vain and fallaci- 
ous. The fubft ance of the Decalogue is plain- 
ly trvie by the light of Nature, yet it was 
confirmed to the Jeivs by Stgfts and Won- 
ders^ at its moft remarkable promulgation, 
Exod.2o, God therefore by confirming ]S!a- 
tural Light by Signs and Wonders^ accord- 
ing to your Author, did that which wasfu- 
perfluols, As if the unlearned, obftinate^or 
unthinking part of the people of Ifrael, 
flood in no need of being rous'd up as it 
were to Natural Duties, by Supernatural 
Signs and Wonders: Or £S if the Decalogue, 
by addition of Miracles, became inferior to 
the very fame Laws, without any fuch ad- 
dition, which is altogether as true as that 4 
and 2 is lefs than 4. As for Duties which are 
known hyReve/atwn only, (fuch ^sCircum- 
ciJion^BaptiJm and Supper of our Lord)whQn 

bnce, 
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once they are made known^y fuper natural 
methods jXhzy no ways give place to the un- 
written Law of Nature, becaufe they be- 
come brAnches of that general Obedience to 
God, which is the adequate Law of human 
Nature. When God bid Abraham facrifice 
his Son,he was as much obliged to kill him, 
as he was obliged before that Command to 
preferve his Life. 

S, I won't difpute with yovi?ihou\: fmall 
matters, but this is evident, that Signs were p. 18. 
given to the Prophets, according to their 
prc-conceiv'd Opinions, and their different 
Capacities : fo that the fame fign which 
render'd one Prophet certain of divine Re- 
velation, would have wrought no fuch 
effeft upon another. If their I emper was 
fanguine, they fancied nothing but Iri- 
umphs, Vt^lories, Mejftahs^ Peace and Plenty: 
If their blood was vitiated with melan- 
choly humors, they dream'd of Wars, Tu- 
mults, 'Blood andDevaftations. 

L, The fign was, for the moft part, the 
power of working fome fu pernatural efTeft, 
given to the Prophet, to convince rather 
others, than himfelf, that he was fent by 
God, and delivered his Meffage to the peo- 
ple; and becaufe all Mankind have not the 
fame temperature of body, nor labour un- 
der the fame prejudices of Edu/^atim-,nQtbm^ 
?an be a fuflicient fign, blJit what is lb far 

above 
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above the ordinary works of Nature, that 
Men of all Temperatures, and all Opiniom 
too, if tlicy are in their Senfes, rnult needs 
confefs, that it is th immediate work of a fu- 
ferior inviftble power , Upon this Founda- 
tion we raife the certainty of the Mofaick, 
and of the Chrijliaf^ Religion; Let any man, 
of what Temperature^ and poflefs'd with 
what Pr^jW/V^jyot!ipleafe, provided he be 
not ftark mad, (for Bethkm is to be exclu- 
ded from all Difput at ions') confider what 
Mofes did in the fight of all the Egyptiarjs^ 
and the people of JJracly and what our Sa- 
viour did in all parts of Judea^^nd let him 
then perfwade himfelf, or others, that all 
this was donejOrpoffible to be done, by the 
ordinary cour fe and power of Nature.If he 
can do that, we will yeild our Caufe, and 
confefs our Religion was never confirmed 
by Sig^s from Heaven ; for Efteft* that 
may be, or may not be Natural, may be 
fome I/fdicatiom, but «(? Demo?^ftratiom of 
afuperior invifible poivcr. The truth is, the 
■Sparks of your principles, were never, I be- 
lieve, fo mad as to confefs the truth of all 
thofe mighty works y recorded to have been 
done by M?/?^ and the Prophets, qi' our Sa- 
iz/V^/^K himfelf,aAd yet douot of their divine 
Miffiori ; for I prefume every man who 
believes our Saviour to have raifed himfelf^ 
or others from the Gravej muft necefiarily 

believe 
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believe his divine MiJJton : And as for the 
minor Prophets, their Mepges being oUefs 
extent^ and lejs confluence to mankind, there 
was no neceffity that all of them fhould 
have their Qommtjfion fign'd from Heaven, 
and recordedtofofteritjyby the fame number 
and perfpicuity of/i^/^?';^^^^^"^/^'^^?^'^^''"^, as 
was that of Mofes, and of our bleffed Sa- 
viour. Your Author therefore very impu- 
dently, and ignorantly too,aff^rts, that the 
' "Sign was adapted to the Temfermm^ or Opt- 
nion^ or Imagination of the Prophet \ when it 
was always fome fupernatural work,adap- 
ted to convince the Reafon of all Mankind, 
and impoffible to be gain-fay'd by any. 

S, Did not Elifl?a c^W for a Mufical In-P* '9- 
ftrument, before he could foretel joyful 
things to Jehor/im^ and his two Confede- 
rates f which he could not do before, be- 
caufp^^ wds angry at him^ 'zKJng.'i.i 5. Eze- 
> Jl/>/being impatient of Life, was enabled 
to foretel drcadful tidings to theyfr.//Z? Na- 
tion, Ez.2. i 4. Jeremiah was a melancholy, 
and confequently a continual Meflenger of 
Evil to his brethren 4 M/V/i// troubled with 
the fame difeafc,al ways prophefied dreadful 
Events to Jhab ; which plainly fhews,that 
Prophecy ^id much depend upon the natural 
Temp9rature of the body, 

L. No more than my fending a merrily 
difpos d Servant upon an Errand,doesfliew 
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that my Errand was an effeft of the fan- 
guine complexion of my Servant's I'ody. 
GodjWho knows theDiipofitionand Tem- 
perature of all human Bodies, may chufe 
thofe that are beft adapted for each parti- 
cular Meffage he fends to Mankind ; but 
that is noy\rgument, that the Meffage it 
felf is any effeft of their nattiral dijpofittort. 
For wc are not fo mad as to believe chcfe 
Men wereinfpired, becaufethey fpake of 
things agreeable to their own hnyHOurs^ but 
things ahoTB the reach of humane knowledge, 
Elijha might difpel fome melancholy 
Fumes, by the harmony of Mufick, but I 
would feign know the Name of that Mu- 
iical Inftrument, which could infpire hi$ 
mind with the knowledge of thofe two 
futurities, i . That the ditches ffjould be filled ' 
Vid. vcr, with water ^rvithout any freceeding rain. i ,That 
1 7 ) J ^' the Ifraelites fhofdd overcome their Enemies, . 
Mofes was angry with Pharaoh^ when he 
foretold the deftruftion of all the firft born 
of Egypt, but it was nothh- Jnger, but God 
himfelfjOroneof his Jngels, {h?it at^midnight 
Jmo^e all the fr/t born of the land of Egypt ^ 
Ex, 12.20. Micah always prophefiedEvil to 
J/;^^,becaufey^//^^ always was an ill man, 
and there was evil decreed againft him by 
God, which accordingly came to pafs, not 
by Micahh indignation., hut by the juB'^udg- 
ment (?/Gc?^.If thefe mens predictions had 

beea 



been an effeft of bodily temper, (and if 
your Author fays not that, he fays not one • 
word tothepurpofe) they mu ft frequently 
have been proved falfe by the Event : For 
Truth is feldom feen, much lefs forefeen, 
by thofe who fpcak and aft according to 
theunfteady motions of bodily temper. Be- 
fides,it is clearer than the Light,that thefe 
infpred Authors did not profhefie, as your 
Author infinuates, according to their own In^ 
' clinations, but according to what they re- 
ceived from the Spirit of God. The Scrip- 
tures bear witnefs, that Mofes was a very 
meek man ; and therefore, according to your 
Author's filly Hypothesis, all Revelations 
proceeding through him.fliould have been 
full of nothing but Meeknefs andGenPlenefs^ 
and the Sanftions fhould have confifted 
chiefly of alluring promifes *, and yet 
we Read in Exod. 20. That the Law of 
Mofes was delivered in a terrible manner, 
by Thunder and Lightning in the , Mount. 
And Deut. 28. 15. Mofes utters fo many 
Curfes againft the tranfgrelTor of theLaw, 
as muft needs proceed from fomething ve<? 
ry much different from the defcri prion he 
givesofhlsown meek and gentle Spirit. £- 
Ujah will be allowed by your Author, to 
have been a perfon of 'a fierce difpofition, 
as may be feen by his calling for Fire down 
J'rom heaven, u{on the Capai^s of Fiftier^ 
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Atfd mm the Wor[biffers of 5^^/; and from 
our Saviour's ffebuketo his Difciples,when 
they would have had him call down for 
Fire from Heaven, after %^/^'s Example, 
Te knoiv not what manner offprit ye are of: 
and yet not onely fo, but he was mcenied 
againft Jhah.hy provocations of the high- 
cft Nature, becaiafe by his and Jezebels 
command, ( i /<>>?• i9- HO^he chtl^ 
drm of Ifrael had forfaken the Covenant 0} 
his God, throiv?j down hts Altars^ and Slam ^ 
his Prophets with the Sword, and he onely 
was left, and they fought his Life alfo. Nay, 
Jhab had made up the meafure of his ini- 
quity, by depriving N^both of his Vine, 
yard, and his Life, yet whenthe word of 
the Lord came to Bijah the Tilhb^te, he 
became the Meffenger of good News to 
Jhah, I KJ^Jg. 21. 29. Seeft thou ^^a^ Ahab 
htimbleth himfelf before melkecaufe he hum- 
bleth himfelf before me , 7 will not bring the 
Evil in his Days. Jfaiah was undoubtedlv 
a Perfon of a very Sweet and Aimable 
temper, of a Noble Family, and well 
praaifedin all thg Arts and Language of 
aflourifliingCourt, as this i4-.well enough 
obferves from that flowing vein of Elo- 
quence which runs t^irough all fhis Writ- 
ings ; and his Prophecy is fo full of Promifes 
of good things tp:^lieChurch,that he is Iti- 
led, theEvanQelicalFropkt jand yet he was 

fent 
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fent by God as a Meffenger of ill News, c- 
vento t\iQgoodHezekiah.If^g.6. Behold the 
days come^ njhen all that is in thy houfe^andthat 
which thy Fathers laid up in ft ore until this 
day ^fl) ail be carrfd to Babylon, nothing jhallbe 
left ^ faith the Lord, And if any man read ch. 
5 5. of his Prophecy, he will find fuch a de-(/'^« 53^' 
fcriptronof a fuffering Meffiah, as could 
not have enter'd into the Head of fuch an 
accomplifhM Courtier, without the aflift- 
r ance of divine Infpiration. Jeremiah was a 
manof forrow, and yet your Author can- 
not fay, that none but Revelation of for- 
rowful things ,were made to him, for he 
foretold the Reflauration of the Jews,2in^ * 
the precife time of it, which certainly was 
po very forrowful matter. Lcould heap up 
innumerable inflances of the fame Nature, 
to fhew your Authors Foundation he 
would build upon, ( Viz.. lliat Prophefie 
^ was adapted,to the Natural temper of the 
' Prophet, from whence lie would undoubt- 
edly infinuate, it was onely an effefl: of it) 
is falfe, and repugnant to the United Te- 
ftimoniesof theHoly Scriptures. Befides, 
who could inform this Temerarious Au- 
thor of the Natural Conftitution of the 
Bodies of the Ancient Prophets ? Who 
knows not that the liumours of the Body, 
are much altered, both for the better and 
tlis worfe^ by External aixidents^, wtethcr 
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fad, or joyful. What wonder then that 
thofe Prophets who UvM in the Peacea- 
ble and FlouriOiing Stare of the Church, 
as Ifarah did for fome time, and to whom 
joyful things were for the moft part revea- 
led, niould be of a joyful Spirit, and the 
contrary be recorded of thefe, who were 
lent upon fad and mournful Melfages ? 
Which is moft likely, that the melfage 
fhould be caufe of the Joy ? Or the Joy 
be the caufe of the meffage ? 
S. To me, the Scales fcem to hang even, 
L. But then,are thofe predittions, whe- 
ther Joyous, or Mournful, Prov'd always 
to be true by the event? I hope that is 
enough to turn the Scale on the Prophets 
fide* 

S, You may fay what yoii pleafe, but 
ftill you fhall never make me believe, but 
thatif Godfpaketo Man, he would al- 
ways fpeak in the fame Style, and that 
Style- would be the moif elegantand florid 
of any other. But if you compare the firft 
of IfaUh from Ver.i i. to 20. with the 5th 
of Jmos, from 21 to 24 ver. &c. You will 
find that the Style of the Prophets is not 
always the fame, but axording to their 
feveral capacities; it is fometimcs bricf,and 
fometimes long ; fometimes elegant^ and 
fometimes rude; in fome places very plain, 
and in others full of obfcurity. 



i\ 



T^ 



C 49 ) 

L. Dijfereme of Stile is no Argument of 
difference in things, nor is the Elegance, or 
Rucienefs of a Language, eflential tothecon- 
veyance of Truth. The Hiftory of Salufi 
is as true as that of L/Vj; ; for he wrote of 
things done in his own time; whereasL/i/; 
is full offabulof^ Relations', and yet I never p. 10. 
heard any Critick2iffiYm,Thar his Stile is as 
compleat and elegant. It is enough forus to 
believe, that God revealed bis Will to thePro- 
phets, and other infpired Authors, but left the 
' Narration to the natural Abilities of the Pro- 
phets, whofe Stile might vary, but not their 
conceptions of the mil of God, 

5.Butwhy then did he not akvayschufc 
Men of the mo^tfhg^nt Stile to be his Pro-^ 

phets. 

L. Becaufe it being intended for thc^^^^ 
(fall Mankind, it ought to beadapted to the 
?neavejt Capacities. As men of great, natural 
and acquired Abilities,were fitteft- to ftand 

f before Kings and Princes, fo were Rupch 
and illiterate perfons moft fit to fpeak to the 
capacity of the Vulgar. 

" S. Well,! will grant, that difference of 
Stile is no very material Objeftion -, but 
what if the Hierogliphicks, and Prophetical 
Reprefentations were various alfo ? Did not 
Jfaiah fee God fitting upon a Throne high and 
lifted up, and his Train filled the Temple, If 6, 

> But Ezekiel beheld him as a fire ^ of the colour 
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of Amber. Is it not plain, that bothjatv God 
in the fame manner^ as their r effective imagi- 
nation did before the Vifion refrefent him to 
them ? 

L. Not in the ieaft : All that the Scrip- 
ture fays, is. That God made himfelf known 
hy thofe different Refrefentations to Ifaiah and 
Ezekiel ; does it therefore follow, that they 
made thefe Reprefentations to themfehes, out 
of their own Fancy'^. If thefe Hieroglyf hicks 
were really reprefented to them by God, 
what necerfity was there, that they fliould 
be adapted to erroneous prejudices of the 
Prophet ? Such Revelations would be pro- 
duftive of Error, and God would thereby 
htcomo^the Author, Abetter ^andConfirmer of 
Falfljoodin the World; which none will at- 
firm,but thofc who thinkGod to be nothing 
elfe but the fctled courfeof dull and ftupid 
matter. If the heat of their own Imagina- 
tion coined thefe Images to its felf, then L 
faiah and Ezekiel were perfeclly madmen, 
and their writings no more worthy to be 
prefervM, than the rambling difcomfes of the 
Inhabitants of Bedlam. Nay, admitting this, 
they muft be prefum'd to have been the 
greatefi Fools of all ihG JemjJj Nation, For, 
ho\y could men inftnicled in the Mofaick 
Law^ which forbids all corporal Reprejentd- 
tions of God, becaufe they faw no fmiilitude 
. of him in the Mount ^ frame fuch gro[s conce- 
ptions 
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ptions of Gody as of a K/ng fitting upon a 
Throne, or "x flaming fire ? Or if they ufed to 
fancy God after that manner, how does it 
come to pafs their writings are not tarnifli- 
ed by fuch ^r^/} conceptions, buttlmt'm them 
we find clear Notions of his fpiritual and 
incomprehenfible Nature^ 

S* Ay^but the Revelations to the Prophet f 
did Vary not only in the manner^ but in thz 
perfpicuity of the Revelation its felf Thofe 

^ made to Zachariah were fo obfcure, that 
without an Explication they could not be 
underftood by that very Prophet. AndD/?- 
niel could not underftand his^ when they 
were explained by an Angel to him.V\I Iiy there- 
fore lliould we trouble our Heads with the 
Writings of thofe Men, who fcarcc knew 
what they wrote themfelves ? 

L, He is a Prophet that certainly kno\\^ 
that God fpeaks to him in a fupernatural 

^ nanner: of this' Ifaiah^ Ez,ekiel, Daniel, nor- 
any of thofe doubted, whom the 'Jemjh^ 
Church received as Prophets. As for the Sub- 
jef^-matter of their Prophecy^ it 'was not ne- p 
ceffary that the Prophet fliould underftand 
all that wasinclofed in that,much lefs that 
he fhould perceive it by the firft View of 
the Hieroglyphiaal Reprefentatwns, till in* 
formed of the matter by an Angel fent from 

^ God : For he being only a MefTenger from 

God, it is necefTary he fliould be certain 

E ?. that: 
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that It I^ God that fends him ; but 'tis not 
equally neceffary that he fhould always tw- 
der stand the whole Subject-matter of his M^^- 
fage. For even Temporal Mo^archs fend in- 
clos'd Inftruftion^ by their Ambaffadors ; 
and fince the Meffage it felf did not fo much 
concern the Prophet^'ss fome part or Ageof 
thtCathoUck cfmrch; and therefore it \v as 
enough for him to deliver the Mt;//^^^^ faith- 
fully, as he received it, without Explaining 
all that is hard to be underllood therein :" 
And yet after all, the Scripture only fays, 
*That the/hgel explained theHierog ly flicks to 
Darnel^ and that Daniel fainted and was fick^ 
^a^'JJq And Ins thoughts much trouhledhimMrhavs hj 
2^^ ^contemplation of thoje many tvus that were 
to befall his people. 

S, O you midake the matter ; for we 
read, ch. 11.14. That th<i yingel came on pur- 
fofe to make Daniel und^^rftand what fhould 
befall his people in the latter days — 'And the i 
Cha^» 21. matter Jlill remained obfcure, becaufe none At 
that time had fire ngth enough to imagine fuch 
a wonderful bufinefs. 

jL.Thisfeemsto me to be one of themoft 
abfurdeft alTertions tliat ever dr opt from the 
Fen of an Juthor pretending to Reafon. For, 
I. Iffets bounds to the power of God, as if he 
was willing J but not able to declare his mind to 
Daniel, nor to any of that are, with plainnefs 
4/;d perfpicuity fu it able to the Subje^, 2. It 

fuppofcs 
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fuf^pofes Hrength of Imagination to hear a real 
voice.whichts a new ftroke of Philofophy. ^Jt 
fuppofes Daniel able to hear fome words of the 
'.An^^el, but not all that concerned his people ^a^ 
iftheJn({elwas fo (Ijort^breatlPd, as not to be 
'able to tell out all the pry, or Daniel (0 weak 
in his capacity, that it was beyond the power of 
God himfelf to enable him to underfland the 

matter. -r 1 n 

S. I cannot conceive, but that if the Pro- 
phets had been tauQ^ht of God, they muft have 
" known all things ;' but w^e fee the Author of 
"Jofljua's Hiftory^Erroneoufly apprehended 
the Sun to turn round the Earth ; whereas all 
modern Vtrtuofo's agree, that the Earth ttirns 
round the Stin, Solomon underftood not the 
true proportion between the Periphery, and Di- 
ametre of the Circle, Nay, I can (liew you, 
from the teHimonies of the very Scriptures, 
That the Prophets had very vulgar and erro- 
neous Jpprehenfwns of God himfelf, 

L, If you can make out that laft thing,! 
will acknowledge you fpcak much to the 

purpofe. . 

5. Adm apprehended God as ignorant of 
what he had done, and hid himfelf from him ; 
which fliews, he had no other Notion of 
him, than his being the Creator of the World. 
In tlie fame manner was God revealed to 
Cain'mii Lamech, as ignorant of Humane 
> Affairs, And it appears from Gen. 1 8.4. A- 
■^^ E J brahtim 
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hrithain kmnv not. that God was an Omniprefmt 
And 0?nnilc/ent Being, 

L. Did God tell Jldam^ or diin^ ov La- 
niech, that he was only the Maker of theWorld^ 
but ignorant of Humane Jjfairs. 
<V. No. , 

L, How then can God be fa id to he re- 
vealed as thus ignorant ^ unto them^ when it 
is \W\^QX\X.their ignorance preceeded the Di- 
vine Revelation^ and was not occafion'd by 
itr* We do not fay, that infpired Authors 
knew all things-^ for Omntfcience is an incom- 
municahle Attribute of God --^ much lefs, that 
they knew all things before God. was pleafed to 
reveal his mind unto them ; but, that they had 
m infallible certainty, that Goddidfpeakto 
^em^ and that whatfoever he faid was true. As 
for your Snppofition, That Adam knew God 
only as the Creator oftheWorl^ ; it is almoft 
as much a^; to fay, Jdam knew God only^ as 
he knew all that is to be knownofhirn. For the 
wiftble things of the Creation, make known 
aninvifible power of Godhead. We cannot 
fuppofe Adam could know, that himfelf 
and the whole world was made by a^fupe- 
rior Being, and yet at the fame time not 
know, that this fuperiour Being was endued 
withWifdom^ Goodnefs and Power. Nay, fo 
far is it from Truth, that Adam, when he hid 
himfelf in the Garden, only knew God as 
M^keraf the World j that he had received 4 

Command 
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Command from him as Lawgiuer, at the ve^ 
ry moment, for ought we know, of hts 
Creation.Gcn. 2.16,1 J. And the Lord com^ , 
manded the rnanjaying, Of every Tree of the 
Garden thou mayefl freely eat — But of the 
Tree of the Ki^ww ledge of Good and Evil/ho0 
(halt not eat of it ; for in the day thou eatefl - 
thereof thou jh alt furely die. If therefore ^- 
da7n apprehended not God as Omnifctent 
andOmnipre/ent^ he needed not have hid 
himfelf from him ^ for he was pretty fure, 
that God did not with bodily Eyes behold him 
taking the Forbidden Fruit ; but his Fear^ 
Amazement and Confejfion, without doubt, 
arofe from the Notion he had of his invifible 
Power and Godhead. For Omnifcience and Om- 
niprefence are infeperably intervoven into 
the very Notion of a God, as he is Creator 
of the World. For the Firft Caufe muft be 
united to every Effeft ; otherwife there 
would be an Efe^ without a Caufe-, mA 
this Fir fl- Caufe mu(k know this Vnio^ ; o- 
therwire it would afl by chance ; from 
whence it unavoidably folio wSjT/^^f ift^he 
firft Caufe know any thing, it mu^ know all 
things, fwce all things have alike defendance 
upon it, Tho the Scripture therefore repre- 
fents God, as walking in the Garden^ &c. 
Yet this may well be underftood of fom6 
I Angel fent by God upon that meffage, it 
being familiar with the Scriptures to a™ 
E 4 fcribe 
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ipnbe fome things to God, which were 
apparently done by the Miniflry of his 

Holy Jngels^ Nor does it follow, that 

Jdam thought God to be ignorant of hu- 
mane Affairs, bccaufe he endeavoured to 
hide himfelffrom him ^ For all F^.^r, and ef- 
p(!;cially that which has Guilt for its Parent^ 
is apt in its own Nature, to diforder Mens 
Reafi^^nnd to make them do abfurd things, 
for which no fufEcient Rcafon can be giv- 
en. If ^ man for Fear, whether real or tma- 
ginarj, fliould, to avoid the Sword 'of Im E- 
pemy, ]throw himfelf CiownMpreclpitatwg 
Rock, into the Waves of the Sea^ or run into 
the Flar^/es of a devoun?ig Fire, it does not 
follow, that this man thought that the Wa- 
ter could net droiv??y nor the Fire hurn^ nor the 
Rockdajh him to feiccs ; but we may rather 
conclpde, that the imagination of fome im-f 
fending danger, madefuch violent imprejjions 
upon his Brain^asfor theprefent drove thence 
the ufe of clear and impartial Reafon. Jdam 
was fenfible of Gtiilt, and the Fear of P/t- 
nifbment threw him into abfurd and ridicu- 
lqufimeafurest(yefcapeit\ but wemuftnot 
?ifcribetbattofe Reafin, which was mani- 
leftly an EffeftofhisFear andTerror.BGfi^cs, 
What^ever ypur Juthor obferves ofthe Igno- 
taijce of 4dam^ ovCain^hc. reflefts nor Dl- 
piiniJtipi) upon revealed Lights but rather 
tJjppn fjis admdLight of Nature^ For if 4^ 

dam 
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dam thought God was not Omnifcient or 
Omniprefent, it was becaufe the Light of 
Reajon gave him no ti'uer a Notion of a 
God. Your Author indeed would infinuate, 
That God )vas revealed to him as ignorant of 
Humane Affairs', but then-it mu ft be in fome 
Bible t\\2ii lies under the Author'' s fole poffef/i- 
for no fuel] thing is mentioned in any 
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World. 

6'. But was not God revealed as ignorant^ 
of Humane Affairs to Cain, when he ask'd 
him, (GV;^.i 0.8.J Where is Abel thy brother ? 

L. No ; the direfl; contrary is more appa- 
rent ; for when Cain deny'd the Murther, 
in a very furly Dialed, viz. Am I my Bro- 
ther'* s Kjeper'? He was made to underftand, 
that tho his Murther ivas hid jjerhaps from 
Man, it was open to the fight of God. 

S. But does not his Queflion fuppofe he 
thought otherrvife'^. 

L. Wicked Men may think as they 
pleafe ; but their thoughts tlirow lefs Af- 
pcrfion upon revealed Light, than they do 
upon the Light of Nature. Cain committed 
Murther upon j-ibel, will your /^//^^c^r there- 
fore conclude, that God was revealed to Cain 
as approving Murther'^ or that Murther h 
Agreeable to the Light of Nature ? And yet 
Qainh fpeaking againft Natural Light ^ m 
ftcming to difown the OmnifcienceoJGod^xs 

no 
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no inore an Argument, that he thought God 
not to he Ormtijcient^i\\?iTi the kflling his bro- 
ther^ was an Argument, that he thought God 
to be a lover eflnjuflice^ or an approver of the 
ffjeddi^g of innocent blood. Wicked men will 
corrupt theirnatural Notions of moral good 
and evil ^ as well as the more fpeculative Idea's 
of the Attributes of God', but all that we can 
conclude from thence, is the neceffity of Di- 
vine Revelation^ to prevent /M^Z/J^/, Dei fin 
*md Idolatry J or Polytheifm ; and to enfure 
the moft binding Sanftions of Rewards and 
Punifhments, upon the immutable Lam of 
' Nature. 

S. Some Men will deny Motion^ when 
//^^-/Vr^;?^//^^ are running fo faft, that no 
Man can be heard but themf elves. Was not 
Abraham ignorant, that God was Omnipre- 
fent TunAOmnifctent.whm he begg'dof him 
not to execute his Sentence of t^^engeance^ till 
he knew whether all mre worthy of that pu- 
nifhment, or no ? And does not God himfelf 
fpeak thus (at lead in the Imagination of 
Abraham^Gen.\.%,2o, Becaufe the Cry of So- 
dom md Gomorrah is great., and becaufe their 
(In is verygrievofts, I will go down and fee 
whether they have done altogether according t^ 
the Cry of it, which is come unto me) and if 
noty I (hall know. 

L. Abraham's words to God, viz. Perad- 

venttm there be Fifiy righteous in the City, 

." con- 
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contain no more than a Petition, that God 
would fp are a great number of wicked perfons, 
for the fake of a few righteous therein ; He 
does not prefumc that God did not know 
^how many righreous there werethere,but 
he prays, that if Fifty were fownd^all the wic- 
ked might for their fakes efcape their intended 
defiruBton. In v. 20. we have an AfTertion, 
That God had knowledge of the fm of Sodom ^ 
for the Cry was great before htm. And what 
we read, v, 20.0^ Goo's dcfccnding to hnow-^ 
whether it was fo or iJo, is but the continua- 
tion of a Metafhor^^2,wn from die like A- 
ftions in Men \2.Figure us'd in moft Authors-^ 
and not unfrequent in the holy Scriptures ; 
where we often read of his Hand, his Arm, 
6i' his Eyes ; and yet the Jews were never 
fo ftupid as to worftip God under the 
Sculpture of any fuch Corpored Refrcfenta- 
tions, 

S, If you would read the 3d and 4th 
Chapters of Exodus impartially, ^ou 
would find, that Mofes himfelf had no a- 
dcquate Notion of a God : For God was 
reveal'd to him, as ignorant of humane 
AQions. For tho God told him, Chap. j. 
V.2S, That the People of Ifrael ivould hear- 
ken to his Voice-^ Mofes, Chap. 4. v. i. An- 
fwer'd. Behold they will not believe me, nor 
hearken to my Voice, for they mil fay, the 
Lord hath not appeared unto thee. 
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I. Believing, being an Aft of the un- 
cki-ftanding and the will, jointly co-ope- 
rating together, none but God can forefee, 
which way the will of Man, when left to 
its Native liberty, will incline it felf. As^ 
for Men, they can onely make probable 
Conjeftures of it, from reafon and expe- 
rience in humane Affairs : J3ut Mojes 
could not conceive from either of thcfe, 
how it was likely, or pofTible, that the 
children of Ifracl fhould believe him upon 

' his bare word, that he was fent by God to 
deliver them from Egyptian Slavery ; his 
aflertion therefore, BehoU they will not 
believe me, proceeded not from his igno- 
rance of the Nature of God, but from his 

. knowledge of the manners of Men, and 
efpecially the children of Ifrael^ who, he 
eafily conjedurMjWpuld not believe him, 
without a Miracle,nor indeed, was it at all 
veafonable that theyfliould have been fo 
Prodigal of their affent, to one that had 
no Commiflion fign'd from Heaven, by ^ 
the Power of working Signs and Won- * 
ders. But how does his fuiug for the 
Power of Miracles, at all argue that he 
had no true Notion of God ? Or how do 
errors (provided they were fuch, tho in- 
deed they were not) occafioned by the 
deficiency of Natural Light, refleff any 
Afperfion upon the plenitude of Divine 

Re- 
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Revelation ? For whatever Mofes might 
fay to God, we don't read that God ever 
faid unto Mofes^ that he was ignorant of 
humane Aftions. Some Divines "indeed, 
who with your Author pretend to the 
higheft adoration of humane reafon, liayc 
aiferted, that God is ignorant of thofe fu- 
ture contingents, which depend upon tlie 
free will of Man,' and if this be true, 
Mofes ^ interpreted by your Author, had as 
true a Notion of God, as many of the 
Ancient Philofophers, or fome' of the 
Modern Arminians, Socimans^ and Preills 
themfclves, tho it is clear by the Holy 
Scriptures, that God by his Prophets has 
foretold thofe Aftions, which depend up- 
on the free will of Man. , 

6\ And is this all you have to fay ? 
L. No, I will add, that tho God had 
told Mofes^ ver. 18. of the jd Chapter, 
That the Children of Ifi'ael would hearken to 
his l^oice, Yet at the fame time, he in- 
formed him, ver. 20. That he would flretch 
out his Arm J and Smite Egypt with all his 
Wonders. I'hc Words therefore of Mojes^ 
Behold they will not believe me, nor hearken 
to my Voice, imply no contradiction fo thofe 
words of God bimjelf, v. 18. Chap. ^. Ee- 
caufe they relate to a different time. It 
was true, what God tokl Mofes, that the 
children of Ifrael would hearken to his 
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Voice, when it was confirm'd by Signs 
and Wonders,which were wrought in the 
Land of Egjpt^ and it was true, what 
Mofes faid to God, that they would not 
believe him, nor hearlcen to his Voice, 
before thofe Signs and Wonders were 
wrought before them. It does not appear 
from hence, that M?/^j' doubted of the 
Knowledge of God, but only longed for that 
• afliitance of his Power, by which God had 
told him, he would free the IJraelues from the 
JIavery of Bondage and Error, Ikfides, (£a'. 
4.8.J God was revealed to Mojes, as fore- 
knowing, that tho the Jjraelites might atfirfi 
^Jp^f^? y^t At: 141 they would hearken to the 
voice of Mofes » 

S, All this feems to me, to be nothing 
but Evafion. Mofes himfelf had wrong 
Notions of the Nature of God . He look'd 
upon him as a Being, that always was, is, 
and ever fhall be, and for that reafon calPd 
him Jehovah, but he taught nothing of his 
Nature, but that he was Merciful, Living, 
and very Jealous of Tranferring his Ho- 
nour to another. 

L. If Mofes conceived no right notion 
of a God, Pray let us know your Authors 
Opinion upon that Subjeft. 

S. My Author gives no Definitions, but 
k is plain from the 26th page,that he looks 
upon Mofes Conceptions of Love, and 

Mercy;, 
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Mercy, and Jealoufy, (whichare humane 
paffions) when afcribed to God, to be ve- 
ry erroneous, mean, and vulgar. 

L. They cannot be conceived errone- 
ous, unlefs you can prove, that Mofes 
thereby afcribes fomething to God, that 
is imperfeft, or vicious in its own Nature, 
which I prefume you will never be able to 
do. Love, as it is a humane paiTion, may 
be vicious when placed upon a wrong ob- 
ject, as when we love thofe things which 

^are forbidden, or 'when it is too remifs, 
or too vehement, in refpefl: of thofe ob- 
jefts upon which it is placed : But as it is 
a Principle of doing Good, and Fruitful of 
Beneficial Emanations to Men and y^ngcls, 
it is the Perfeftion and Glory of the Divine 
Nature, in fo much that the Apoftle is 
not affraid to fay, that God is Love it 
felf. 

S. But what think you of Pity, Mercy, 

i Jealoufy, are thofe paffions worthily a~ 
fcribed unto God ? 

L. Yes, very worthily, provided yon 
remove from thence thofe imperfections, 
which unavoidably arife from the Nature 
of a humane Soul, and the contexture of a 
humane body. All our Aftedlions are ac- 
companyMwith fome violent perturbation 
of the body, which cannot be in God, 

> who is an incorporeal Being. Wherefore 
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tho Pity, Jealoufy and Anger be attributed 
to God, for want of proper and intelligible 
Names to exprefs fomething that is like 
them in the Divine Nature 5 yet we can- 
not conceive Mcf^i- fo ftupid, as to think 
that God felt the fame perturbations that 
Men are fenfibic of in their affliftions. The 
Scripture reprefents God as refolved to pu- 
nifh unrepenting finners^ and this Refolu- 
tion it calls his Anger; and it fhews us,that 
God is ready to fuccour the afflitted, and 
to extend his Pardon to fgmc, who accor- 
ding to ftria Juftice are unworthy of it ; 
ancfhis Propenfity to thofc voluntary Fa- 
vours Mofes calls by the Name of 
Mercji: and his Eternal Decree, That his 
Honour flwuld not be given to his Creatures, 
by an eafy Metaphor is ftilcd "Jealoufy. But 
ail this includes no Erroneous Apprehenfi- 
ens of God, itonely expreffes thefeattri^ 
butes which are known by the light of 
Nature, in fuch words a^ are moft intelli- 
gible tc^l the different Degrees of Men 
in the World. 

S, You may fancy what Figures you 
pleafc, but can you (liew any good rea- 
fon, why Mofes muft be underftood to 
fpeak in a Figurative fenfc ? 

L. Becaufc in this Life .ive all fee God, 
darkly, as tluough a glafs, . and therefore 
cannot in all things fpeak properly of him 
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2i% he is, but nlufl: be compelled by necef- 
fity to transfer fomc words from tliofe 
things woi'-more perfeftly underftand, to 
fignfie thole Perfeftions in God, which 
are lefs perfeftly underftood by us. 
S, I wonder you will deny, lliat the 

. Revelation was adapted to the Capacity 
of the Prophet, when fo many Inftances 
of it are brought by this Author, extract" 
ed from your very Bibles. Mofes thought 

r God was in a peculiar manner, Governour 
of the Jews, but that the Government of 
other Countries was left to inferiour 
Deities, who were called, the Gods of o- 
ther Nations. See for this ^ Exod. I'j. 11. 
and 2 Chron, 51. 19. He alfo abfurd- 
ly dreamed, That God, who is every 
where, was confined to live in Heaven. 
For this y fee Deuf, jj. 27. Jonas pre- 
fumed himfelf able to fly from the very 
prefenceofGod. Solomon dKpls'd all the 

'Laws prefcribM to a King, tho he was 
efteemed the wifeft of all the Jewifh Na- 
tion. TheDo£lrinof£^e/:/>/, is direftly 
oppofite to the Doftrin taught by Mo/es ; 
as you will find, if you compare his 18 
Chap, with the jth. T^r.oftlie 31 o( Exod, 
or the 1 8^^. of the 22^. of Jeremiah. Sa- ' 
«?//e/ believed, that God never repented 
of his Decree, See 55. Sam. ver. 29. Je- 
remiah taught, that God, upon condition 
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of Repentance, did reveifc his Decree of 
Judgment againfl: notorious Sinners. It 
appears from Gef7. 4. v. 7. That Man has, 
power to refift Temptation; but St. Paul 
peaches, That Man has no Government 
over his own Thoughts, or Aftions, but 
by thefmgular Calling and Grace of God. 
Seethe 9th. to the Romans. And when 
he afcribes Juftice to God, he Correds 
himfelf, by faying, I-le ffoke after the mAU- 
mr of Mm. From w hence it is as ctear to 
me as the Sun, that v/hat you call Divine 
Revelation, or Divine Injpiration, never 
made any man wifer than he was before, 
but either left him, or confirmed him, in 
thofe very Prejudices of Opinion, in which 
atfirftitfound him: Unlefs in matters 
ofM(?r^//(7, for therein the Prophets were 
guided by known, and undeniable M^^- 

ims: 

JL. Youmufter up the whole ftrength 
of your Amhor\s Forces, which confifts 
more in number,than in true Worth and 
Dignity. We do not deny that God con- 
deicends in the manifeftations of his Will, 
to accommodate himlelf to the weak ca- 
pacities of hisCreature Man,but that does 
no ways incline us to believe, that he ever 
reveals to Man any thing thatis falfe, or 
that he confirms him in his preconceived 
Errors, or that whenfoGver he is pleafed 
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^0 reveal himfelf in a Supernatural man- 
ner, hecannot, or does not do it with the 

V fame degree of Perfpicuity,asone man can 
tell his Thoughts to another. God n> 
deed, has declared more to one Prophet 
than to another, but fince he never fpeaks 
any thing but truth to any, this is fo iar 
from being an Argument a^gainft reading 
any of the Prophets, ( for io I call all m- 
fpired Authors ) that it is a llrong induce- 
ment to perufe them all, that fo what wc 

"^ mifs in one, we may readily find in ano- 
ther. If Revelation difcovered nothing 
new to Mankind, iw confirmed truths of 
aneterj^al verity, it would be altogether 
needlefs, and if it by being adapted to 
Men's erroneous f rejudices, confirm thein 
in the fame, it would be pernicious, and 
God himfelf would be the Author, Abet- 
tor,andDivulgcrof Falfliood in the world, 
which I would have all young Meii ien- 

- oufly to confider, who arc addifted to 
thcie DeijHcal Notions. Epicurus, who 
removed the Deity from all thoughts 
of humane Affairs, pays more honour to 
the Divine Nature, than thole who with 
your Author, fuppofe him to meddle 
therein, only to confound nAtural Ughty 
andtocontradiahimfeli; and tofendhi5 
Servants to plant, and propagate Falfhood 

' m the World. ., 
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S' You feem now to I^e very hot, but^ 
can you difprove the J/aho>% whom you 
raflily Condemn, becaufe he fpeaks truth 1 
more freely than is confiftent with the In- 
tcicft, or Humour of the Clergy ? 

L. I defireto be believed no farther 
than as you find what I fay is agreeable to 
the Tejiimony of Scriptures, by which it 
will appear, that God has Revealed no- 
thing to Infpir'd Juthors, that any man 
can condemn of Error. Secondly^ That 
he has declared to tliem fuch truths, as ^ 
were direftly repugnant to their Precon- 
ceived, Erroneous Opinions. And Thirdly^ 
I will fhew you, that the places oiScrtP- 
ture ufed by your J - , are no ways Sub- 
fervient tohisprefentdefign,and purpofe. 
If your Author would Argue fairly againft 
the Authority of the Holy Scriptures, he 
fhould have produced fuch places in them, 
which he could eafily and plainly convince 
of Error in matters that belong to the " 
Happinefsof Mankind. But how much 
he fails in this, will appear by a Difcuffion 
of thele Inftances. which are alledged by 
him. Mofes taught ih^Jews, that that very 
God,who made the Heaven andtheEarth, 
was theirGod,who was revealed loJbra-^ 
ham, If'aac, and Jacoh^ and who then by 
%>^f and H'o^^krs^ had broughrthem out 
ol Jie Land of Egypt j which plainly Ihews f 

that 1 



that he had right Conceptions of the Vmty 
of theDm>^ Nature, as the firft, and only 
^ caufe of all things. But at the fame time 
he knew, that the Heat hem v^ov{h\^^QA ^ 
other created, invifible Powers, which 
they called Gods, tho unlike unto the 
true God, in all the Glorwus Attributes of 
the Divine Nature ; and this is all that can 
be gathered from the i ith.ver.ohho, i ^th. 
Chap, oi Exodus, Who is like unto thee,\ 
^ Lord, amongjl the Gods ? Mofes does not 
here affert, that there are more Gods than 
one, but only Intimates, that there were 
more Beings than one, which were ( tho 
falfely and ecjulyocally) called Gods by 
the deluded Eagam, But why do we 
wonder, that invifible Powers in compU. 
ance to the common Dialeft at that time 
in the World, are ftiled Gods, when Ma- 
giftrates themfelves.by no improperFigure 
are dignified with the fame honourable 
' ' Appellation, Ff. 6th. and ytk 1 have faid 
you are Gods, and all of you the Children of 
the mo fl High, but ye JIj all dye like men, and 
fall like one of the Princes. Will any be fo 
abfurdto conclude from hence, that the 
Pfalmi} thought, that there was little or 
no difference between God and Man? 
Nor does it at all appear from the ipf/;. 
ver. of the ^2d. Chap, oi the Chron. That 
' the "Teivs thought, that God left other Na- 
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tlons, to the Government of other Gods, 
fubflitiitcd bv him ; the words are thcfe, 
^j^d tk)fpake againll the God of^jcrufnlem, " 
AS agninjl the Godi of the Fee fie of the Earth, 
tvhuh mre the mrk of /he hands of men. It 
was not the Befieged ^^^m, but the Bcfieg- 
\\\'^?a<i^ans^ who called thole inferior Be- 
ings, by the name of Gods, which were 
worfhipped by the deluded Vagans^., the 
"Jews acknowledged them only asthe work 
of the hands of men. In the \ 7 Chap^ of t 
the 'id.QiKjngs, gives only an Hiftoncal 
Account ofthe Sentiments ofthofe Paga?2S^ 
who weretranflated into the Regions of 
Ifrael, from remoter Nations ; they indeed 
had the fame Apprehenfions ofthe Gqdof 
'Jeruftlc?n , as Others had of their 
Topical Deitys, who were confined to the 
Government of certain I'laces, Ferfons, 
Arts, or Sciences, according to the Opini- 
on 0! the Ancients, and therefore mingled ^ 
fome Ceremonies of the true, with all the 
Super ftitions of a falfe Religion. But the 
Author of this Hiftory, is fo far from ap- 
proving, that he utterly condemns, as well 
their Notions, as their Praftices. In the 
a-j^d^ver.— Ihey fear pjoi: the Lord, mtther 
do they after his Statutes, or after their Or- 
dinances, or after the Law and Commandment, 
]vhich the Lord commanded the Children of 
^acob, whom he named Ifrad^ 
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6\ Why then does the <S(;r/>^//m call 

diem Gods ? 

L Becaufe an Hiftonan relating what 

' others have faid, or are wont to fay muft 
fpeakin the fame Dialed, if he will keep 
exaaiy to the truth a nor is any Author^ 
oblised to ipeak always properly, when he 
may be better underllood by a Figui;e.-- . 
The Apoftlcfpcaks of fome, whoje Uodwas 
their Betiy, and tells us, that Covetoufnejs ts 
Jdolatry,^nd yet I never read oi the God 

^ yask orr-^.^^^^thatwereworn-iipped by 
the Ancient Greeks, or Romans. Perjius 
makeshim at moll but a Mafter oi Arts.-- 

Mdgifier Artium ingeniio[ue ; 
Largitur Venter. • 

Aud Money it felf was not Tnvefted widi 
Divine Honours in Juvenals time, if you 
♦ willbelieve the Poet. 

-Nullas numorum ereximus aras. 

I wonder your A - fl:iould forget 
one place of Scripture more conducemg to 
his purpofe than any hehas hitherto Cited, 
mth^^th.ver, ofthe 4^/^. Chap, of the 2^. 
to the Corinthians ; Satan is (tiled, the God. 
of this World, how plainly might he infer 
from thence, that Satan ^^^ revealed to 
^ F 4 t"^ 
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4lie Apoflle, as the God of tins World. 

S. Jkit what fay you to MoJes\ O^'im- 
on^Tha!; God lived in Hedvcfi^ is not that 
an Error unworthy ofaPhilofopher? And 
altogether P^^/?;?? 

L. IF M?/^/ had taught, that'God was 
fo confined to Heaven, as to^be excluded 
from the Earth, or from any part of the 
Univerfe. or fi'om the Knowledg^^ and 
povernment of Humane Affairs, it might 

have given this ^ fome very fpeci- 

ous pretence to cayil ; but all that Mofis 
jays, in t\\(^26th.ver. of the ^5^. of/ Deut. 
IS, — viz. There is none like unto the God of 
Jefurun, who ride th on the Heavens in thy 

help J and in his excellency on the Sky. 

God is every where, but his goodnefs, and 
power fl reams forth more upon one place 
of the Univerfe, thari another, for even as 
the Apoftleobferves in inanimate Beings, 
There ts one Glory of the Sun, and another 
Glory of the Moon, another of the Stars ^ 
for one Star differeth from another Star inG lo- 
ry* So much more may we apprehend, that 
God beftows agreaterDegree of his Glory 
upon thofe places that are receptaclesof this 
blefled Saints and Angels, than upon thofe 
which are defigned to the ufe of finful 
men. And God is faid, Emphatically, to 
J)e there, where he difplays the llrongeft 
Ii>fluences of his Grm and Glory ! V our 

Jtithx 



^//^Ad?rthereforevery abfurdly endeavours 
to difparage Revelation, as adapted tO 
Erroneous Opinions of the Prophet, when 
hitherto he has given no Inftance of one 
Error in them. 

6'. What do you think oiMofes's defirc 
to fee God ? 

L. I think feeing God in Scripture lan- 
guage, implys no more than a mere exaft 
knowledge of him, than we ufually have 
in this prefent Life ; for fo fpeaks our Savi- 
our, Bltffed are the pure in Sprite for they 
jh all fee God, And the Apodles fpeaking 
of a future State, affuresus, That then we 
pjallfee him as he is. 

S. But Mofes, E.xod, -^^d, iSth. defired 
to fee God with his Bodily Eyes. 

L Then God fhould have been reveal- 
ed unto him under a Bodily Shape,if your 
'Author's Hvpothefs was true, that God mas 
always revealed to his Prophets^ according to 

theirConceptions of him. But your A «• 

confelfes that Mofes^ nullam Dei, imagi- 
nerni n cerebro Formaverat^ had formed no 
Image of God in his Brain, and therefore 
that God appeared under nolmage to him. 
If therefore M(?/e\r had formed nolmage 
of God in his Brain, he did not apprehend 
him as Corporeal ; for we always think 
of Bodies under fome Image or another, 
framing, or compounding Images of Bo- 
dies 
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dies that we have not feen, from the 
Images of thofe Bodies which have been 
feen by us ; nor could he defire, that God 
fliould appear in any Corporeal fliape to 
him ; and then his defire of feeing God, can 
jfignifieno more,than knowing fomething 
more G)^^di\y oHm Spiritual Nature. 

S, My Author fays plainly,it implys a 
contradiction, for a man to fee God ; but 
becaufe Mofes believed God to be vifible, 
God gave this Reafonas confentaneous to 

Mofes erroneous Opinion, There fhali 

no man fee me and live, 

L. And yet the true meaning of thofe 
words, according to a known Hebraijm, is 
no more than this, That no living man (lull 
fee God^ which is a Revelation directly 
contrary to the Apprehenfions of Mofes, 
as he is reprefented by your A --- — 

S. My Author tells me, that that fig- 
nifies no more than, that God is not to be 
Jeen, by reafon of Humane imbecility, and 
that God would not add the other Reafon, 
vlz: ihat it was refugnant io jhe very 
Effence of God to be vifible^ becaufe that 
was above the Apprehenfions of his Ser- 
vant Mofes, 

L. Your J • makes Mofes think 

whatever he pleafes ; in the 2^th. Page.hc 
will have him think that God could not 
be expi-effed by the Image of any thing 

that 
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that has been feen, tho he was vifiblc, in 
the Apprehenfion of Mofes; but in the 
. 26tk FAge, he afferts, That Mofes fdrmed 
no Image of God m his Brain, and that there- 
fore God appeared not in any Image to him^ 
tho other Prophets affirm they faw God ; 
But if Mofes thought God to be vifible, he 
muft: needs form fome Image, tho per- 
haps no true one, of God in his mind, be- 
caufe we think of all Corporeal Beings un- 
,, der fome Figure or another, and if fo,your 

J inoft grofsly contradifts himfelf ; 

and if you consult the Tejc^itfelf, you 
will fee nothing in it, from whence you 
can conclude, that Mofes thought God to be 
vifible.^' For we read ver, 1 8. that he 
faid,.S7;^ii^ mejbefeech thee.thv Glory ; which 
implys no more than a defire to fee, not 
the Divine Majefy its felf but fome Lrea- 
' teiBein<r, that might fu if a in fome very 
vifible Signatures of the Glory of God - 
for whatever Glory God communicates to 
* any Creature, as reprefentative as it were 
of himfelf, may very properly be called 
the Glory of God. What is Recorded of 
Mofes\ktmg the back parts of God, im- 
plys no more than this, viz. Ihat God 
is feen in the Effects of Revealed Beings, 
but is not vifible to us in the Aci of Con- 

yerfation. 
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S. I cannot deny, but that feeing in 
Scripture, fignifies no more than knowing, 
or perceiving, and therefore I am not un- 
willing to underftand this plac^, as fpcak- 
ing only of a clear and diftinfl: percep- 
tion. 

L. I will not ftand to confute fome 
other ridiculous queftions of your Author, 
Viz. Where he fays. That, God threatmd 
(Exod. J J. 2, J.) to fendbU Angel onely 
to drive offtheHittites^ &c. In complyance 
to Mofes Erroneous Opinion, that other 
Nations were Governed by other Deities: 
When himfelf before had owned, that 
Mofes taught, that God whom the ^ews 
Worfhipped, was thefame that was from 
all Eternity, and made both the Heaven 
and the Earth : And therefore it could 
not be an Error m Mofes, to think, that 
God made ufe of Angels in Governing 
the World, when at the fame time, he 
taught, that no other Being was ta be 
Worfhipped, but the Lovd Jehovah. ; His 
Obfervation, that Mofis afcended the 
Mount to fpeak with God, becaufe, con- 
ceiving God to dwell in Heaven, he could 
not fo well imagine him Tas he terms it) 
in any other place, is ridiculous to the 
higheft Degree of Extravagance* What 
is more unphilofophical, than to confinjj 

imagination 



imagination to a'Mounr , which^ runs be- 
yond the very bounds of the Univerfe, 

V into imaginary Spaces, as far as it can 
have any Notion of poflible exiftence. As 
if a Man could never Pray to God whom 
he believes to be in Heaven, unlefs he 
raifed his imagination, by afcending into 
the upper Room of his Houfe, or clam- 
berM up all the Stairs of the Monument. 
Nor is' he much more fuccefsful in his 

iy other inftances, upon which he endeavours 
to lay his rotten and deceitful Foundation, 
He tells us. That Jonas thought he could fly 
from thefrtfence of God^ and go into Regi' . 
onSy fuhjefled to other Powers, which were 
created by the fufream God : But if this jonas r, 
wasfo, Jonas mu?i have very odd Noti- 
ons, of thofc Beings, who were fubftituted 
by God to govern other Nations ; he mufc 
think that they were blind^and focould not 
fee him come into their Territories, ( and 
yet Angels are ftiled Watchmen in the 
Holy Scriptures) or that they were negli- 
gent, and would give no Account of him, 
to their fupreme Lord and Mafter, and 
that reflefts much upon Him, who made, 
or employ 'd them, or as Traytors to their 
Lord, who would willingly conceal a 
Rebel, which is altogether as abfurd, as 
any of the preceeding fuppofitions. But 

^ Pray, why does flying from the prefence 

Of 
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of God, neceffarily imply adefign to avoid 
his knowledge, as confined to the Land of 
Camm? Is not Cam (Gen. 4. 16.) faid to 
have gone out from the freleme of the Lord, 
and dwelt in the knd ofNoh, before ever 
God had given the Land of Cmmn to the 
Children of IfraeL From whence it is to 
nae evident, that to go from the prefence of 
the Lord^ fignifies no more than removing, 
from that place, where the Revelation of 
the prefence of God is mada, to fome re- 
moter Region. And "Jonas fled to Tar- 
fhlfh, not thinking to avoid the fight of 
God, but rather fearing Man, more than 
God ; he would not by proclaiming De- 
ftruftion to A^/;?^w/>, draw upon himfelff 
the rage and tumult of a Popular Fury. 
Solomon afted contrary to the Law pre- 
fcribed by Mofes to a King of Ifrae.^ by 
multiplying Horfes, and Wives, and Cha- 
riots, but it does not folio v/, that there- 
fore God was revealed to him, as approv- 
ing that in one place, which he condemned 
In another: For Tranfgreflion of a Law, 
iioes not argue Error in Judgment, but ra- 
ther ftrength of Appetite in moll Crimi- 
nals, few of which there are but can fay, 



Fideo meliora, froh^m, 

Deteriora fec[uor. 
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The fame Solomon^ pcrfvvaded by his 
Wives in his latter Days, went to the 
Temples of ilrange Gods, C I prefume ra- 
ther in compliance to their defires, than to 
any inclination of his own.; Will your 

J hence conclude, according tq his 

way of Arguing, th^t Solomon was taught 
by Infpiration,the Adoration of a plurali 
ty of Deitys^ when it is as contraiy to Scrip- ^ 
tures, as it is to Reafon it felf. As for his 
^ imagination, that the i^th. Chap, o^Ez.e' 
kiel^ is repugnant to the 7//;. ver, oh\\Q^^th, 
oiExod, and to the i%th. ver. of the J2^. 
of Jeremiah^ it is not much more liard to 
,beconfutedthanany of the other. God 
is declared in the jth. of the ^4^/;. As vi fil- 
ing the hiq^itj of^he Fathers upon the Chil- 
dren^ unto the third and fourth Generation?. ' 
And this is a truth, which all Men muft 
obferve, whether they will or no, it being 
interwoven into tliac conilant order of 
things,which God has fettled in the World. 
If God takes away an Eftate from a wick- 
ed Father, the Son, tho pious, becomes ^le 
poorer for it, and the innocent Babe often 
expires by a Difeafe, that is gotten by the 
vicious Intemperance of a guilty Parent. 
ForGod, as Sbvcraign ofthe World, may 
by vertue- of his indifputable Prerogative, 
inflift whatever temporal Evils he pleafeii, 
upon the moftinnocentPerfon.without In- 

juftice 
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juftice, ekherAby his Fathers Sliis, or any 
other means whatfoever^ becaufe he c^; 
recompencehU light fufferings here -with 
an eterhal weight of Glory hereafter. 
Nor adds £jcfi'/V/ deny this truth, in tlie 
I ^." ofEzekiel, but only affirms, T/;^/ the 
Sonjhall not be pui^ijhed eternally for the ft a 
ofhisFather : For th2LtEzekiel fpeafo of eter« 
nalPunifhmentSj which are always afflift-. 
ed according4:oMci'it,feems to me evident 
from the 26(h, ver. When the Righteous 
Man turneth aivy from his Right eotifnefs , 
and fpmtnitteth Ini(^uity^ and diet h tn them ; 
for the Iniquity that he hath done, fhall he 
dye. Where a diftinftion is manifeftly 
made between Dying in Iniquity ,which 
is the cafe of every Sinner, who dyes 
withoutRepentance ; and dying for Ini- 
quity, which muft note fiitute Punini- 
ments in the World to come, which are 
called in Scriptures a fecond Death. 

S. Ezekielitzms to me rather in this 
Chaf. to fpeak of God's diftribution of 
Temforal Punifhments. For the Jews had 
taken up the Proverb, The Fathers have 
eaten fowre grapes., and the Childrens teeth 
are fet on edge, Becaufe the Fathers had 
coniitted many grand Tranfgrefiions, and 
the Children were led into Captivity for 
them. 
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L. And'^no doubt^ but the Children 

i alfo had filled up the'meafure of their Fa- 

^ thcrs Iniquity ; but admitting even this, 

which yet ought not to be admitted, there 

is nothing like a contradiftion in thefe 

' two places j when the Son does fuffer for 

theFatlier, if he himfclf is innocent, it is 

not to him a PunUhment, nor always a 

misfortune, and Qod does not vifit his 

TrangrefTions upon him, becaufe nothing 

. but wilful Sin is thcObjeft of the Divine 

^^ Jj7ger. Vov external Evils, they may be 

purned to our Spiritual advantage, and 

therefore Ezekiel truly d^Sivms.That the Son 

fbdnotdyeQ,e. bepimiflied in anger with 

an utter excifion) for tk fin of the Father. 

And yet the Son, by the vice and folly of 

the Father ,may fall into very great poverty 

and affliftions, and by aiding, affifting, 

knd confenting to his Fathers Grimes, 

may make himfelf partaker of the guilt, 

^ alia then is as obvious to Experience, as 

'" to Reafon, that God does vifit the Iniquity 

. of the. Fathers^ upon the Children y to the 

■^ third and fourth Generation. His other 

' inftatiCe of SamuePs telling Saul, (^i Sam. 

■ I 5x2^.) Thefirength of Ifrael mil not lye^ 

nor repent ; for he is not a Man^that he 

fljouldrepent ; is no contradiction to what 

.'Jeremiah fays, i8. 7. At ivhat Inftant I 

> jbatlfpiak comerning a N^tion^ mi aoncerh' 
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i'^ig /I Kj^dom^toflmkuf^ nnd to full down, 
and to dejiroyit : Jf that Nation ^gctif^fi 
tvhom I have pronounced^ turn from their 
evily I will repent of the evil, rvhich I thought 
to do unto them. Repentance in God can 
fignifie no more than his not inflicting 
thofe punifliments, which he has threat- 
ned by his Prophets : But it does not fol- 
low, becaufe God would not releafe the 
punifhment of <SW, (which is all that can 
be gathered from the words of Snmuel^ 
that therefore God would not avert his tj 
threatned punifhment from any other re- 
penting Sinner •• For God is not d- Man^ 
("as the Text fzys^) that he fhould mi" 
ft&ke feigned^ for a real repentance, Thei'e 
are fome appearances of contradiftion in 
the moft elaborate Authors, that ever yet 
wrote in this World; and the Commen- 
tators upon Jrijtotle himfelf, are as hard 
put to it to reconcile fome places that look 
like contra diftion, as any of thofe who >. 
have wrote upon the Te:Kt of tlie Old and 
the New Tefiament, 

S, Whatever, you may fay to the con-* 
trary, Revelation was always adapted to 
the capacity of thofe towhom it was made ; 
which makes me think there was nothing 
Supernatural in that which is fo called. 

L. I will then defire you to tell me, 
what you think of the Revelation made to 4 

Noah 



Noah^that the World fliould be drowaM 
with water. What naturcil capaciry was 
there in yV(9/?^ to conceive a thing fo im-' 
probable, as fuch a Deluge, ,when the 
greateft Wits in thefe days, whobqiieve 
it was done, are fo rhuch puzled to find 
out the manner ofits doing. 

vS\ Perhaps being well skilled in Aslro^ 
nomy^ he might from the Stars be inform'd 
of fome flrange alteration in the Weather. 
^ L, And perhaps he might not^ nay, it 
is certain he could not, nOr arc there any 
natural means to be conceived, whereby 
he could be informed 0/ that impending 
danger ; and unlefs you can conceive that 
Noaf^j was fo ftark mad as tobuild an Ark, 
and take all manner of Beafts and Fouls 
into it, outof a fantallicalFear, that he 
fhould be drowned upon the dry-land ; 
you muft confefs, he did if by virtue of a 
Supernatural Revelation, 

6\ Have you any other inftance of the 
like nature f . 

X. Yes,, more than I fliall at prefent 
take pains to enumerate ; but however, 
I will gratifie your curiofity with two or 
ihree^ which will abundantly Ihew th^ 

falfity of your A -jfo much boafted 

Propofition. We read in the i %th. Chap. 
df Gen, that Sarah was informed by the 
Angels, (10^^. ver^ That {he fhould Live a 
G 2 ion ' 
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So^. But who, except Spir?ofa will fay^ 
that tills Piwiftion was accomodated to . 
the capacityof iS'/tr^/;, ( or her Lord Jhra- 
ham) when Mofes tells us irj the 1 1//;, and 
1 2th, ver. That Abraham and Sarak were 
old^ and mti ftricken in age^ and it ceafed 
to he with Sarah after the manner of Womer. 
Therefore Sarah laughed within Jjerfelf^faj- 
ing^ After I am^ waxed old.fljall I have flea- 
fure^ rny Lord being old alfo, 

S. AWomap might eafilyimagln what 
Ihe earneftly dcfired. ' 

L. If you except againft a Woman, let 
us confider the Revelation made unto 
Mofes ^ which you will find to be directly 
contrary to the Apprehenfions, and above 
the Natural Conceptions of that mighty 
Prophet. I would feign learn ho\y- it was' 
at all agreeable to the natural Conception 
oi Mofes ^ that the lifting up his Rod fliould 
be able to work all tjiofe Signs, and Won- 
ders, which it did in the Land of £^^/^ 

S, Tho it was not a Conception agree- 
able to reafon,yet it might be to his Fancy, 
and we ^11 know the fti^ength of Fancy m 
producing wonders. , 
' L. Imagination, without doubt, has'V 
very great force upon the imagining Per- ' 
fon, bi|t that^ it fhould be able to have 
I force upon Objects placed without him, 
fo as to work any vifibleeft'^ftupon them^, 
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isto me, till I am better informM, a very 
abfurd fuppofition. I know fome of the 
Ancients have been poITcfled with ^n 
Opinion, that the very Eye^ of an Envi- 
ous Perfon, do dart a Kind of Foyfon up- 
on thofe who are in a Great Station. And 
the Poets prefumM they had the &me,\or 
like elTeft upon other Animals. 

Nefcio 'quis Teneros ocu'lus mihi fafcinat 
agnos. 

' And my Lord Bacon fays fomethlng to 
folve this Phenomenon, by the Effluviums 
of the Animal Spirits .- And if the matter 
of it were true, which I do very much 
queftion, his Lordfliips folution of it, 
would be the beft tliat could be given. 
Rut fuppofing it true yet fuch weak 
Effluvia's as are engendered by the 
ftrength ot imagination, whatever im- 
prcflion they can make on the tender parts 
of humane Bodies, yet you cannot with- 
out Madnefs fuppofe them able to turn 
Aarons Rod mo a Serpent, (or to make it 
more like a Living Creature) or turn a 
whole River into Blood, to divide the 
RedSeaf{[2iy all the firft Born of Egyft^ 
and do woiksof the like ftupendioi^ Na- 
ture. 



G ? 



S. 



m 



m^ 




{^6) 

S. Did not Pharao/js Magicians cIO 
foniething very like it ? 

L, All you can infer from thence is 
only this, viz, that they were affifted by 
fome invifible Powers, which is more than 
Men of your Principles are willing to 
grant, who deny their exillence, or at 
ieaft their intermedling with humane Af- 
fairs, 

S. Butfuppofe, fuch things done (^s 
you Divines call itj hy invifible Powers, 
how jfhall a Man know whether thofc 
Powers are Good, or Evil. 

L. God being the Fountain of all Good- 
nefs, no Revelation is made, or confirmed 
by liim, that is repugnant to the immuta- 
ble Law of Nature, which confiils in 
unfeigned Love to God, and to our Neigh- 
bour. The Faga^ Priefts made great 
pretences to Prophefie and Miracles, but 
it was to confirm a fuperftition, contrary 
to NaturalLight, and therefore tliofe feem- 
ing Sign*^ and Wonders, are juftly af9ribed 
to the Operation of Lying and Deceitful 
Spirits. For thefe are known Maxims, 
that Good cannot proceed from Evil, and 
that a Kingdom divided againft it felf 
carinot (tand, and we may as well con- 
ceive that light can be the Fruitful Modier 
of Darknefs, as that Sata?i can be the 
4uthor, Abetter, or Confirmer, of the 

Precepts 
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Precepts of the Decalogue, or the moft 
Holy Rules of Praaice delivcr'd by our 
BlefTed Saviour. 

S. Does not your own Apoltle lay, 
that 6^4//?;^ can transform himfelf into an 
Angel of Light? ., 

L. We don't fay, that Evil Spirits do 
never Encourage a fceming Sanctity, that 
is grofs Wickednefs in a Religious drefs, 
but that they can t be Abetters, or Pro- 
mulgers, of that real and genuine Sanfti- 
ty, which is prefcribed by the Mofaid- 
and Chriftian Religion, and of the'excel- 
lence of whicl> we have as clear Percepti- 
on, as we have of the Truth of any 
Mathematical Propofition. But to pats 
by Mofes^ and defcend to the other Pro- 
phets. What Pre-conception bv Nature 
could IfaUh have, that Cyrus mould be 
King of iV/^, that Jeyu[alem (hould be 
deftroyed hytbo Chaldeam^ and that that 
very Cjras^ (See IJa. 44. 28.) Should re- 
build the Temple, jaywg to Jerulalem, 
thoafbaU he built ^ and to the Temple, thy 
Foundation Jhdll be kid. If Revelation 
was adapted only to the Capacity of the 
Prophet, certainly, Ijdah was a Perfon 
of the largeft Natural Capacity, that ever 
yet was Born into the World, or, as I be- 
lieve, ever will be Born hereafter. 
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5. Y6u keep to inftances in the Old 
Teftament, it would be more to my fa- 
tisfaftion, to hear fomething of this Na~ 
ture to be alledged out of the New. 

L. What think you of the DoQrine 
of the Tncarnatipn of the Son of God ; 
and of the Holy Trinity, which are 
founded upon Divine Revelation ? Thefe 
could not be adapted to the Capacity, or 
Opinions of any one infpired Author, 
fince they are above the conception of all 
Mankind. . 

S, I fear you miftake this Author. 
His meaning is not, that nothing is taught 
in Scripture, which exceeds humane con- 
ception, for (as he flievvs, p. 28.) The 
Prophets were ignorant of fpeculative 
things, and were of contrary Opinions 
^amongft thcmfelves, and therefore they 
might give Vent to fome odd Opini- 
ons, which are altogether irreconcilable 
to the reafon^ble conceprions of other 
Men. 

L, I have already examined all thofe 
places of Scripture, upon which he would 
ground" this wild aflertion, and I hope, 
have plainly fhewed, that no fuch thing 
can be deduced from them. But to ({OmQ 
plofer to the purpofe. Your Author 
luuft Acknowledge, either that the Pro- 
phets ( as he calls all Divinely infpired 
; Authors) 
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Authors') were affifted and taught by Gbd, 
or that they were guided by their Natu- 
ral Fancy, Reafon, and Judgment, If 
Prophecy does come from God, and if it 
be according to his own Definition, in the 
very firfl: Words of his Book, the certain 
Knowledge of fome things reveaPd to 
Men by Gody he cannot overthrow the 
certainty of it, in Speculations as well as 
Prafticks, untill he can deftroy the very 
Idea, which all rational Men do cntertair;i 
of God. He muff fuppofe hiuji either to 
.be nothing elfe, but the fettled courfe and 
order of Nature, and then he, and his 
Difciples muft quit the Name of Deifisj 
and fet up in the open Defence of Atheifm: 
Or, he muft bring upon the Stage an un- 
thinking, ignorant, ^or deceitful Deity, 
.that told his Servants a parcel of Idle, 
Contradictory, and Lying Stories, to 
amufe the world with a Noife of Divine 
, Truths, whereas they were in reality 
nothing elfe, but the Erroneoi^s concepti- 
ons of fanciful Men. But if on the other 
hand, he Acknowledge nothing at all of 
Divinity, in thofe whom we receive as 
infpired Authors, he muft then jliew his 
Reader, how the Prophefies and Miraclai 
of thofe Men, are reconcilable with the 
ordinary Courfe and Power of Nature. 
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S. He does fhew you, in his 4th Chap- 
ter, that there neither is, nor can be any 
fuch thing as a Miracle. 

L. We will difcourfe that point more 
narrowly foiTTie other time, but at prefent, 
I will onely urge one inftance more, that 
utterly overdirows your Authors fandy 
Foundation. We read,in the 2d Chapter 
of the Ms, that when the Apoftles were 
all with one accord in one place, there 
appeared unto them Cloven Tongues^ and 
fate upon each of them, and they were all 
filled with the Holy Ghoft, and began to 
fpeak with other Tongues, as the Spirit 
gave them 'utterance. Now I would 
feign learn from your Author, who fome 
fay was a School Mafter, and therefore 
ought to be well verfed in the Dtdachcks, 
whether there be any way in Nature, to 
teach any one Man, much lefs a Number 
of Men,' theWords, and Idioms of many 
Foreign and unknown Languages, m a 
moment, or inftant of time ? 

S. I muft confefs, I cannot well con- 
ceive how fuch a thing could be done, 
without the affiftance of fome invifible 
Power ; but ft ill this only proves an infu- 
fed knowledge of words, but not of 

<^hings. . n r ^ . 11 

L. If you grant an infufed knowledge 
of words, it is the greateft Folly in the 

World 
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World to deny the poffibility of an in- 
fufed knowledge of things. For it is much 
^ more eafy to conceive, that God can de- 
clare his-will to fome chofen Perfons, and 
leave the manner of exprefling it to their 
natural and acquired Abilities ; than that 
he fhould infufe, fmul & femel^ in one in- 
ftant of time, the knowledge of feveral 
Languages into the minds of unlearned 
Men. 

S. I for my part, ara refolved never to 

'be a Bigot in fpeculative Matters, and 

fince he fpeaks fo much for Morality in all 

parts of his Book, I cannot choofe but 

have a good Opinion of him. 

L, -Morality, and Mathematical De- 
monttration, ferve many times for canting 
terms, to be fpecious covers to Wicked- 
nefs and Non-fenfe. He grants, tlie Pro- 
phets had clear Perceptions of Morality, 
for fomay all Mankind befides, but that 
nve are not bound to believe them in any 
thing that is fpeculative \ that is, we may- 
La wfully rejeft all the Credenda of the 
Mofaick\ or theChriftian Religion. As 
for Example, according to his way of 
arguing, when the Scripture tells, Tou 
niuji Loi e the Lord your Gody mth all your 
Hearty with all your Soul, It onely teaches 
you, that you fhould be Pious ; but you 
are not bound to believe from thence, 

that 
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diat there Is a God, or that he Governs 
the World, or that he alone is to be Wor- 
fhipped, for thefe, according to his Hypo- 
thefis are fpeculative Opinions, concer- 
ning which the Prophets had contrary 
and repugnant Notions : And thus your 
Author would plant abundance of Piety, 
but not one grain of the Knowledge of 
God in thQ World. After the fiime man- - 
ner, when-the Apoftle fays, .>. Thef i.j. 
Tha the Lord Jefus Chrift fhali he reveal d 
from Heave f^, ivith his mighty Angels^ v., 8. ^ 
/;; flaming fire, tatiing vengeance on them 
that know not God, and that obey not the 
Gojpelof our Lordjefus Chrifl:,v. (). Who 
(hall be fanijbed with Everlafting Deftru-^ 
elion^ from the frtfence of the Lord, and 
from the Glory of his Power. We are to 
Learn, that we are to obey the Gofpel in 
being Juft and Charitable, but we muft 
not thence, infer, that thoie who are un- 
juft and uncharitable, Shall certainly be v 
Tunifhed mth Flaming Fire, or mth an 
Everlafting DeUru^iion from the Face of 
the Lord \ And I will now leave it to 
your Judgment what Friend he can be to 
Piety, Juftice, or Charity, who diverts 
them of the certainty of a future re- 
ward, and leaves them no other Encou- 
ragement, than what arifes from the Go- 
vernment of the paflions in this Life, 

which 
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which tho it be a confiderable part, yet it 
cannot be the whole of humane Happi- 
nefs. Or, whether he is not an Encou- 
ragerof Impiety, Injuftice, andOppreffi- 
on, and all manner of known and un- 
known Vices, who takes away from 
wicked Men, the Terror of being tor- 
mented with the Devil and his Angels. 
For tho our Saviour fays, Mdt» 12. 16. 
If Satan caft out Satan, he is divided againfl^ 
i himfelf] his IQngdom cannot Band. He 
will have this Argument only adapted to 
the Opinion of the Pharifees, but no proof 
that there is a Devil, or any. Kingdom of 
' malicious Spirits,and fo godd nightto your 
Author's Morality. 

S. When you read his ^^h. Chap, you 
will fee how earneftly he Pleads for 
Virtue. 

L. If you will bring 'me what he fays, 
^ another time, I will gladly admit all that 
is true, andoppcfe nothing but; notori- 
ous Fatfhoods. 
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Conference III. 

5. I 71 7 EH, *S/>, according to my pro- 
V V mifc, I have read over the A,th. 
Chap, of my Author, (paffing by his third, 
becaufe it chicfl)^ concerns the Jews,) 
wherein, I find him to be a very zealous 
Advocate of true Virtue' and Goodnefs, 
which I value more than any Spequlative 
Opinion, fo much Contended for by the 
^nsofthe Clergy. 

L. If obedience and fubmiflion to God, 
is the principal Law of Nature, then it is^ 
as much our Duty, to believe a-Truth 
when revealed, as it is to obey a Com^ 
mandment when it is prqmulged, and 
then it follows, that what he calls Spe- 
culation, is neither more nor lefs than a 
praftical, neceflary Duty. 

6\ Your error proceeds from your falfe 
Apprehenfionsofa true notion of a Law. 
He Ihewsyou in his.43^. Page^ that the 
>vord Law, abfblutely taken, fignifies 
that, according to which every individual, 
or fomeof the fame fpecies, do all, or fome 
one thing, by a certain and determinate 
Reitfon 5 and that it depends either upoii 

the 
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the neceflity of Nature, or the confent, or 
authority of Men. 

L. Then farewel at once to all Divim 
J^arvs, but thofe which he fancys depend 
upon the neceffary motions of matter, or 
are confined by the Authority of the Civil 
Magiftrate, or receive their ftrength from 
the mutual confent of fome determinate 
Society of Men. ■ ' 

iSV I hope you will not deny, that Cor- 
poreal Neceffity is a Law, when all Au- 
^ thors fpeak in the fame Dialeft ; does not 
Carhs make mention of the Laws of Mo- 
tion ? 

L. Cartes, and other Philofophers,have 
the liberty to Transfer words from their 
proper Signification, to denote fuch things 
as are beft undcrftood by a metaphorical 
Expreffion. And hence it. is, that thofe 
Obfervations, which ingenious Men make 
of the neceffary reft of motion of matter, 
, are called f^but figuratively) by the name 

of Laws ; but your J — fliews no ^^g^^ - 

fmall plenty of ignorance, when he would J!^t"fjh^ 
have the word Law,to fignifie,abfolutely, miM. 
corporeal neceffity of Nature, which 
properly fpeaking is not capable of receiv- Nomenie.. 
ingaLaw. Nay, he feems to contradift.^j''^'''^^'^^; 
himfelf, for he fays in the ^^tk FagetrTZt 
that the word Law, feems to be applyed ^<^^^s ^p- 
. to natural things, by Tranfiation, and if J|i;^"f" 

by 
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by Tranflation, then not abfolutely, ««• 
properly, as in this place he fo boldly 

i'^But what need this ftrife about 
Avoi'ds. if we are agreed upon the thing 
it felf ? Why may not my Author claim 
the fame liberty of Speech, as is allowed 
toDesCartes,G4r^dus,Oi-othcxs ot our 

modern Virtuofo's? _ 

L. Becaufe hedef.gns thereby toefta- 
blifhafatal neceffity in the very minds o ^ 
Men, which renders them uncapabe ot 
receiving a Law, properly fo called,which 

always fuppofes a "b^^I'^^'H'o' ''" / 
attended with the Sanftions of Rewards 

and Punifhments; for tho m the W^- 
. Pasehetellsus, Tlmt jome Lam depend um 
the free Jrbitratmof Me», yet he adds. 
That he muft needs grunt, thM all things are 
determined iythe miverfal Laws of Nature, 
hth to Operate, and to Exift^tn a certain 
. and unavoidably manner ■ and indeed if all . 
'^things that are,are material, and the boul 
its felf nothing but a particle of rarehcd 
matter, and all matter is bound by the 
neceffity of nature, to fuch and fuch par- 
ticular Rules •, it follows, thofe Laws ot 
Men which feem moft Arbitrary, areas 
much fubjea to fatal neceffity, as any 
other operation of dull, and unthinking 
matter. All the difference is, that m the 

defcena- 



deicendingof a Stone, or the arccndingot 
the Fire, we can fee and unckrftaud the 
Concatenation, and Co-ord;n.mon o ne- 

' ceffary caufcs, but this Chain islcfs vihble 
in the dererminanons of the vyill,to what 
we call Moral Good or Evil, but itiU 
• there is a Chain, that binds a Man as 
ftrongly, as if its invincibihty was mam- 
feft to the Eyes of all Men .- and it io, 
tlien he that kills his Father, or Mother, 
afts by the iame nccellary Laws of Na- 

^ ture,ashetbat Honours .and Obeys them. 
And this is tiie beft, and truefl: account, 
that I can give of your J«//w'j Scheme ot 

Morality. 
S. You muft needs miltake him, tor 

-he has thefe words, 

Dico tamen has leges, ex J/lacito Ho- 
niintim pndere. 

, L. That is, becaufe your J — would 
Monopolize the liberty of contradicting 
his own Aflertions, but obferve his cau- 

V tion, he does not fay abfolutely, that 
thefe, or any Laws do depend upon the 
freewill of Man, but that they may be 
faid todofo. Firft, Became Man he.mg a 
part ofNaure,n'hatfoever is done by the ne- 
ce/ntyof Humane Nature, tho ttbe done by 

' the general, and irreftft able force of. Nature, 
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yet hecnufe they proceed immediately from Hu- 
mane Power, therefore thi ^mHtons of thoje^ 
Laws m^y be [did to proceed from the will of 
Ma?7, But what is this to tlie purpofe ? If 
there be a general force of Nature, which 
deteraiine^all things.even the very Soul 
and Will of Man, to make Laws whether 
'itwillorno,thenthe making thefeLaws^or 
the paying Obedience to them, are no free, 
but necefTary Acts, and Men are morally 
good or evil, not by free choice, but by a ^ 
necelTarycompulfion: And this he plainly ' 
acknowledges in his fecond reafon,^ and 
onely adds, that the Univerfal confidera- 
tion of fate/i and concatenation of caufes, 
cannot ferve us, to form right conceptions 
of Law, and that therefore tho all Afti- 
ons are predetermin'd by iate, yet it is 
better to talk of them as Free and Arbi- 
trary* 

S, Let us not quarrel about words, but 
come to the Definition of the thing, he ^ 
tells you, that a Law is a Manner of Liv- 
ing, which a Man prcfcribes to Iiimfelf, 
or to others, for fome-End, beft known 
to himlelf. How do you like this Defi- 
nition ? 

L, I fliould rather have approved of it, 
if he had defin'd it a Manner of Living, 
prefcribed by a Superior to ari Inferior^, 
and always attended with the San61ion of 
Rewards and Punifhments, 6\ 
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5. Every Man Loves the Produft of 
his own Brains ; but Pray, why is your 
Definirio'n to be preferred before my Au^ 

' thOr'S ? ^ . r^. /7 T 

L. For feveral Reafons. • I'/rfi , be^ 
caufe it docs not exclude God from the 
Legidative Power, which is mofl flily 
done in your Author's Definition. A Law 

' is a Rule, or Manner of Living, or 
Afting; that is fuppofed to proceed from 
feme Rational, intelligent, or thinkmg 

' Being. ^ And if your Author believes that 
any fuch Being, is really exiftant, why 
mufthe be excluded from the Legiflative 
Power, and his Creature, Man, onely 
Intitled to it? ' 

S, Does not my Author exprelsly fay, 
(f 45.) That the Law is to be Diilin- 
guiflied into Divine and Humane ? 

L, Yes : But he tells you, that by a 
humane Law, he means fuch a manner of 

i Living, as is conducive to preferve our 
lives, or the common wealth, and by a 
Divine Law he intends no more than a 
Law made, that has refped to the true 
Knowledge and Love of God So that a 
Law made by God, to preferve a Com- 
mon-wealth, or the Life of Man, accor- 
ding to his Notion, is a humane Law, and 
a Law ma,de by Man, which is referred to 
^ the Love and Knowledge of God, be- 
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comes a Divine Law. God is therefore 
•ablblutcly excluded by him, from any,fo 
much as Vote, or fliareof thcLegillative 
Power. 

^V. Well, what is your next Excep- 
tion ? 

L. I think in the 2d place, that he does 
not accurately enough define a Law, by a 
iTianner of Living picfcribed by a Man to 
himfelf. For Law implies Superiority in 
the very eflcntial Notion of it. If a Man 
prefcribes a certain way of Living, or "^ 
Afting to himfelf, it is at moft but a re- 
folution, which may, upon ^Iteration of 
circum. fiances, be revoked without a Sin. 
If- indeed, he calls God as a Witncfs to 
fuch a refolution, it becomes a Vow, and 
has in Lawful matters, all the Force and 
Virtue of a Law ; but that force arifes 
from the Superiority of the Perfon,' riiz, 
God lnmfelf\ unto whom that Vow is made. 

^ S, Do not Senators mdliQ Laws, that * 
bind themfelves? 

L, Yes, and very juftly too. For the 
Authority of a Colleaive Body of Men,, 
is Superior to the Authority of any one 
Member of it, and he, or they that of, 
fend againftit, in all Democratick Go- . 
vernments, are to be iook'd upon, out of 
the Senate., but as Subjefts to that Supe- 
rior Power which is in the coUeaed 
Body. 5. 
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6'. This at mod:, is but a vain Logoma- 
' chj \ Pray, what liavc yon more than tiiis> 
*to objeft againft this Lenriirion ? 

L, I, fay, Thirdly, that he very un- 
skilfully leaves out the SanQ:ion of Re- 
wards and Punifhments, which are effeh- 
tial to a Law. 

6\ Caniiot a Superior prefcribe a Rule 
to an Inferior, without adding threlUs, or 
promifes? 

' L, Yes, he may: But then the obliga- 
tion to obedience arifes from the Goo^l, 
that may be gained by that Obedience, 
or by the Evil, that may be avoided by 
it. If a Superior, by which I underftand 
one that has Power 'and Right over me, 
command nie to do a tiling, it follows, 
that my difohcdicnce n^uR- needs ex pofe 
me to the dire ERecis oi hb Difpleafure, 
and that is a ia;licienc Sinaton to con- 
iftitutea Law, without any cxprefs threat- 
ning of any one particular puniftiment, 
the Power of TnfUaing, which is fuppofed 
aselTentially inherent in the Superior Per- 
fon. And the fame is to be laid of pro- 
niifcs. 

S. I think my Author fliews very well, 

that cunning Lawgivers allure the vulgar 

to obedience, to wholefome Laws, by 

, propounding to them a quite different 

end, from that which is effential to the 

H 5 Law 
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to be Virtuous, for the •'^^varcl thai l,y ^ 

the ncccffity of Nature, muft needs Spring 
frorl! Virtue its felf-, but I have no great 

Opinion of other Allurements, by wh^ 

you Divines would intxe Men to follow 

vour ownDireflion. 

^ I. Ieaniygvant>:ou thattlKresa 

pleafure of mind, anhng from all Attsot 
Genuine Virtue, as there is a^ regret and^ 
torment,- that attends upon Vice ; And 
that the certain pain, or pleafure, whieh 
Accompanies thcfe, with the addition of 

<vhat probably may l''^ f^'-^^c'' '^^I'f,^,^ 
* from God, are the very Sanftions ot the- 

Law of Nature. ^■\;^\'^''\^ 
pain, or pleafure, tlrat followed any Ad^ 
on, eitlier by ncce(r,ty 6f Nature, or^free 
will of God; I cannot conceive how tliere 
could be any fuch thing as a Law. ?or 
to what p.;:pofe is a Law, when the. 
Tranfsreffioa brings no Inconvenience,^ 
nor the performance ot any pleafure, or^ 
profit to! he Subjea? ; 

S. How many Laws are daily 1 >ant. 
Ei-effed and vet no l^inilhment inflided , 
&offendl-s?Doth=ythereloreceale 

to be Laws ? ,,^ . ^^^ 

L No. v^ecaufethopiiniOimcntisnota- 

auaily infliaed upon all that opr,a, yet it ■; 
is thriitned to all, and the very danger of 



'i' 



Sn he efore Good, and to avoidbvil is 
Eie feds of ain-.aws; and your AU-. 

1 veS-y much millakes the point, when 
he reprefcnts reward- and puninin.ents, 
acM^donely to govern the^v^lga^^ 

• Who know not the true End of Laws 
a„dhavenotLearncdtheg|;eaAi^obe 

,ins Virtuous tor Virtue, iahe. for le 
wards and pumlhments. arc adapted to 
..woku onlic^vill and affeaions of all 
rind, even the Author h.^ielt,w^ 
would not ha.e yc^urdto wntea^^^^^ 
Book if he had hv'd in a Countiey, 
^ SS'ehchadbecn f--o 1-ve been P^^^^^ 
ilhedashedeferveslorjt. He that Loves 
. Virtue or hates vice, muft do it eitherfor 
flme Good, or Evil, elfentially mher.nt 
■■iJ'ccidentdlyaniu-xedtotbem,^^^^^^^^ 
' God by Moles and our Saviour, dicl ex- 
pla n confirm and enlarge thete Sanaions, 
; • Sr dapt them in fome cafes to the ajpi.- 
. henfions of the vtilgar, it ck>es no fol ow 
• that obedience to thefe Laws is fo vile, 
but rather that it is a reafonable fei vice. 
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S, Is he a jun: Man, that forbears to 
ftcal for fear of hanging r' 

L. No : but yet he may be a jufl: Man, 
who forbears to ftcal, for fear of rnaning 
into thcit Evil, which rtafon (hews is in- 
'trinfically inlierent in it, or which God 
by his Prophets has thrcatnecl, as confe- 
qucntial to it. And therefore to dilfwade 
Men from having any regard to rewards, 
or punilhments, is the ilime thing as to 
diffvvadethem from Afting hkc Men, or , 
clioofing what is beft, hke unto rational 
Creatures. 

S. Notwithftanding your Pulpit- Cants, 
my Author gives you a more noble 
Scheme of Virtue. He flicws you, that 
pur underflanding being our bell: part, our 
chiefcft happinefs confills in the perfefti-' 
on of that moll excellent faculty. That 
all certain knowledge we can nave, de- 
pends upon the knowledge which we 
have of God, bccaufe notlnng can e>dli, 
or be conceived without God, as alfo be- 
caufe v>c n.iay doubt of all things, whilft 
we have no clear conception of God : 
Hence he tells you it {ollo;ws, that all 
things w hich are in Nature, according to 
the manner of their Exiilcncc, or Per- 
fcQion, do involve, or expreG our con- 
ception of (-;od, and that therefore by 
how much the more we know Natural 

things, 
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things, fomuch the m^ore we acquire a 
ntore perfea conception of God, or may 
be faid to know the very effence of God. 
And he is moft happy, who loves the m- 
telleaual Knowledge oi God above all 
things,ahd is moft delighted with it. /Vncl 
thefe mediums of this knowled^.^.e,as tar as 
conducive to this End, may be called the 
Laws of God. 

/..Perfection of the underflanding, 
cannot render a Man compleatly happy, 
unlefs he can prove that there is no other 
faculty in the mind of Man, but that ot 
underflanding only. 'For fuppofe,a Man 
has a good underflanding, but an irregu- 
lar Will and Affetlions, that Man cannot 
be faid to be compleatly happy. For 
' happinefs being a fulPEnjoyment ol all 
good things, it mufl be equally extended 
to all the faculties of the mind'^ or it ceafes 
to be true happinefs. Our Sa^-iour {peaks 
more emphatically -to the purpofe, Te 
know thcfi thmgs, happy are ye, tf ye 
do tkcm. His Reafon, why all the cer- 
tainty can be had by Man, depends upon 
his right Knowledge of God, is very falfe 
and deceitful. Viz,: Bccaufe notlnng cm be, 
or he conceived nnthout God. By which 
bbfcure Circumlocution he means^ no 
more, in plain terms, than that there is no 
■ other God than the Univerfe, and that all 

things 
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things tliat arc in Nature, as he fays do 
involve a conception of God and that by 
1<„ou ;n- natural things, ^e '«iow he 
vcryEiTbnceofGod. For .t Goc h dt 
is not matter, an accurate knowlec.ge of 
matter, cannot give t,s entrance into a 

A««.i.2o.more accurate Knowledge ot Ood. iM 
Inv^fMe timgs of God from the ^reanonof . 
the iVoM, are clearly feen betng mdnl^od 
. .hj the things that are made, evenhtstter- 
ial Pcver and Godhead ■ fays the JfojIkSt. 
Paul. • That is, Oxr Kr'o^vkdge thaJom 
vifthU tbmgs are made, >vhtch could m make 
tlLfdves, leads Man to an jMdg, 
nJt, that they .v.r. mad. by the i^-'^^^^^ 
mllble Fower of the Godhead. But ih s , 
iwledge antes not from an aa.ura c 
difcuffion of all the properties of matte , 
lince it may be deduced from the knovv- 
Ze of itJbarc Exiftenee. 1 or tl>e very 
. Creation of Matter, flnews the Invifible 
Power of God, tho his j.;i(dc)m is more 
vifibly feen in the various Modificano. of 
it. But Hill it does not follow, that they 
who beft know Natural things do belt 
know the very Eflcnce of God utilef^ 
God himfelf be nothing die but the mat- 
ter of the Univerfe. Suppole, a Man 
fliould be a great Virttiofo, and very inge- 
nious inrcndringan Account ot the con- 
catenation of fecondary caufcs, and ye. 
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:S°fa?^W"ne.wLturalth.ngs-,fo 
rKo-perfeaiy, he knew the very 

"^"^'wrn^ou'ci-y-i-thefo.^^^^^^^^^ 

Wood that can be attained by tis. Is U not no 
blv faid by him, Vm ,ve are to jyve God a 
^r hJn^,ood,..t for fear ojanyjun.^^^ 
n.nt, iorfor love of a>ryth,ngmhnhtch 
ne are delighled, b,ameer!yforh,nfelf 
rifyourAmbor, who foolten makes 

mci on of the word God, would have 

mid m diltinaiy what he n>eant by if, 

tte I'pSexLld have fcem'd tohave 

■ ad foTcSung like Natural Religion m it. 

BuiM^urcflea upon the pixceed.ng 

words Ind the whole fcope of his book, 

Tu will find, that God fign'.hesnomoi-e 

L im, than the whole Compages of Na- 

tie and that he who knows Natma 

Thi^iRS kno^^'Sthe very t.lfence of God 
.aiSn to know God, arid to love ^od 

tho fplendid Terms, yet m reality figu he 
no more than to turn Vtrt.ofi and H.Jv 
X Works of Nature, and to love the 
World, and hug its En'oymeuts as your 

whole happinefs, without troubhng you. 
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head with the thonglits of the Joys of Hea- 
ven, or the ferir of Hell, which your Au- 
thor rejefts, as conceptions unworthy of a 
true Philofopher. 

<S\ I, for my part, own an incorporeal 
Deity, tho I don't believe all the Stories 
you Pavfons tell us of him ; ,arffl I believe 
my Author is of the fame triind. 

L. I do not find it appear in any part of 
his Writings But this I obferve, that by 
God he under flands a Iking, that cannot 
fpeak intelligibly to mankind, but by the 
fixed courfc of Nature, and that fuflFcn;s 
us to be abufed by fugling Tricks and 
Impoftures, that Vaunt themfclvcs as 
Divine Revelations, and that cannot work 
a miracle, unlefs your Author gives him 
leave, and from whom you are to expect 
noGood> and to fear no Evil. So that 
all his morality, is reduced to the Love 
?tnd Knowledge of God, and that is ei- 
ther the Uniyerfe, or znotwfe, unaftive 
Being, which is next to nothing. 

S, Some men are rcfolvedto approve 
of nothing. Pray, what can you fay, 
concerning thofe corifequences, which he 
draws, from his Notion of the Law of 
Nature ? ■ , 

L, If you tell me what they are, I will 
give you my impartial opinion of them. 



S. 



S. He fays, rcafon is univerfol, Reve- 
lation limited. 

L, That the Law of Nature, rightly 
underftood, is Univerfal ; will eafily be 
granted by thofe who underftand what 
humane Nature is. But your Author 
cannot infer from hence, that it as a grea- 
ter Good to mankind than Divine Reve- 
lation, becaufc it is a more general good. 
For tho a difliifive Good in refpeft of its 
diffulive Nature, is to be preferred before 
that which is reftrained and confined, 
c(Heris faribMs, yet it is not to be fo abfo- 
lutely, or without exception. Virtue is a 
greater Good than the light of the Sun, 
even in your Authors Opinion, who calls 
it the chiefeftGood of man, and yet more 
men receive benefit from the Light of the 
Sun, than from Genuine Virtue, if you 
will believe the Greek Proverb, 

'!s'Kw\i<; lid K(xKo'. 

S, Ay, but this is the great advantage 
of reafon above Revelation, that it does 
not require an Hillorical belief, which can 
never work in us the Love of Godj for 
that is onely to be deduced from fucli 
common Notions, as carry their own 
certainty along with them. 
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I The great clcfeas of Hiftory, are 
unceitainty; deficiency fuperfliuty and im- 
pertinency; whenthefe are ablent, Hit o- 
rv is very completive ot the intelleaual 
faculties of man. I'or Hiftory is nothwg 
elfe as my Lord Baco» well obfcrves, but 
a Narration of the various Operations o 
Individuals circumfcnbed to Time and 
Place, and its chief end is to advance 
memory, whidi is as it were the great 
Store-l/oufe, orMagazuieoi Knowledge. 
Uncertain Hiftory is a Narration ot lucli 
things, as either never were done or liave 
not been well attefted, ^ as to leave no 
room for doubt. And this deteft in Hifto- 
ry deftroys the very end of it, which is to 
eive us a certain account of what has been 
done already, thatfo wc may kiiow how 
to Aft our felves for the future. -Dehcient 
Hiftory, is an imperfea coUeaion ot re- 
markable Occurrences, wherein many 
things are omitted, which are worthy a 
wife Mans obfervation. And tho this 
deftroys not the End of Hiftory, which is 
certainty' of knowledge, yet it Anfwers 
not' the Expectations of a Thid y 
Soul. Impertinent, or Superfluoits Hi- 
ftory, is a Narration of fuch Adions, 
or Circumftances of Aaion , as for 
their turpitude, or meanefs, defyrye not; 
to be recorded. And this js a detett. 

which 
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which can no other ways be fupphed, 
than by a total abolition of thofc trilling 
Authors. 
S, What is it you would infer froin 

hence ? 

L. That Faith grounded upon true and 
ufeful Hillory, rnay'giye us a right know- 
ledge, and due love of God. 

S. How can Faith, that refts upon hu- 
mane Authority, contend for certainty with 
Reafon, that proceeds by fuch common 
Notions, which are admitted as true by all 

men.' 

L. Natural Reafdh does enable men to 
underhand, that God ought to be loved, 
asthefirftcaufe of all thofe good things, 
which his Creature Man does enjoy. But 
then there is a certainty in Senfe, as well 
as in Reafon, tho after another manner : 
And therefore, if the Senfes of fome Men 
have been rationally convinced, that God 

* hasbeRov/dl other Ikncfits upon them,than 
thofe that were befto wed at their Creati- 
on, or conveyed by the invifible Hand 
of his Providence: \Vhy fliouldnot fuch 
aknov^ledge excite them to all imaginable 
Love, and Gratitude to their great Bene- 
faftor? The certainty of a Benefit recei- 
ved, is all that every good Man reqir.res, 
jin order to be Grateful •, and whe^er that 

*» certainty is grounded uponabftraftedRea- 

fon, 
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fon, or a true, faithful Narrative of a 
mattter of Fad, is not much to the pur- 

pofg^ So abfurdly does your J— ^ 

afferts, Nee fides Hifiorurum qr4antumvis 
certa.Dei cognitionem.d' conf.yienter.nec eti- 
am Dei amor em vobis darepolejl, 

S, He does not deny that it can't give 
us Motives to love God, but it can't work 
in us the love of God, whether we will 

L. No more can his adored Realon ; ^ 
for many of thegreateft pretenders to Rca- ' 
fon, have been the moft impious Men in 
the World. ' 

S. You Divines repreient God to the 
Vulgar, as a Law-giver, and his Com- 
mands you call his Laws •, but alas, you 
miftake the point; For Eternal Verities 
are the only Laws of God, whp Afts by 
the neceffity of his own Nature : For the 
Affirmations, and Negations of God, do 
always involve an Eternal verity and ne- - 
ceflity in themfelves. If God had faid to 
Mam, Thou {halt not Eat of the Tree of 
the l^owledge of Good and Evil, it would 
imply a contradiftion to fay, that he did 
Eat of it. 

L. Does not your Author in fom^ 
places fay, That to know and to Love God 
is the DivineLatv ? 

6\ Yet I think, he docs. 



. L. Then according to liis ^^'ay of af.^i^ 
he, all men feven the Autlior h;m fU 
do1<now and Love God, and nmll do fo 
' whether tliev will or no, to the }u.d ot 
the World ; 'And then there is no ditter- 
ence between Virtue and Vice ior boui 
are done according to God's Will, accor- 
dinR to vour Authors fentiments, tor boti 
are the Effeas of an Eternal nccdTity, ol 
caufes linkt together. Tlic Apoftlc lays, 
This i! the iViH of God, even your Smctijic^- 

' twn: Therefore all men are aauatly fantti- 
fy'd, God bid Abraham Smifice his Son, 
therefore he was Sacrificed ; is mlthisapmtj 
my of arguing, to make fport for Unldreft 

amFools'? 

S Moral Proporitionsinthemfelves,are 

nothing but Eternal Verities and it was 
the Prophetsonly, who were led by tancy, 
and the Vulgar who are guided by lenle, 
who apprehend them as Laws given by 

• God, The Lan'-giver, whom they look upofl 
ns aiull md merciful Prince, fetting upon a 
Throne, and diftnbuting rewards and pun- 
iffjf/ients, to all his Subjects. 

L. Your Author muft cither grant, 

that God is a wife and underftanding Be^ 

ing, and a free Agent, or nothing elfe bue 

the Mafs of Dull and unthinking matter. 

» If he embrace the latter, he fhould bcs 

* Mafter of lb much courage as to tell us, 

{ and 
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and not to play always in the dark, with 
his two ambiguous Terms of God and 
Nature. If he will allow, that God is a 
Mqfe Being, and a free Agent, I cannot 
conceive any reafon, why he fhould deny 
him to be a Law-giver, fince Wifdom, 
Power, and Authority, arc infeparably 
interwoven into the very Notion of a 
God, without any grofs conceptions of 
his fetting upon a TThrorie, like an Earthly 
Monarch. And if there is an Eternal 
reafon, why God fiould be Loved^ and In- 
mcence Prote^ed^ &:c. Which every Man 
is confcious to himfelf, that he can do, or 
let it alone ; and befides, If God Jljews 
Man by Divine Revelation, what he would 
have done J and fromifes Rewards and Pun- 
ijhwents, why mufi thefe Dilates of God 
and Nature be denied to be Laws, apd I know 
not what Eternal ferities {htiffled into their 
Room ? 

5. Becaufe my Author fhews, that all 
Moral Propofitions are fo. 

L. Your Author fhews nothing but 
meer Leger-de-main. h is an Eternal Ve- 
rity that God is to be Worftnffed^ but it is 
^jo Eternal Ferity that he is fo. A Moral 
Propofition is a Divine Law, and an Eter- 
nal Verity in refpefl: to that Goodnefs, 
which is Effential to it ; but not for any 
Adive neceffiry that attends the fame. 

For 
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For if the WiUandUnderftandingbethe 
feme Thing in God, Then God mils all 
4he Treafons, Murfhers, md Adultencs, 
^vhich he underHands have been commuted in 
tk World, , 

^^ Since you defpife my Authors 
Scheme of Morality, Pray, let us hear 
one of your own drawing up. 

L. I will refer that to Dr. Cumberland s 
exceilent Treatife of the Law of Nature, 
j^vhere he proves by reafon equivalent un- 
to, if not furpaffing Mathematical De- 
monftration, that the Law of God, and 
the whole rational univerfe, is the whole 
of the Law^ of Nature, and attended 
with fufficient Sanftions of Rewards and 
Puniniments, that are by God infepara- 
bly interwoven into the Nature oi things. 

S. You do not hear me fpeak againft 

the Natural Law. i r, • • 

I. But by embracing uniound I nnci- 
^les, you utterly deilroy the whole Force 
and Efficacy of it. Your Piety termi- 
nates in the adoration of fuch a Piety, as 
tamely fuffers the World to be abufed in- 
to a belief of Minacles and Prophetic, 
and Infpiration, without any rational 
poffibility of a redrefs, and Afts by the 
inflexible neceffity of his own Nature, ^ 
• fodiat all our Prayers, can make no more 
' aa impreffion upon him^ than upon a 
' - I Q, Stone- 
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Stone- Wall. Your Juftlce has no Prof- 
peel: of a future reward, and fo in private 
is left at liberty, to Aft what is mod: con- ^ 
ducive to the prefervation of life and limb. "" 
And your Temperance has no other re- 
ftraint, nor fo much neither, than what 
Nature has given to tliofe Beafls that 
Perifh. Thus your Deifm begins with a 
fliir pretence to Moral Philofophy, but 
the End thereof is nothing clfe but a li- 
centious Liberty and Corruption of Man- 
ners. "' 

S. I muft confefe, If there were rewards 
in Heaven^ and, Funifhments in Hell^ they 
tpould he great Encouragements to Hrtue^ and 
Suitable determents from Vice, But you 
ground your hopes upon infpired Au- 
thors, and they pretend to prove Uieir 
Divine Miffion by Miracles, whereas my 
Author proves, that there never was, nor 
can be fuch a thing as a true Miracle, 
wrought in the Univerfe. 

L, Then I will Difcourfe that point 
with you, at our next Meeting, for I am 
loth to tire you with too long a Dif- 
courfe. 

6'. With all my Heart. Fpr if I was 
•well fetisfvM in that point, I Ihould be y 
better affcfted to the Chriftian Religion, 

Con- 



Conference IV. 



Of MIRACLES. 

S. CIR, you are well met : I remember, 
^ at our laft Conference, you often 
appealed to Miracles, as the grcateft Con- 
firmations of reveal'd Religion. But I 
have fmce that time carefully perufedthe 
Sixth Chapter of my very Ingenious Au- 
thor, wherein I f^nd fuch Arguments 
againft Miracles, as make me very, much 
doubt, whether there ever was, or can be 
fuch a thing as a Miracle, done in the 
World. 

L. I defire not to hear your Opinions, 
but would gladly be a Partaker of your 
iHeafons. 

S. My Author very Judicioudy ob-^, 
ferves, that it is, and always was the 
Mob of mankind, that are and were the 
great Miracle-Hunters , and Miracle- 
Makers. It is they, who think nothing 
to be the Work of God, that is done ac- 
cording to the ufual Courfe of Nature, 
but feign and believe Wonders,on purpole, 
'that they may be thought the very Dar- 
I J lings 
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linss of Heaven, And that the Vniverfe 
was made for the fake of Ma>,, one of the 
1710(1 tficofiftderabk Creatures tn tt. 

L. Our belief of Miracles, is groun- 
ded upon that rcafon, which is common 
unto all Mankind, not only the Unlear- 
ned Vulgar, but alfo the moft fiiblime 
Philofophers, who muft needs Acknow- 
ledge, that if matter was at fir t Created 
by a Spiritual Being out of nothing, and 
received from it thofc Determinations o^ 
rea, or motion, which we call its Laws, 
it may be again produc'd, or alrerdby 
the very felf fame Power, which is all 
that is neceflary to conftitute a Miracle. 
The poflibility therefore of a Miracle, is 
as evident to all Learned men, who hai^c 
not faidin their Hearts, that there ts m 
God, as any one propofition in Euclid, and 
is as deducible from the true Idea ot a 
God, as any of the moft Legitimate Con- 
clufions, that can be deduced from cleat'' 
and undoubted piemifes. Your Author 
therefore. with as much Haughtinels as 
Falfehood, pretends to throw the beliet 
of Miracles upon the Vulgar only ; as it 
all the 7«v/yZ> and Chriftian Kmgs and 
Emperors; all the Greek and Roma» Ihi- 
lofphcrs, by Miracles converted to thp 
Chriflian Faith; ah the Bifliops, Pnefts. 
and Deacons, that were, or ever ihall be 
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in the Churcli of God ; were no better 
than an ignoi:Mit and unlearned Mob, 111 
refpcn: to biinleU; and two or three iip- 
' dart Fhiloibphcrb, who value thennfelves 
• upon the oppoiition they endeavour to 
make, againii rhe moll common Notions 
of all mankind. 

S, You begin to be too warm ; Pray, 
let us debate this matter ; with more 
Reafon and Icfs Paffion. My Author re- 
refers you to his Fourth Chapter of the 
bivine Law, where he has largely prov'd, ^^^ 
That whAtfoever God determines^ does in- 
njolvem Eternal neceffUy, kcaufe the under- 
hnding of God, ts not really diftingtiifhed 
from hts l^VtlL And fince nothing is ne- 
ceflarily done, but by Virtue of a Divine 
decree, it clearly follows, That the Vnt- 
verfalLaws of Nature, are the only Decrees 
of God, If therefore any thing fhould 
happen in Nature, that \s repugnant to 
te Univerfal Laws,the famethmg would 
be repugnant to the Divine Nature, de- 
cree, and underftanding. ^ ^ 

L. Your Authors affeSed obfcurity in 
this Paragraph, is a fign of want of Judg- 
ment, or elfe want of Courage, to fpeak 
what he really thinks. He that would 
deftroy the poffibility of Miracles, muft 
prove that there is no God, who has the 
^fame liberty of will, which we experi- 
I 4 cnce 
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encc to be in our felves. And then in- 
(Iv'cd It would clearly follow, that if there 
wai.noGod, nor no' free Iiwifible Agents, ^ 
there could he no fuch thing as a Mira- 
cle performed in the World. I'ut Pray, 
b.ow does your Author prove this Grand 
AiTcriion ? 

S, Oh, Sir, very Mathematically. He 
''^'does it b}^ the properties of a 'iria^gie. For 
it is the fame thin^; to fay, tliat God un- 
derllands that the 5 Jrii^/es of a Triangle^ 
are equal to 2 Right ones, as it is to fay,' 
that he wills it fhould be io. For the 
triithof that propofition, depends not up- 
on the Nature of a TriAmJe^ but the very 
Nature of God, in whom will and under- 
standing are the fame things. 

L. That a 'i'rt.vjgie mull needs have ] 
Angles^ equal to two Right ones, depends 
upon that Eternal trutli in things, which 
is antecedent even to the Divine voliti- 
on. Becaufe it implies a contradiction in - 
the very Terms, to deny the ilmie ; and 
it is no limitation of the Power, or Will 
, of God, to(i\y he cannot win, ordothefe 
things, which imply a Contradiftion in 
the very Terms. Gods underilanding, 
or will, no more alters the effential Pro- 
pCiUes of a Triangle , than the under- 
ilanding of a man, becaufe they flow 
from the very Idea of it, 13ut is there 

the 
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the fame necefT.ty, that mattei- ftould be 
a ways tyd to /he fame Rules of Moti- 
on,asthere ,s, that the ? M^^'^lfJ '''"\ 
ok, fliould be equal to tvvo Right ones? 
Does it imply a contracUaion in the very 
Terms, that matter fhould be created by 
a Spiritual Being, or receive its Laws ot 
Motion from him, or have thofe laws 
controlled, or fufpended by the faoie 
Power that made them. It Nature be 
nothins; indeed but matter and motion, 
and God be nothint^ elfebut Natui^, then 
there can be no Miracles ; not becaufe 
the undcrtonding, or Will of God are 
the U ne, but becaufe, according to this 
Hy pothefis, tliere can be no f icli thing as 
Will, or Underilanding in God. \our 
Author in his Annotations tells us, that by 
Nature he underftand* not only matter, 
but alU infwita; but Pray, what ^//^ /»- 
iimt.1. are thefe, that are coaiprchended 
under the word Nature ? If a Spiritual 
and Intelligent Iking, let him fliew rea- 
fon, why he cannot as well alter the 
courfeof the World, as he could at hrlt 

C^tcate it ^ 

S Becaufe it would argue mutability 
in God, which all found Philofophers do 
acknowledge to be an Trnperfeftion, that 
is unworthy of the Divine Nature. 

I. 
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L. This cannot be owned by thofe 
Philofophers, who believe that the world 
was not al? Aterno, but Created by God. 
For there is more of Mutability in Crea- 
tion of the whole Univcrfe, than in the 
additional Creation of fome parts of it 
only, which is all that we can underftand 
by the word Miracle. I grant, indeed, 
that the Univerfal Laws of Motion, 
which God has given to the Univerfe, are 
fufficient, to prefert^e the World in that 
Beauty and Order, wherein we now both 
fee and enjoy it ; and that we may from 
thence Learn the great Wifdom of our 
Heavenly Father, who could fettle fuch a 
courfeand order of things, by Chaining 
each eflfba to its mofl: immediate caufe, 
as might be fufficient to fupport the 
WorlftoallAges, without the frequent 
intcrpofition of a Mii'aculous Power, to 
aIter,or to amend, as it were, the work 
of his Hands. For if this fettled courfe 
and order of things, did not give us a 
right Notion of the Wifdom, Goodnefs, 
Power, and other Glorious Attributes of 
our great Creator, the Loveot God could 
not be any Branch of the Law of Na- 
ture, which yet in words, at leafl: is more 
than once acknowledged by your own 
Author. Miracles, thereforc,as your Au- 
thor well enough obferves, are not at all 

neceHary 



neeefTary to fuftain. or prcferve the Uni- 
verft,ince that may be, and is done by 
the fettled and ordinary courfe of Nature. 
But vet there are other realons, which 
render Miracles highly neceffary to man- 
kind, at fome times, and upon fome hg- 
nal occafions, fo that without them, we 
fliould be the moft miferable Creatures of 
the whole Univerfe. , i. r 

5, 1 would gladly hear what thofe 

reafons are. . _ 

I When Revelanoti is neceffary to 
{hew men the way to Happinefs, then 
Miracles are equally neceffary to fhew 
men, that fuch Beneficial Revelatims. do 
come from God. All men defi^re Happi- 
nefs, and are confcious to themfelves, 
that it is not in their qwn Power, butm 
the Gift of God. But they never can 
come to a certainty, either what Degree 
of Happinefs God will bettow, nor up- 
on what conditions, nor what Attone- 
ment will be accepted for Sin, without 
the Benefit of Divine Revelation, and 
fuch Revelation cannot be made evident, 
without the rational Demonftration of a 
Miraculous Power. Foreither God muft 
ma!<e this Revelation to all mankind, 
which would diforder, in a manner, the 
whole Courfe of Nature, by changing 
the Natural Faculties of the mind into 

oupei* 
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Supernatural Endowments, or he muft 
beftow a Divine Power upon thofe few, 
to whom he immediately reveals his 
Will, whereby they may be known to be 
fent by God, 

6\ Will you pretend then^ that Gods 
readinefs to confer Happinefs, and to 
forgive Sins, are not known by the Light 
of Nature ? 

L. I grant, that the Great Benignity 
pf the Divine Nature, is eafily deducible 
from all the Works of his Hands, by all 
the Rules of unerring Rcafon ; Jnd if 
ive were Confcious to our [elves of nO' Sin, 
wemight he certain that we fljould receive no 
Evil from him. But fuppofing our fclves 
innocent (which yet is a very wild fup- 
poficion) we cannot from the good things 
we enjoy by the Divine Bounty in this 
Life, abfolutely conclude what Good 
Things we fliall enjoy in a futute State. 
And much Icfs, fince we are guilty of 
known Breaches of the Divine Laws, can 
we be fure of the Remiflion of Sins, and 
tlie Donation of Eternal Happinefs, fince 
it depends upon the free Goodncfs of God, 
which is not determined by any necelTary 
Rule of A&ion. A Dcift therefore ex- 
j-y^cls Pardon from God, jull fo as a Con- 
deitinM Criminal hopes Forgivenefs, from 
a mild and gracious Prince. He has fome 

Gene- 
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General Notion, of the Good-Nature of 
his Soveraign, and therefore has fome 
hopes it may be extended to him, as well 
afc to otherf. But a Chriftian has the fame 
affurance of a conditional Forgivenefs of 
Sins, as a Maleiaftor has, that Sees and 
Reads aPrqclamation of Pardon,under the 
broad Seal of his offended Prince. Tho 
Miracles therefore are not neceifary to 
fupport material Beings, yet they are to 
allure mankind, of its Happinefs, and 
which do you think is of greateft mo- 
ment ? The Statelinefs of the Habitation, 
Or the felicity of thofe Rational Creatures 
that inhabit in it ? 

S. If Miracles were neceffary to pro- 
, mote the Happinefs of all mankind, why 
are not all men made Partakers of their 
Beneficial influence ? Why mud Mira- 
cles be wrought only in fome Ages of the 
World, and in the fight too of only one 
Nation, not very Famous for War, or 
Learning ? Why m.ufl: all the Gentiles 
Perifh, bccaufe they knew not a matter 
of Faft, that never was made known un- 
to them f Thcfe are prejudices againll 
your reveaPd Religion, which I can 
never conquer, and am therefore forc'd 
to fly fiom that confined Light, to the 
more diffufive Light of Nature, 



/. 




( r:6 ) 
L. Whilft man kept that integrity, 
wherein he was at firft Created, there 
was no abfolute neceffity of Miracles to 
make him happy, who was happy enough 
before in the Enjoyment of his own In- 
nocence. Nor was there any great need 
of Miracles, whilft a traditionary know- 
ledge of the Decree of God, toJat;e man- 
kind, was kept alive in the World, by the 
long Lives of the Ante-diluvian Patrianbs, 
But when all Flefii had Corrupted their 
ways before God, and the Knovvled<p of 
one fupreme Deity, which fome will have 
to be a Connate Notion, was almoft to« 
tally eraced out of the mind^ of all man- 
kind, as is evident from humane, as well 
as Div'mQHifiorians, then it was very ex- 
pedient that God fliould make a farther 
Revelation of himlelf, confirmed by Mi- 
racles, without which it could not hai'e 
had the force of a rational Evidence, To 
Jki^e mankmd from utter perdition. And 
therefore, God firfi called upon the World 
by Noah, the Sth Preacher of Rtghteou[' 
nefs^ and then called Abraham out of his 
Fathers Idolatrous' Hotije^ an^madc a Covi- 
nam with him, that he and his Seed^ fljould 
ferve him. And when the State of the 
World required, that a manner of ador- 
ing God Ihould be fettled in it, tho not 
ablblutcly beft in its own Nature, yet 
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moft fultable to the Genius of the Jews, 
and that pofture of affairs, which was 
then Predominant in the World j the 
Wickednefs and Folly of Man, in abu- 
fingthe Light of Nature, render'd it ne- 
ceflary, That Mofcs jhould be fmt to the 
Ifraelttes^ to bring them out of the Land of 
Egypt, mth Signs ^ and Wonders^ and fhew 
them after what ?nanner God would then be 
Worjhifped. So that Miracles are neceflary, 
firft, wl]cn a new manner of Worflnpis 

^ to be planted in the World; And there- 
fore Mojes was endued with the Power of 
Working Miracles, to convince the Ifae- 
lites, that the Ceremonial Law was Di- 
vine, tho additional to the Law of Na« 
tiire. Or Secondly, When the true man- 
ner of worfliip is in danger of being loft, 
Jnd therefore Elijah andHliJlid. in the Time 
of Ahab, when Idolatry made its greatef: en- 
croachment upon the true Religion, by Di- 

. vers Signs a?7d Wonders from Heaven^ cal- 
led back the Ifraelites^ to the true Worffjip of 
the only Gpd. Or Thirdly, When a man- 
ner of worfhip, that is of Divine inftitu- 
tionistobe alter'd, or difannull'd, as was 
the Ceremonial Law by the coming of 
our Saviour. 

S. But what muft become of thofe, 
who never fav/ nor heard of rbefc Mira- 

-, culous Revelations ? 

I. 



li 







mmmm 




. ( 1.8 ) 

L, They have the Ligfit of Nature, 
Lef them ufe that mil, a:-^d leave themfelvcs 
fothe Mercy of God, The Scriptures no 
where fay, That all thofe who have not 
feen nor heard of a Miracle^ (Ijall beDamn^d^ 
thoit teaches^ that if they he fav'^d^ it muft 
be by Virtue of the Name of Jefus, And 
therefore the "ftrength of your argument 
is quite loft, unlefs you can prove tliat . 
wild allertion. Eefides, the knowledge 
of revcaVd Religion, is not put up in fo ^^ 
narrow a corner of the World, as men of 
your perfwafion do fccm to imagine. For 
there is no Nation, but what may em- 
brace the Gofpel,if they pleafe to liften 
to its rational eyidcncc, and I would fei^n 
know what injuftice it is in God, to fufter 
them to Perifli, who either knowing no- 
thing of the Miraculous Demonftration of 
the Gofpel, make an ill ufe of the Light 
of Nature, or thofe who hearing its rati- 
onal evidence, abufe their reafon in not ' 
confenting to it ? 

6\ Butftill you do not clear the main 
difficulty, objefted by my Author, that 
the Power of Nature, is the very Power of 
God. How then can a Miracle be done 
by Natural Power ? 

S. Your Author firft begs his Queftion, 
and then very boldly Triumphs in the 
Vidory, as if extorted by force of reafon. 



Hcprefumesit granted as a firft Prince 
pie, That there is no other God hut Nx'ure^ 
and that t hi i N. It 'ire is fixed and immuta- 
h'e^ not a free Agent ^ hut aferpetuil flxve^ 
to fatal neceffity. And tlience ftrongly 
concludes, That if there he no Power hat 
that of Nature, then there can he (oh, won-^ 
derful demonftration/) no ftfermtural 
?over, ]3ut we, on the other hand, pro- 
ceed by a more plain and intelhgible way 
of reafoning. We fuppofe, That fince 

' Matter is a dull,unafttve Principle,it could 
not make it felf, nor reduce it felf into 
that decent and ufeful order, in which now 
we fee it. 2d, That it was created by a 
Spperiour Beino; : That tliat Superior iky- 
ing muft be endued with all manner of 
Perfeftions, as beingthe tirft Caufeof ail 
Perfeftions in the Creature, j. That. 
Wifdom^ Vnderflandlng and Dhmy are 
Perfeftions, and therefore confequently 

* muft be in the higheft degree in him, who 
is the firft Caufe of them. And Laftly, 
That his iVifdorn is feen in all the works of his 
hands. If therefore your Author would 
argue fairly againft us , let him attack 
boldly any one of thefe Propofitions, con- 
cerning the Nature of God ; and if we 
cannot defend them , we will become 
Woriliippers of the great Goddefs Nature— 

, But if God is an Underftanding Being, he 

K muft 




rr.uft be a free Agent; And if he be a pow- 
uiul and free Agent, what (liould hinder 
his Hopping, or difordering the regular 
courfc of Nature, when the doing io is 
conducive to hisownGlory , and the gene- 
ral I:encFit of all Mankind ? Unlefs you 
can prove by Scripture, that he has fworn 
by himfelf, he would never do it. 

<S\ Does not my Author tell you, Thai: tt 
is a foolifl) thi^jg to linnt the foiverof NatMYe, 
and to lay, her Lam exttwl to fame things on- 

l)> J and not to all? r i '' 

L. Your Author fpeaks herein, as little 
like a good Philofapher, as a good Jew, or a 
good Chriftian, If the Laws of Nature 
are fixM and immovable, they may be ob-^ 
ferv'd ; and the Obfervation of them, we 
call, the ftridy of Natural FhUofauhy. To 
lay therefore with your Author, That the 
Cotnje of Nature is Jia'cd and imrnutable^ 
Potent! m ^^^d jet that her power extends to all things ; 
^uturak' is a contradiftion in tlic very Terms : for 
2!/^!"';?! if Hie could do all things, Ihe could alter 
ihidHmcjf. her fctlcd Courfc, and move in an Order 
quite contrary to what now fhe fleers. Nor 
does he mend the matter, by afferting ia 
the fame page, That the (fixed) Laws of 
Nature, cxtindto all things thai are comf re- 
he ndcd in the Divine Vmicr standing. For 
tlie Divine Underftanding muft needs 
comprehend as well what is. /^/^"/^/^ as 
- ' what 
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what is fofftble to Ic done ; and the Mutch- 
lity, as well as the Fixation of the RuL^s of 
Motion in material Bodies : into {i\d\notori- 
omAhfurdities does your Author run, whilft 
he endeavours to deftroy the credibility of 
Miracles, by jumbling together the Names 
of God and Nature. 

S, If there be ^ fixed Courfe of^ Nalurc^ 
how can there be a Miracle, which is nei- 
ther more nor lefs than ^n interruption of 

L, Becaufe it is fixed by a Superior In-, 
telligent Being, who can unfix the faHic^ 
when it is for his own Glory, or the Gene- 
ral Benefit of Mankind. If Nature did nor 
keep, for the moft part, a fetled Courfe. we 
could have no difimU Notion of a Ikliracle; 
but fbc is fo il-eady, that flie gives us time 
CO view her, and from that view to framx 
fuch Jxio^n^ of PoffibiUty and hnpofjibiUty,^ 
' as are as evident to our Reafon, as any of 
' thofe principles, which fome (tho I ix:ar 
not truly) do Mq Innate Notions. 

S. lamftillofmyyto^cJr'smind, That 
we call thofe tvorks Miracles, whofe naturd 
Caufeswedo not under ft and. 

L. No : We rather call that w^ork a I4i - 
rack, which wc know is done, not by a Na- 
tural, but by the immediate Energy Of 
fome Supernatural Fowero For the Courfe 
' of Nature being flcady, nothing is more 




eaficthantoobferve, when her CouiTe is 
broken ; /. e. when fo:r.ethin2; is done, that 
we arc furc is repugnant to thofe fixed Rules 
whicli file is bound toobfcrve in all other, 
cafes. 

S. Prithee what are thofe Rules ? How 
do you know that they have ever been bro- 
ken ? 

L. The firft Rule, Ex mhilo, mini fu ; 
Out of nothings there cm come nothing ; is as 
clear by its own light, as any One Fropo- 
fition we can eafily frame unto our felvcs. 
Either therefore Matter made it felf ; that 
is, it was a Caufe before it did exift, which 
is a Wild Abfurdity, or it was made by a 
Superior Being, and its very Produciion the 
beginning of Miracles, \Vc all know that 
mutatio&s of Mies may be made by the 
regular Laws of ?notion • but that Matter 
fhould make it felf, or be produced 6»/^/^ of 
nothing by her own Laws of motion^ is re- 
pugnant to the common fenfe of mankind. If 
Matter therefore was made, there was a 
time when itdid not cxlil, an.d therefore its 
motion from non exiflence w exiflencef,ou\(\ 
not be according to any fixed Rule of Na- 
ture, which had then no being, andconfe- 
quently God did not always work by fix- 
ed and unalterable Rules, to which the 
very Notion of Creation is directly repug- 



nant. 



.S\ 



r'3? ) 

. S. You ramble too wide from our pre- 
fent purpofe : Can you prove that any thing 
yet was ever done, fince the Creation^ that 
was certainly repugnant to any One fixed 
Law of Nature? which may be a fufRcient 
Ten:lmonial to a man, i:hat he is font from 
God. 

L. It is a Maxim in Reafon, That one 
hody d'is upon another by Contdtion cr Pro- 
trufion.onlyMt\yoho^\<z^ were placed never 
' fo near, and ;i'r? contiguous body between, they 
'might remain to all Eternity in that po- 
ibre, without affecting each other, or pro- 
ducing any alteration in them. If therefore 
any man can produce an alteration in bo- 
dies, by thefole word of his mouth, all men 
will conclude this man does aft by virtue 
of a Supernatural Power. When there, 
fore the Children of Jfrael faw Mojesturn- 
in<r wafer into blood, or bringing Lice and 
l^ogs^ kc. upon the Land of Egypt, by the 
' lifting up his Rod-, or our Saviour curing' 
dtfeafes by the word of his mouth, or raifing 
men from the dead^ Kc they muft conclude 
that this w^as done by afpiritual^^.nd not by 
a material po:ver, which can caufe no altera- 
tion on another body, but by Contra^ion^ or 
Ernilfion of minute Particles, the fecret O- 
perations of which, do conflitute the whole 
hoily of Natural Magick, Now if the mov- 
» ing of the IVand^ or [peaking a few jpords. 
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diA\i^oAviCQ the mndmis Effe^s but now 
mentioned, \nt\\^trodamon^ or alteration 
of bodies, by t\\Q file force of Nature, they 
would do it always, when utterM orap- 
plyM after the fame manner ; becaufe the 
Laws of Nature are fixed and immovable. 
But fince we fee they have done it, but 
cannot do the fame thing again, we very 
rationally conclude, that thefe alterations 
jvere made in Bodies by a Spiritual and a 6V/- 
perior Power, Your Jtithor therefore muft 
not think to fliam us off with a Wild Pre- ^ 
UncCyThat what weed Miracles, were fome 
firange mrks of Nature Jo C(ilkd withrefpeB 
to the ignorance of the Vulgar: For we are 
willing the Miracles upon which our Re- 
ligion PS grounded, fliould be tryed by^ tlie 
rnofi known Jxwms of Natural Philofophy, 
and challenge the WW^ Race of Epicurean 
J/(9^///,tofhewhowthey could be done, 
according to any Hypothefis that ever yet 
was framed, of the Mechanical Laws of Mo- 

tion, 

S, Does not my J^^/^or clearly demon- 
ftrate, That the Sun's flopping his courfe, of 
which we read in the Book of Jolhua, was 
nothing el fe but a re f ration of Light, the Sky 
being then full of Hail? And the like may 
befaid of the Dial of Ahaz,. 

L. Your Author boldly fays much ; but 
h^ proves nothing, lihe ftandmg fHll of the 



ml 



( ns ) 

Sun, or the prolongation of Light by any 
other means, whether Natural or Miracu 
lous, would have been ecpally beneficial 
to the Ifraelites, .in affording them time to 
flay their ¥.ne.mies. But becaufe it would be 
■greater Encouragements to \X\(tIfraelites,io 
fee God himfelf affifling them in a miracw 
km mmner, TunA the Scriptures do relate 
this as a Miracle ; and fince ?io fufficient 
ReafonQ'mht given, H'//y //;e Sun [bo u Id flop 
InsQourfe, {prtheE^rth (land JHII, which 

" in the JEffe^fs is the llime thing; unlefs by 
the immediate Po)ver of God ^ we have more 
Reafon to believe the Scripture- Narrative, 
than x\\^ improbable Conjecture of jour daring 
Author. For why mull: we needs conclude, 
Thatbecaufi: itwaspojfibk the Children of If- 
rael ?mght be deceived^ that therefore they 
certainly were fo} Or how is it probable, 
that the Mr bem!^ f^d of Had, jhould make 
A whole Nation 'believe that the day was longer 

, thm It ought to be ? 

.v. Supp«fc the Earth did ftand ftill, does 
it therefore follow it muft be a Miracle ? 
Might there not be a Concourfe of gr offer 
Particles of Matter^ in the Liquid Ether, 
that might ftop its Courfe for a Seafon, 
^ without the interpofition of a miraculous 
Power ? . 

L.Since we have no infallible Knowledg 

, of all the poffible motions that may hap- 
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pen In the Celeftial matter, we cannot 
conclude that New alterations therein, 
are the immediate efFecls of a fupernatu- 
ral Power. But fince we are Cure, that 
one 'body works upon another, by coii- 
ta^^ion only we are fure that Jojhua's 
Trayer could by no force of Nature, caufe 
the continuance of the Sun upon the Ho- 
riz.vn, beyond the ufiial time. But alas, 
we do not feek for Miracles in the Hea- 
vens above, rior in the Seas beneath, moft 
Fruitful of amazing Prodigies. We ap- ^ 
peal to the mpll approved Axioms of Na- 
tural Philofophy, astheTeftsof the truth 
of thofe Miracles, upon which our Reli- 
gion is grounded. He that admits the 
Hiftorical part of Revealed Religion to 
be true, as your Author docs more than 
once, can never pretend to folve all that is 
therein recorded, by Natural caufes, with- 
out running into abfurdities of the grofTeft 
Nature. In complyance to hii> own Hy 
pothefis, he mufl: believe that tl]e Courfe 
of Nature is fettled ^ and, yet in comply* 
ance totheHilloiical Account of the Scrip- 
tures, he mud believe that words can 
cure Difeafes, and raife the Dead, &c. , 
And yet that the fame WQrds> fpoken by 
another Perfon, cannot do it, /. e. That 
the Courfe of Nature is fettled, and that 
it is not fettled, but moves atrandoni.* He 

muft 
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muft admit that one inanimate Body, Afts 
upon another only by contaftion ; And he 
muft admit, t|iat words have made alte- 
ration in inanimate Bodys, which yet can 
caufe no other contaaion, than what antes 
from the modulation of the Air. He muft 
believe it to be a Law of Nature, That 
the Dead, cmnot he raifed up to Life, hecaufe 
that is known to be above her ujud Courfe^ 
and he muft believe that the Dead have been 
reftored to Life, b) Virtue of a Divine Com- 

* mind. In fhort,' your Authors endeavour 
to folve Miracles by Natural caufes, is ri- 
diculous to the higheft Degree, for he at- 
tacks reve?.Pd Religion in that place,which 
is of all others moft impregnable ; if the 
Sparks of your Principles, did believe that 
Moles and the Prophets, and our Saviour, 
did really do all thofe mighty things re- 

" corded of them, by a due application of 

• Natural caufes, why do not they attempt 
, to do the fame ? Or why do they laugh at 

all others who do attempt it, as Fools and 
Madmen ? And how does it happen, that 
no fuch things were ever well attefted to 
have been done by other Perfons, who 
have made Experimental Philofophy their 
ftudy,with good fuccefs ? And how comes 
it to pafs, that they are repugnant and ir- 
reconcilable to all the Axioms of Philofo- 
phv, that hitherto have been Written, 
* ^ that 
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that the more any Learned Manconfiders 
them, the more he finds of a Natural im- 
pofiibility in them ? And why can't your 
Author find out as eafy and probable a fo- 
!ution,of all the Sig'r^s a^dl4^o?fders, wrought 
by our Saviour, as of the ftanding fl:ill of 
the Sun, or the Paffage of the Children of 
Ifi-ael over the Red Sea ? 

S. My Author is a wifer Man, than to 
believe all the Arrange Stories to be literal- 
ly true, which you read in your Bibles. 
He tells you, that whatfoever is there re- 
ported to be done, which cannot poflibly 
be afcribed to Natural caufes, is to be pre- 
fumed as thruft in by malicious defigning 
men. And that in telling Wonders, the 
Scriptures fpeak to the Fancy, but not to 
the Reafon of mankind. 

L. Nothing fpeaks lefs to the fency, 
than the Chriftian Religion, which in its 
Doarines and Precepts too, is altogether 
perfeaiveof humane reafon. But it your 
Author denies hisaffent to the Hiftorical. 
part of the Bible, and only in fome places 
pretends to give it, to pleafe the States of 
HoIIa??d, why does he -give no reafon for 
his diffent ? For one iubftantial reafon, 
would be fufficient in this cafe, to over- 
throw the whole bulk of rcvcal'd Religi- 
on P Why does he not ftevv, that no man 
can have any certainty of any matter oi 

FaQ-p 



Faft, unlefs he fee it done with his own 
Eyes ? Why does he not prove that Num- 
ber, and probity of Witneffes are no fuf- 
ficient motives to aiTcnt ? Why does he 
not produce fome Teftimonies of Witnef- 
fes, that may invalidate the credit of thefe, 
who have recorded the Miracles of our 
B. 5. Q> of his Apoftles ? There is cer- 
tainly no more obvious way of ruining re- 
vealM Religion, than the difproving thofe 
relations of Miracles, upon which its ra.- 
. tional Evidence, is moft ftrongly groun- 
ded. Either therefore your Author could 
find nothing to fay on this topick, orelfe 
through inadvertency, he has omitted 
thofe Arguments, which are moft condu- 
cive to fupport fo bad a caufe. . 

S, It is enough that he demonftrated 
• before, that the Power of God and Na- 
ture being the fame, there can be no fuch 
thing as a Miracle. 

L. An Hiftorical Account, is to be re- 
futed in an Hiftorical manner, not by Fo- 
reign Arguments, which have no force to 
refute a matter "of Faft. We urge the 
Teftimony of a fufficient Number of 
highly creditable Witnefles, that Miracles 
have been done ) your Author denys all, 
becaufc according to his reafon, itisim- 
poffible anv fuch thing fhould be. This 
isiuft as if' a blind man fliould endeavour 

to 
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to confute all thofe who tcftify there is 
fuch a thing as light, by giving hisreafons 
tharobhge him to think, that there can be 
no fuch thing. When a thing is well at- 
teftedto have been done, it is a vain at- 
tempt to make men Renounce their fenfes, 
m complyance to his reafon. 

S, You think you have gained a great 
point, when you have brought a man to 
acknowledge, the reality of your boafted 
Miracles ; But alas, you fight for that 
winchcando you no good when you have 
gain'd it. For Miracles can never make 
us underftand, either the Effence or 
Exiftencc, or I'rovidence of God. 

L. According to my Notion of a Mi> 
raclej it is a work that is done by the im- 
mediate Finger of God, and that a work 
we Imow to be done by God alone, fliould 
not fo much as render us certain of the 
F-X/frence of a God, is to mean unaccoun- 
table R iddle. Again, a Miracle is a work 
that we know cannot be done, according 
to the Mechanical Laws of matter and 
motion, Ixit is therefore afcribed to a free, 
Spiritual and Powerful Agent, and yet 
that all this fliould be no dcmonftration of 
the Spirituality, Freedom, and Power of 
the Dwine Nature, is to me the 2d partof 
the fame Riddle. Again, a miracle is a 
work that is wrought, to give fome men 



a 1 eftimonial, that they are fent on fome 
errand by God, to his Creature man, and 
yet that this ihould be no Argument of 
Gods Providence, nor at all prove that he 
takes any care of mankind, is the third 
and laft partof the Riddle, which I hum- 
bly beg you would be pleafed to unfold to 
me. 

6'. That I will, and Ver}^ brielly too. 
We gather the Exiftence of God, from 
known and received Notions, but if there 

^ were any fuperiour Power,that could alter 
thefe Notions,' it muft ncccffarily deflroy 
the very knowledge of a God, or at leait 
compel us to doubt of his Exilfence. 

L. It is not by Miracles, but by the 
very light of Nature that we underiland, 
that there is a Being, fuperiour to our Fa- 
culties, who can alter them for the better 
or the worfe, according as he pleafes. But • 
then the fame reafon tells us, that Truth is 

, one of his moll adorable perfedions, and 
from thence we conclude, tliathc has gi- 
ven us right Faculties, and will not become 
the Author of deceit. But it fecms, your 
Author thinks, that he can never be fecure 

• of the l^ruth of his Faculties, if he fliould 
once believe that there is a God, who is a 
FowerlTil and Voluntary Agent. 

6\ No, there is a further reafon, for if 
any thing be repugnant to Nature, it is 

rcpug- 
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repugnant to thofe firft Principles, from 
whence we conclude the Exiftence of Na- 
ture it felf And what certainty is there, 
if you deftroy firil Principles ? 

L. A Miracle is fo far from being re- 
pugnant to fird Principles, that it is alto- 
gether declarative of them. Is it not to 
be admitted as a firft Principle in reafon, 
Tljat' there is a God who made the World ? 
S. Heavens forbid I fliould deny it. 
X. And that can annihilate the World? 
S. I fee no reafon to deny it. 
X. If then alteration of fome part of 
the Univerfe, be lefs than annihilation, 
you muft grant it poffible, and what then 
isthere in a Miracle, that is repugnant to 
the firft and moft obvious Principles of 
Reafon ? 

S. But he tells you, that whether a Mi- 
racle be a work, either which proceeds 
from Natural caufes, which cannot be ex- 
plained, or has no other caufe than the 
immediate Will of God, yet ftill it exceeds 
the reach of humane underftanding, and 
we can underftand nothing from that, 
which exceeds the very Standard of our 
Faculties. 

L, There is nothing in a Miracle, that 
exceeds the bounds of humane underftan- 
ding, but only the manner of the Divine- 
Operation in the Produflion of it. Our 

fenfes 
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fenfes bear Witnefs that the work is done, 
and our reafon concludes, that none but 
God could do it. But we do not know the 
manner of the Divine Operation : Nor no 
more do wc comprehend the manner of 
the Divine Operation in the Creation of 
the World ; but does it therefore follow, 
that Creation, becauie it ' exceeds the 
bounds of humane underftanding, can 
give us no true knowledge of the Elfence, 
Exiftence, or Providence of God ? 

^ S. { cannot well anfvv'er your laft Argu- 
ment ; but in the 72^ page, I think my 
Author argues very well ^ viz. That if any 
thing Wets done^ above the power of Nature, or 
contrary to Nature^ it would he refugnant to 
thatOrder^ which God kts, appointed ky nni- 
verjal Laws to be eternal ; and the belief of 
fuchathing wouldmake B doubt of all things, 
and bring m at laft to Atheifm. 

L. And pray why fo ? What do you 

, underftand by Nature, but thofe Laws of 
Motion by which God docs preferve the Vm~ 
veyfe in that Beauty and Order wherei/i we 
now enjoy it ? Thefe we acknowledge to be 
fufficient to give us knowledge of the Exi- 
ftence and Wifdomof God, which would 
be known by the Work of his hands, tho 
there were no fuch thing as a Miracle. 
Nor do we fay, That a Miracle is abfolutely 
necejfary to punijh ill men^ or to reward the 

good'. 
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gool\ God caa do that by his Providence, 
and the fetled Couife and Order of things: 
And though God does it by Miritcl'es fome- 
times, yet that is not for want of Fomr to 
do it other wife, but only that thefe Mir tides 
may the more be conWAQyt^2isTeftimomals 
of a Divine Mijjion. Tho therefore the 
frequent interruption of the fetled Courfe 
of Nature, would render the Endeavours 
of thofe VaiU; v^ho gj^ve their minds to 
the ftudy of Natural Philofophy ; yet the 
interruption of it atfome certain Ttmes and 
Seafbns, when God is pleafed to communi- 
catefome particular meflage to mankind, 
is no Qbflru^i^ion to the fludy of Nature, and 
is a great and necelTary introduftion to a 
compleater knowledge of the Will of 
God. For what proportion of time is 
there between the Miraculous Ages of 
Mofes and our Saviour, and the duration 
of the World ? And how fmall is tlie 
Number of well attefted Miracles, in 
rcfpeO: to all the other works of Na- 
ture? 

<S. Suppofe there were real Miracles, 
yet my Author proves from Scripture, that 
they can lead us into no true Knowledge of 
God. For a Prophet of the falfe GodSy 
might work Signs ^ and Wonders, and yet de^ 
ferve to be Stoned for his pains. See Deat. 
13. 1,2, 3. Verfes. 
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L, A Miracle is an appeal to our fen fes, 
that what is done, is not done by arty Vi- 
fible or Material Being. But becaufe there 
are Bad, as well as Good Invifible Agents, 
we arc to Judge of the reality of a Mira- 
cle, by the Good or illDoftrines, which 
it is alledged to fupport. The Magicians 
of Pharaoh, and the Pagan Priefis in all 
Ages, alledged Miracles, to deftroy the 
true Notion of a God, and to loofen all 
the facred Bonds of Morality, but neither 

' were thefe Miracles well attefted, nor 
were they to be regarded, becaufe they ' 

tended only to deftroy and corrupt Natu ■ 
ral Religion, and Natural honefty too. 
And indeed the Pagan Superftition, feems 
to me to have been nothing elfe but a Di^ 

f abolical Revelation of certain Names of 
Deities? Rites, and Ceremonies, as might 
keep men furthell: from God, and corrupt 
that Ideaoi him, which is cafy enough to ' 

, be deduced from the Light of Nature. It 
is very plain, that they knew not the Ori- 
ginal of their own Religious' Rites and 
Ceremonies, for fo fays Antigone in 6> 
fhocles. 

isyx^lLvvv m\^h <x\\ (kd mti Snfhoc in 
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Why [hould d Mortal breAk immortal 

Not made by Man, but hy the Qods them^ 

fehes ? 
That ever muft remdm^tho none canknotv 
■ The Fountain whence thofe lafting Rivth 
letsfiow. 

Nor indeed, is It any wonder that tliey 
fhould not know the Original of thofe 
Rites and Ceremonies ; which have no 
Foundation in Nature, nor were fo much 
as of humane inftitution, but (huffled into 
the world by the Tricks and Impofture? 
of Evil Spirits. But tho Evil Spirits may 
be Authors of fome things that look like 
Ffophefics, Miracle, or Infpiration, y^t; 
they never can nor will do any thing to 
eftablifli a Religion, that gives a true No- 
tion of God, and Teaches a rational wor- 
fliip of him, and tends to tbe good and 
benefit of mankind. If thereiOte wehave 
diftinft Notions of Moral Good and Evil, 
and of Natural Religion, we^m^ft have 
diftina Notions of the ufual Efteas of 
Good and of Evil Spirits. The Jews were 
very fenfible, that one Evil Spirit might by 
Collufion give place,or at leafl: feem to give 
place to another; and thence malicioufly 
CQAcluded, That our Saviour caft cut De^ 

vils 
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vils by Bekebub, the Prince of Devils But 
our Saviours Anfwer \s(ymcimt,Vtz, if 
Satan be divided againft himfelf, how ihdll^^^^^ 
' his Kingdom ft and, becaufe ye fay^ that 1 
call out Devils hy Belzcbub ? /. ^ If I, whp 
teach the true Worflhip of the true God, 
caft out Devils by Satan, then Satanis 
his own Enemy, and Induftriouny de- 
ftroys his own Idolatrous Kingdom, 
. which with fo much pains he has planted 

in the World. . 

' ^ . If there was fo much force in Mita^p. ^^^ 
cles, as you do pretend, methinks, the 
Miraculous Age of i^H's, (hould have 
been moft Religious of all others, but 
your own Bibles fhcw, That the JJraehtes 
fell immediately into the Idolatrous JVorJhif 
of the ^Golden Calf, Notmthftanding the 
Number of MofesV fretend^d Miracles. 

L, The Jews living in the mid ft of Ido- 
latrous Nations, and Newly Emandpa- 
* ted from EgyptianShvtry, might be temp- 
ted to Aa contrary to their reafOn, in 
.complyance to the corrupt cuftomes dt 
thofe who liv'd round about them- But 
I do not think, that thereby they thought 
to relinquifli the Worlhip of the true God, 
but rather to change the manner of it : Oi^ 
if they did, yet they wei-e quickly recal- 
led by Mofes to the true Worfliip of God* 
> And this muft be granted by your Author, 
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to be vety much for the honour of Rc- 
vealM Religion, That the Wor^np of om 
God^ was not the Legal ReligtQn of any one 
Nation, but that of the Jews only. 

S, I ftill fear, that the Scriptures, by 
Gods doing, a thing, do mean no more, 
than his permitting it to be done by the 
ordinary Courfe of Nature. For (Sam, 
I. 9. Chap. 15. 16. verfes). God is faid to 
tell Samuel in his Ear^ that he would fend 
Saul unto him^ and yet it appears^ that Saul 
came to him^ as led by Natural Motives^ Viz. 
to feek his Fathers Jfes. Jn the 105 P/ 
2^h Verfe. It is faid, God turned the hearts 
of the Egyptians, to hate his People) in the 
fir(i of Exodu"?, a Natural cauje is rendered 
of that averfion, 

L, Suppofe you fhould hear a poor man, 
that hasreceiv'd an Alms of a, ftranger, 
fay to himfelf, Godhasfent me relief-^ Could 
you from hence conclude, that this Poor 
Man believ'd, That God never was the Au- 
thor of a Miracle^ hut always wrought by 
Natural caufes ? 

S. I muft confefs, I fee no reafon for 
fuch a conclufion. 

L. No more ought your Author ridicu- 
loufly to conclude, that becaufe the Scrip- 
ture fpeaks.of fome Natural things, as 
done by God, therefore God never works 
in a Supernatjural manner.- For tho Saul 
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feems to be led to Samuel by Natural caufeSy 
jet the prediction to Samuel, that^ Saul [Ijould 
• certainly corbie to him, that hefljould be Kjng 
of Ifrael, mufl needs be ascribed to a Supers 
natural Power. The Heart of the Egypti- 
ans ^vas turned againfl the Children of Ifra- 
el, becaufe they feared their Numbers \ But -^•^'^^• 
what natural re^ifoa can be giv'en of all 
thofeotlaer Signs and Wonders, which are 
reckoned up in the fune Pfalm ? 
V S, I muft confefs ingenuouOy, that if all 
things were done by Mofes and our Savi- 
our, in thatexacl manner, according to 
which they are related, it is impoflTible to 
give a folution of them by Natural caufes, 
efpecially, if Natural caufes do always 
work in a fixt and unmoveable order. But 
my Author very judiciouQyfliews, that 
there are many Circumftances in a Mira^- 
de, which the Scriptures do omit, efpe- 
cially, when they are Sung in a Poetic 
* Stile, which if they were expreffed, 
would plainly lliew, that what we now , 
admire as Supernatural, was only an effect 
of Natural caufes : And not only fo, but 
many Circumllances of the Miracles re- 
corded, do flicw that they required Na- 
tural caufes, to bring them to perfeftion. 
See Emd,c),v. 10, Mofes could not bring 
boy Is upon the Egyptians, without fir/} throw- 
ing up JJbes in the Air, And Exod, 14. 
L 3 21. 
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21. We read, That the Red Sca ^vas divi- 
ded hj a Hrofjg EajlWind. EUflia Uy upon 
the Child, that wns fupPofed to he Dead, and 
fo revived him hy the heat of his Body, In 
fhort, if any thing is reported in 
Scripture, that is diredxly repugnant to 
the Laws of ^iature, or cannot follow 
from them, my Authors opinion is, that it 
is added by fome Sacrilegious Ferfons, 
who defignM to impofe a Fable upon the 
World. 

L, A tedious relation of impertinent 
Circumftances, is avoided by all Judicious, 
and Faithful Hiftorians. But to omit Cir- 
cumftances that are material, and the 
Knowledge of which alters the very Na- 
ture and Denomination of an Aftion, is a, 
Trick only of knaves and impoftors. If 
therefore M?/?j and the Eva^gelifis, in 
thofe Books which are plainly Hiftorical, 
did defignedly omit thofe Circumftan- 
<;es of Aftion, which would have con- 
vince^ the world, that thofe were only 
the Works of Nature, which they would 
make the world believe were the very 
immediate Works of God, whatever cre- 
dit their Writings might have met with in 
AfterrAges, they could have found none 
in their own. For the Jews that faw 
what was done by Mofes^ would have ' 
known by the Ciixumftances of the Ani- 
ons, 
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ons, that were defignedly omitted, that 
whatever he might pretend, there was no- 
thina in them, but what was eftetted by 
thefole Power of Nature : And how then 
could he have pevfwadcd the Jews of his 
own Age, that he was fent irom God !" 
OVhow TOuld he have made fo many talc 
Revelations pubUck, in clie fight ot tie 
whole Nation ? And why Tnould they be 
fuch Fools, as toereaa Government in 
Church and State, upon a Foundation, 
which they of that Age muft needi have 
known to be too^weak to fupport it? Witli 
what Face could our Saviour, tel the Tw^ 
of his Age, that his works teftify d of him, 
if there was nothing in them Miraculous, 
but what was made fo toappear by the 
Partial and the unfaithful Relation ot his 
own Friends and Difciples. Itf / fafe 
Infinuation of your Author, that Miracles 
are for the moft part Sung in aPoeticlc 
manner • for they are hiftprically related 
as motives to the credibility of reveal cl 
Religion; and tho fome of tliem are re- 
cited in the Pfalms, yet Ae vei7 Poetick 
Stile of Dai)id, does not render them more 
wonderful, than the plain Hiftorical Ac- 
count of Mofes'. But with what impudence, 
if not affeded ignorance.does your Author 
Affirm, that the Circumftances of fome 
Anions, recorded as Miracles in Scripture, 
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(Jo fhevv that they werceffeaed by Natu- 
ral Caufes. JVk» Mofes ko,<gbt ^ Boyl 
•pen the Egyptians, by thromng »p Alba 
mo the Air, the. Aa ion. ms as MracuLs 
tstf mthout thromng i,p the ylfies, he had 
".%'"''" NAm.p}] God, commanded the 
F.xol 9. ISoflto feize tifo» the Bodies of the Epvpti- 
» °. ^, ms. U.ilefs your A-uthor can Philofcphi. 
rally prove, that according to the f«led 
V-ourfe and Order of Nature, of which 
he prates fo much, one man by fcatterina 
3 little Duft or Aflies in the Air, mick 
bnng Scabs and Boy Is to infeft a whole 
Natiofi, Wcread, That the LoctiSts came 
r<po»theUnd of Egypt with aftroitg Eaft- 
Bxol ^-''"7 f'"^«'f« ^''i'ven atvaj with a Weft- 
,o. V. W'Pd . WW were dof/e at the lifting up pf tl^' 
ffv. ly.Rpd, andtheintreatyof Mofes, which we aU 
I; WW are no Neural means of hrinzinv up. 
or criving ^waj the Locufts, hutfufh Z 
render d the A^on as Miraculous, as if God 

f'-^'i^^reaiedLomRsJnthefightoftheBe.vv- 

f an? to plague them. Th^ hkp is to bp faid 

oj our ,6avipurs curing the blind man, by 

amntwhis EyefwithClaymade of his Spit. 

Ue, which the Jews acknowledged to he a Mi- 

radeandfo mt,ft your Author too, unlefs 

lie Will undertake to cure blir,dm(s hyappUcaL 

m Of the fame remedy. But your Author 

{snoivccme to his laft remedy, l^iz.'. To 

Aeny tliu whole Hiftory of mjes and thp 
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prophets, and our i\ where it does at all 
oppofe his Doctrine of Material, or Cor- 
poreal neceffity ; and therefore fince he, al- 
Jedges no reafons for his diffent, Ifhall al- 
ledge none to refute him, but refer you for 
fatisfaftipn to thofe many Excellent Trla- 
tifes, that have been \vrote upon thatSub- 

S, My Author fliews, that your own 

Bibles do afTert, that the Courfe of Nature 

^ is fixed and immutable. So you read in 

' the 1 6,%th Pfalm. He hath alfo FJiabiifhed 

them, (i.e. the heavens) for ever and ever ; 

he hath made a decree which fha/i not pafs. 

L. All that you can infer from hence, 
is this, Fiz, That the Heavens are of a 
long duration the Hebrews making no dif- 
ference between Etprnity and a very long 
Continuation of Time, Or at moft, that 
fotrie of the Cceleftial Bodys, wijl not be 
diffolved and that the very Heavens 
are fo Slibjeft to the Decrees and Laws of 
God, that no cafual Concourfe of Atoms, 
fliall be able to refift his will. 

6\ But Pray obferve the Words of So- 
hmon, the greateft Philofopher of the 
Jeivifij Nation, Eccief.i. 9, and ig. verfes. 
The tbmg which hath heer?^ it is that which 
jball he, and that which is done^ is that which 
{ball he done^ and there is no new thing, under 
the Sun, 10, Is there any thing whereof it 

may 
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msf be/aid, this is mrv^ it Uth been already 
of old Pime^ which hath been before us, &c. 
L. Ifyouwouldbepleafedtocaftyour 
Eye upon the 8th veife of that Chapter, 
you will find that Solomon is there fpeaking 
of the toyl, labour, and fatiety of all 
Worldly Enjoyments, in which nothing 
is New, but the old Vexations of Humane 
Life, return continually upon us— -as 
VirgH not unaptly expueffes it, 

B^edlt labor oBus in Orkm, 

But here is npt one word, that has any 
relation to Miracles, nor canby any force 
of reafon be diftorted to that fenfe. For 
fuppofe Solomons meaning is, that nothing 
was New in his Time, nor would be for 
rfie future, what is this to the Doftrine of 
Miracles ? for Miracles were no New 
Things in the Time of Solomon, for they 
commenced almofc with the beginning of 
the World; and therefore they might hap- 
pen again and again, and yet no new thing 
be done in the World: 

6^ But what think you, ot the i4tli 
verfc of the third Chapter oi Ecclef I 
know that whatfoever God doeth, U lb all be 
for ever^ nothing can be put to tt, nor any 
thing taken from it^ andGoddoetb tt^ that 
men ffjojM fear before him. 
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L, 1 think thereby Solomon declare^ 
what we all acknowledge, viz.. The Per^ 
fe^lion and Stability of all the Works of Na^ 
ture^ which nothing can alter but the imme- 
diate Power of Gody by whom all things were 
at frfi Created, But I can never think, 
that Solomon^y^ho had right conceptions of 
God, could mean therel^y, that God had 
divefted himfelf of the Power of Afting 
contrary to the Laws of Motion of his 
own making* But only that he does it 
feldom, and not to fupport the Univerfe, 
which might continue as it is without k, 
but to transfer fome part of his^ Authori- 
ty, to thofe who are CommifTioned by 
him. 

S. I muftlngenuoufly confefs, you have 
renjpved feveral of thofe prejudices, 
wliich I have imbibed from this Au- 
thor, and I begin to fee more of the 
reafoqablenefs of affenting to reveal'dReli- 
gion, than I had before confidered* But 
ftill I would beg your aiEftance, to 
difpel two doub|s, which do much per- 
plex me. 

I. The firft is, fince Natural Religi- 
on is grounded upon Reafon, why is 
it not a better guide to Happinefsthan 
reveal'd Religion, which ftands altoge- 
ther upon an Hifcoiical bafis ? 

2. If 
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2. If the way to happlnefs is contain- 
ed in the Scriptures, which is the beft 
way to come to a right underftanding 
of them ? 

L. You impofe a greater task upon 
me, than I am able to undergo, after 
fo long a fatigue. But if you think it 
worthy your labour, to meet me at any 
other convenient Time, I will deliver 
iny Thoughts upon thofe Subjefts, 
with all the brevity and perfpicuity, 
that you can expefl: from me. 

S. Your propofal is fair and generous ; 
I will wait your leifure to morrow 
Morning ; in the mean time all Happinefs 
attend you. 



Conference Y. 

^'W 7^^^ ^^^' have you confiderM of 
V V what iaft Night I propounded 

to you ? 
L. Yes, I have, and hope to make it 
evident unto you, that without Divine 
Revelation, we had been involved in ig- 
nqrance, and mifery, and that the Light 
of Nature, could not have fliew'd us tlie 
way to true Happinefs. 
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S. Tliat is the thing I defire to hear 
from you. 

L. I hope, you will grant, that the 
Soul is immortal, and at leaft capable of a 
lading Happinefs or Mifery. 

S. I was always one of thofe Deifis^ 
which never did deny it ; altho I know 
there are fome who very confidently do. 

L. , And that the mind of Man cannot 
be very happy, till it be pretty fecure of 
lading Joys in a future State, or at lead 
freed from the danger of Living in perpe- 
tual torments. 

S, I muft coufefs this to be true, of all 
thofe who give themfelvcs any tolerable 
liberty of thinking. 

L. Then you will grant alfo, that the 
greater certainty men have, both of what 
true Happinefs is, and how it may be 
obtained, fo much the better it is for 
them. 

S, None can doubt it. 

L. Then it follows, that the Confir- 
mation of Natural Light, by Revelation, 
is one of the greateft genefits that God 
can in this World beftow upon Man- 
kind. 

' .S\ But what Confirmation canreafon 
receive from Hiftory ? This feems to me, 
to be like the Suns receiying Light from a 
farthing Candle„ 

L. 
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Jb. f d underftand this well, we muft 
confider, that there are as it were ^ JVle- 
diums of certainty, by which the mind of 
Man arrives to the Koowledgxi of Truth. 
The firft is Reafon, which apprehends 
common, plain, and iiniverfal Notions, and 
draws right conclufions from them. The 
fecond is Senfe, by which we Judge of the 
Truth of Matters of Faft, and are certain 
of what Impreflions External 6bj efts 
do make upon our Organs, tho' it does dif- 
cover to us, the true Nature of thiiigs, 
and the third is Revelation, to which we 
aflent, becaufe we are affured it comes 
from God, the Fountain of Truth : Now 
tho Reafon and Senfe^ are the only Me* 
diums of certainty in the works of Nature, 
with which the Scriptures do not direftly 
meddle, yet Reafon is defeSive in fhcwing 
us the way to fuper natural Happinefs iii 
two refpefts. Firft, becaufe many things 
belonging thereunto, are not deducible 
from reafon alone. And Secondly, becaufe 
many things that are deducible ftom 
thence, in their own Nature, yet are not 
Aftually deduced by the Generality of 
Mankind. 

5. Pray, Sir, a little Explanation : You 
feem now like Socrates in Ariftophams^ to 
walk upon the Clouds., 
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L. It is not deducible from reafon aloac, 
that God will never annihilate the Soul; 
Or what will be its future State, or that 

' he will forgive great Sins, upon condition 
of Repentance ; or that there are j Per* 
fons in the Trinity ; or that the Son of 
God would be Incarnate in the Flefh ; or 
make fatjsfaftion for Sins ; with other Ar* 
tides pf the like Nature. 

S. 3ut it is deducible, that there is a 
God, and that he is to be lovM;and fear'd, 

^ and that our Neighbour is not to be injui'^, 
and that temperance is conducive tp pre- 
ferve health, wealth, and reputation. 

L. But you muft obferve, that not. one 
half pf Natural Religion, or' Morality, 
that is deducible from reafon, was ever 
aflually thence deduced by One half of 
mankind. What is more obviotjs to rea- 
fon, than the Unity and Spirituality ctf 
the Godhead, and what was more com- 

♦ mon all over the World, than dhe worfbip 
of many Deities and Corporeal Reprdcfi** 
rations of the Gods ? What attribute in 
the Divine Nature fhines more illuftriouflf 
to the Eye of Reafon, than Univeri&l 
Love and Benignity ? Jnd jet thaihim^ 
drei mt the Pagans from haming their 
Childyento Moloch, andgimng the Frmtof 
^thmBodjs, fortheSinsof their Souls. How 

V few were there amongft their very Philo- 

lophers. 
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ibphers^ who believed the immortahty of 
the Soul ? and fotne of tfiem denyM the 
difference between Moral Good and Evil. 

Necmturafoteftjufto fecerneremiquum. 

S. Preth^e ^dd no more, I am fatisfy'd 
that the greateft pare of mankind, live 
more by fenfe than by reafon ; and that 
they never ufe their reafon any further, 
than iuft to ferve the tifes of the Animal 

Life. . 

L. Tho therefore reafon is Natural to^ 
all Men, yet it does not follow, that all 
men are endued with all poffible degrees 
of Natural knowledge in Morality, any 
more than in Mathematicks, where all is 
deducible from plain and obvious Prin<ji- 
ples^ and yet very few are well verfed in 
that Noble Science. 

S, Why, will you fay, that there is a 
greater certainty in Revelation, than in 

Reafon ? 

L. Yes, there is : For Miracles af-e as 
fo rnany Appeals, both to fenfe and to rea- 
fon too. The fenfes hear, or fee fome- 
thing done, which reafon tells 'em, is done 
by the invifible Porwer of God, and if by 
God, then Signs of a Divine Miffion, in 
the Perf6n that performs them, and if the 
Miflion be Divine, thefame reafon tells us, 

that 
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• that the meifage muft needs be true. So 
that Miracles give Teftimony tb Divine 
Miflion. I* If they be wrought openly, 
and the effefts permanent, to diftinguilh 
them from jugling Tricks and ImpoIKires. . 
2. If they are direaiy repugnant to fome 
known and uaiverfal Law of Nature, to 
diltinguidi them from mere Natural Won- 
ders. 'J. If they are brought to give Te- 
ftimony to fuch Doaiines, as are not re- 
pugnant to Natural Religion, or good 

' manners, to diftinguifli tl^em from the de- 
lufions of Evil and Malicious 6'pirits. And 

' 4/y, When they are agreeable to Prophe- 
fies, which like fo many lines, tho drawn 
at feveral times, tend to one center, as 
it hapned in the Perfon of our B. S. now 
it is evident, that when fenfe and reafon 
both confpire together, and Aa as it were 
in conforc, it forces the affent of all forest 
and degrees of men, more ftrongly than 

* dry fpeculation : And therefore fince it is 
neceffary for the Good of Man, that the 
Will of God fnould be known, it was 
convenient it fliould be made known in 
fuch a manner, as would convince the rca- . 
Ton of the Learned, and the very fenfes of 

the lefs thinking part of mankind, and this 
could be done np other way fo commodi- 
onQy, as by Prophefic and Miracles. 

M <'^'- 
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6\ Your reafon, good Sir, for that ? 

L. If fome things neceffary to be 
known, are not deducible from reafon, as 
it is now, would you have thonghtit bet- 
tei', that God fhould have qqite alterM the 
fratnc of humane Nature, and giv^n new 
faculties to difcern his Will ? 

S, No, that would have been too vio- 
lent a force iipon the niind^I do not 
like that. 

X. Would you have had hini fpoken ia 
a.fupernatural way to all mankind ? By an 
immediate voice from H^iaven ? 

S, I cannot but fee many abfurdities in 
that wild fuppofition. 

L. Would you have had him fpoken to 
fome fcleft Perfons, without any Coipo- 
real reprefentations, by the fole op(?!ration 
of his Spirit ? 

S, I cannot fee how that could have 
mended the matter ; for I can no m(j)re 
frame a Notion of certainty in bare Infpi- 
ration, than in the Hierpglyphieal re- 
pi^efentations made to the Ancient Pro- 
phets. ' 

L. Would you have had him fent his 
MeiFengers on his Errands , 'without 
any vifible Power of Prophefie or Mi- 
racles, to be believ'd upon their bare 
word? ^ 
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y;Si Heinigtity if it had pleas'd him ; but 
tfoft 1 do' believ^ very few would have 
giV^n theni ci-t^it. 
L. Would you have Miracles wrought 



;■ S. I flibuld be glad to feb a Mii'acle," oi- 
t#Oj for my own fatisfaftidn : But I muft 
Gobfefs, if they, were very frequent, they 
would not In a ^ort tiiije be'diftinguiflia- 
bteftOWthe^ Works of MWre. 

jL. Then I pei'ceive ycJii; iV^/z^-^" defire 
fomi^thing, biit-5^()ii know rtot' wh^it. ' Pdi^ 
give ykit thoughts the iitmoft liberty of 
i^iilging, yfetyou Will ri(bVaMind a riiofc 
cOrtltodiOUs W^y of Gods ff)eakirtg to 
mankind, thaiV that w hid! i^ recorded ih 
tllte' Scriptures ; be<jaure"it is fuited to all 
the faculties of the jSoul, and is apt confer 
^Ueiitly to force the ^ifent 6f all niahkind : 
And if we cOnfider the- tiibjeft rnitter ' of 
it, 'We fliall find, that it rev(^ais'td mih all 
thOfe. neceffary Truths, which are ho 
■ways deducible from reafon alone ; and 
Secondly, it gives hght, flerfpicuity'eihd 
liift^r, to all thofe Moral Duties, which 
are indeed deducible by operofe dedufti- 
ons from reafon, but have not beenthefice 
Aftually deduced by the lefs' thiitkihg 
part of mankind. 

S. I fliould have a better Opinion of 

Scripture, if you could give me .fome 

M 2 rules. 
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rules, of interpreting thofe Ancient Wri- 
tings ; for I had rather go to; no Orade, 



, iwi 1 .mv4 i'ather go to; no OraGle, 
than to an Oracle that has% double mean- 
ing. ■ .',;• .■ ..: .■ 

L, The obfcurity of the Scriptures,, is 
veiy much infifted upon hy^iQ^Roma^iJts, 
to make room -for an infallible guide and 
interpreter ;_ and. jfl'om them,taken up by 
the />//i, to deftroy all the wholefr^me 
of reveaPd .Religion. But the Scriptureis 
fieither fo obrcure, as the Ro^am/h pre^. 
tend, nor fo abfurc) as you pe/fis do make 
it. , And F.irrt, , l think k -would be v.ery 
n^uch to the purpofe, to reduce, Scripture 
to thofe feveral heads of the' Subjeft mat-^ 
ter^ that is contained in theoi. For, , 

JF/;/, For iome things are the pure an4 
proper objects of humane reafon, in which 
Natural Religion and Revelation, are not 
at all concernfed ;. fuch, as are the motion 
of the Earth or Heavens, and other Bha^ 
nomentC^ of the works of Nature. Of thefe 
it is not neceffary, that the Scripture fhould 
fpeak in themoft proper,and ^he moft,Pln^ 
lofophical terms. It is enough that it excites 
us to our duty, by the contemplation, of 
their Beauty and Order; and therefore, 
your Author's Obfervation of the Errors of 
the Author oi "[jofhua^ Hiftory, concern- 
ing the motion of the Sun, is little to the 
purpofe, unlefs he can prove, it was the 
p , ■' • • ' defign 



defign of that book, to give us a fyftemoi 

^tXotber things in the Scripture 
deliv^K'd, are mattersof pure Revelation 
Sh rkon could "ever toverjh'u 
receives them as additions to.it. Such as 
arethe Doftrine of the Trinity, Incarna- 
S Li-atnents, and the Uke, which my 
a B....iahis Book,.^e '^-S^fif^f'^^ 
tiJum wifhes reduced into one Bod v, that 

as a firft .Principle, but with this ditter- 
ence. that we n^y fafely venture to d^aw 
legitimate conclufions, h-om firft Pnnuples 
of rcafon 5 but we muft be more modeft 
in matters of me.-e Revelation left othei- 
wife we wade beyond our depth, toi 
here we muft acquiefce in nothing but the 

^SX Other matters arc intelligible, by 
Reafon and by Revelation too, as vifiWe 
by a double Light. Thus the whole fub- 
ftance of the Decalogue, fcepting only 
theCircutrtftantial pare, of the preeife ume 
of worfliip in the Sabbath,and ourSaviout s 
Divine Sermon in thelMount, and other 
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precepts of morality, are fo many bran- 
ches of Natural Religion. Revelation 
only_confirms, what reafon, as it were 
guefted at before, and makes that obvious 
to the meaneft capacity, which befoi-e was 
known to the more thinking part of man- 
Kind, and adds the certainty of future re 
wards and punifliments, which alone can 
engage a man to aft with vigour. And 
therefore we rightly enough interpretmo- 
lai duties, by known Principles of humane 
reafon. For otherwife, we flwuld run in- 
to majiyabfurdities, by adhering to the 
very Letter of the Decalogue its felf. If 
we do not interpret the 2d Command- 
ment ni this manner, every Pifture inour 
Houfes, every Sign in our'Streets, would 
befo^many breaches of the Divine Cora- 
mandment ; Thou fljalt mt make to thy 
pip my Graven. Image, mr the Like tie fs of 
■^»J tkng &c. All Executions of CYimi- 
mis, and flaying of men inaiuft War 
wou.d be downright Murclters, if the^ 
Commandment, Tho» jhalt m kiU, was 
to be taken in a flrift and literal fenfe' 
nay, tiie Scriptures would contnadift them! 
^'; ves, when infome cafes, they command 
Criminals to be put to Death 
^^Founhfy Other things are Matters of 
i-liifory. Such as are the Narrations of 
M'iias hapned: to. the Jem, and what Pro. 

phefies 
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phefies and Miracles were wrought a- 
mongftthem. Andof thefe we Judge, as 
of other Matt(ir3 of Faft, f/^. By the 
Number and Credibility of WitnelTes. 
And here we appeal to the common fenle 
of mankind, for thefe Miracles which are 
Hiftory to us, to thofe who (aw them, 
were matters of fenfe. The Wtfdom of 
GoL is man up in the Serif turn, as it is 
in the works of Nature, and is thence 
to be deduced, by oWerving Method and 
Order, without which all things appear to 
the utiderftanding, without Ihape, or 

beauty. ,, , -r , 

S. Is this all you would adviie ? 
■ t. No. I would be glad to fee it the 
work were poffible, an Authentick Hat^ 
ry, Synchronical, with all parts of thoie 
facred Writings. For want of this, ma- 
ny have carp'd at Mofesh Hiftory ,who yet 
can find out nothing fo Ancient, nor io 
agreeable to all the remnants of pa" 
events, that were preferved in thei^ables 
or Hiftqries of PugM Writers. Where 
we have a Synchronical Hiftory, it agrees 
very well with the Prophefies'of Damet, 
and no doubt, but if an Account could be 
found, of whatever hapned to the Neigh- 
bouring Nations about Paleftwe, it would 
clear many Paffages mthe other Prophets, 
which now feem triffling, abfurd, or un- 
intelligible. M 4 ^- 
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6*. What do, you think, of an exafl 
Knowledge of the Hebrew words, and all 
the Idioms of that Language ? 
. /.. I think It very ufeful, but that de- 
fcul is fufliciently fupplied to the Vulgar, 
by faithful Trandations of Learned Men. 
I tlicrefore in the lafl: place would recom- 
mend, what is touched upon by your 
Author, an exaft Hiftory of the Books of 
the Scripture, viz.. By whom written, for 
what end, at what time, what was the 
.Natural difpofition, abilities, and qualities 
of the refpeclive Pen-Men ffor Authors I 
muft not call them) with other Circum- 
ftances of the like Nature. 

S. Then I perceive you will agree with 
my Author in the manner of interpreting, 
tho not in the Divine Authority, of thofe 
facred Writings. 

L, So far'as it agrees with truth and no 

farther. I approve of a Colleftion of thofe 

places that feem to agree, and of thofe 

luly\%6. which feem to be moil repugnant.' But 

then I do not infer from thence, that the 

Opitiions of the facred Writers were really 

repugnant ; becaufe then fome of them 

muft have been falfe, and to afcribe falfe- 

Iiood to infpired Writers, is the fame thing 

as to afcribe it to God himfelf: And be- 

^ caufe I find no feeming oppofition in thofe 

Writings, which may not be reconciled, 

bv 



by an exad knowledge of the Language, 
comparifon with the Context, and Atten- 
tion to the true Scope and Defign of Holy 
Perfons. As for what your Author fays, 
that we are not to rejecl the literal fenfe of 
any infpired Pen- Men, becaufe it is abfurd, 
fince in fpeculative matters they are guilty 
of great abfurdities, it is not to be admit- 
ted by a rational Man, In thofe things 
indeed, which are intelligible from Prin- 
ciples of reafon as well as Revelation, if 
any thing is plainly abfurd and impoffible 
to reafon, we may and ought to fly to a 
Metaphorical fenfe and meaning. But we 
muft not do fo in matters of mere Revela- 
tion, becaufe they being deducible from no 
Principle of Reafon, • we are not compe- 
tent Judges of what is abfurd or poflible 
in them, but we give affent to them, for 
no other caufe, than becaufe they are de- 
livered by God. Nor do I wilh for an 
Hiftorical Account, of the Lives and 
Difpofitions of the Ancient Prophets, 
that from thence, like your Author,! may 
afcribe wliat I think to be erroneous, to 
the Education, Ignorance, or Stupidity of 
the Prophet, becaufe Inspiration equals 
the underftandings of Men, and leaves no- 
thing to Natural abilities, but only the 
manner of expreffion ; And that I muft 
confefs, miffhi be guelfed at from fuch an 

Hifto- 
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Hifforical Account of the Books, and tfie 
refpeftive Pen-Men. 

S. I have heard you hitherto, with fome 
delight and fatisfa£tion, but I fear you will 
not be able, to affign any better method of 
interpreting Scripture, than that which is 
propounded by my judicious Author. For 
as nothtng unfolds Nature better than a 
Natural-Hiftory , fo is Scripture beft inter- 
preted by a Hiftory of the Scripture it 
ihlf. And this Hiftory muft not only con- ,, 
tain the Properties and Idioms of the O- 
riginal Languages, in which they were dt 
firfl: Written, (of which we have difcour- 
fed fomcthing already) but fecondly, a 
Colleftion of the (entences of each Book, 
which arc reducible to the fame General ' 
Head ; that fo Scripture may not be ex- 
pounded by any Notions of reafon, but by 
fentences Collected from its felf. 

L. I cannot fee how this can at all ad- 
vance the defign of the Author. , "* 

S. Then I will open your underftan- 
ding with a clear inftance. Mofes fays in. 
o^e place, that God is a fire, and in another y : 
that, he ii a Jeaiotts God. Now you Di- 
vines, wotild prefently conclude, that fire 
was to be taken in a Metaphorical ferife, 
< becaUfe it is contrary to Natural reafon, tp 
think, 7 hat an- immaterial God^ jhotdd hp a 
materia! -pre : Notconfidcring, /to Mofes 

?mgbt 
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mi^ht teach, that God is a fihy tho that lyo- 
0rine is ahfurd^ and contrary to reafon. And 
unfefs the word fire,in the jift of 'Job and 
'the 1 2th verfe, had been put to fignify 
wmh or Jealoufy, nothing had been more 
{ilain, Than that Mofes hM taught the Ifra- 
eKtes, that God was a fire ^ i.e. the refined 
J^arpof the mojl fublimated Jit her. Now 
(mcQ' Mofes teaches that God is Jealous, and 
the Scripture no where fays, That he is 
void of P'affions ^thence rve may couclude^ that 
^ofes did believe, or at kafl was willing to 
make the Jimple l(v2iQ\kcs believe, that there 
ire the fame Papons in God a6 there art in 
Man, And pray confider, how many Ab- 
furdities there would be in the Chriftian 
Religion, if you Divines^ in Propofitions 
repugnant to common Senfe, did not (to 
fave the Credit of your own Profeflion) 
fly from a Literal to a Metaphorical Senfe 
and' Meaning. 

I jL. That Scripture is very well expoun- 
ded by Scripture, in moft Cafes, isa Pro- 
pofition which we are more fond to defend 
tllan your very Author ; but yet we are 
unwilling to exclude that ufe of common 
Senfe and Reafon^ without which it is ira- 
pomble to underftand the meanefl: Author. 
When we read any Hiflorian^ Orator, or 
'^oet, we readily gucfs what words are 
^Dfed iaa proper, and what in a Translated 
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fenfe, by the very conteictuee arid pofition 
of the words, without turning over the 
whole Hiftory, Poem, or Oration, to fitud 
out a Metaphor, or Catacrefis, .that lies ^ 
open to the firft yei>\f of the Reader. Ahd 
let any Man read the 2 jd pf Deateronohty^ 
and the 2jd and 24th verfes, and Judge 
whether i/^y^i 'therein could be conceived 
as teaching the IJraeliteSy That God is a real 
fre, tho Job had never ffdke one word of the 
matter. 23. Take heed to your [elves y left 
you forget the Covenant of the Lord y out 
Gody which he made with you, and make you 
a Graven Image ^ or the likenefe of, any things 
\vhkh the Lord thy God hath forbidden thee. 
24. For the Lord thy God is a CQnfumim 
Firey even a fealous God, How is itspofll- 
ble, That Mofes (hould be conceived as teach- 
ing the Ifraelites, that God is real Fire^ 
when in the fame breath he forbids them to 
?nake any, likenefs of him \ which the Ifrae- 
lites muft needs have done^ every time they 
firuck a light y or went to Oven, if God had 
been a real fire. Suppofe Job had ' never 
us'd the word fire in all his complaints, 
could not the Ifraelites liave underftood 
Mofes y when heexprefles the Aftivity, and 
Vehemence of Gods Indignation againft 
Idolatry, in fuch plain words ? ^iz.. Thy 
God is a Confuming Fire^ even a Jealous God» 
Bef;des, with what impudence, does your 

Author/ 
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Author, expound Mofes by Job, when ac-P' ^^ 
cording to his Canons of Interpretation, 
^ Non licet mentem unius Prophets, ex locis 
clarsoribus alterius concludere neque exflicare, 
nifi evidentiffime conftet^ cosunam eandemam 
ifovi^efententiam—We ?mift not conclude the 
mind of one Prophet, from the more exprefs 
places of another y m/efs .we are certain that 
both were of the fame Opinion. And agaia 
he tells us, in the 95th page, that we mult 
^not hope to folve ail repugnancies mthe 
scriptures, by comparing one place with 
another, fince that only can ill.ulirate fome 
' few places by chance, ^ando quidem nmus 
prophetaeo fine fcrip fit ut: verba alterius out 
fuaipfaexprofejjoexplicaret, . No Prophet 
wrote on.'purpofe to explain his own, ov 
another Prophets meaning. ^ 

6\ Methinks it is fomething odd,to lay, 
That no Prophet nrote anything to explain 
), his own meaning, 

L. It is no other than your Author ob- 
trudes upon you, under the name of /<^//« 
Reafon, whereas he is full of Inconfiften- 
cies, and feems never to know his own 
mind. In the 87//;. Pag. notwithlland- 
ing the illogical deduftion of a univerfai 
Propofition, from a fingle inftance, he con- 
cludes from this p^ffage o^ Mofes, 7 hat the 
^ knowledge of the Scriptures is to be Deduced 
only from themfelves - but from die very 
., -^ next 
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next Line, to the end of the cA/^.-he coiiv 
tends carneftly to, prove, Tba the knowk^^ 
of the trueSence of the Smptares, is toh 
gained not prom the Books themfehes-^ bm > 
from an Hiftory of the Books, And the tfdridm * 
chances that have hafned totke^y fVijt,» k' 
Narration of the Lives, Manners, and AK 
fearions of .the refpedive Pert- Men, who. 
they \!i^ere, at what time, to whom, and 
ufion what occafion they wroteeadh Book; 
fo that according to your Atirhor, the" 
Intepr^tation of; Scripture is to be taken 
from the Scriptures alone, and yet,. without 
fuch an extrinfick Hiftory, which him- 
felfconfelTes to be wanting, it i^impoffi- 
bkto knowthetruefenfeof them.^ 

S, I muft confefs, that my Author is a 
little too guilty of contradifting hittifelf^ • 
for great wits have fhort memories : But 
fhll you do not fhew any Rcafon, why ' 
we fhduld not believe that God, in the Ofi, ' .\ 
nion of Moks, was fuhjeH to Humane Paf 
pons, fince it is no where contradifted in 
the Scriptures themfelves, 

L, Becaufe the Scriptures themfelves do 
teach. That God is a Spirit, "^john 4. 24. 
and thatx:onfequently, he cannot' be fub. 
jeft to Paffions, which are always accom- 
panied with fome Perturbations of the Bo^ 
^Y ; and fince by Nature we have no di- ' 
pndi, and Adi^quate Comprehenfion of 

the 



the Principl9s, and manner of Operation of 
the Divine Nature, in diftributing Re- 
wards, and Punifhments, it was impoffi- 
\ ble for Mofes to exprefs God's firft Refo- 
* Jution of rewarding the Good, andfanifhing 
7/&f BW, in more proper terms than thofc 
of Love and Anger, &c. Tho therefore 
.thofe Expreffions are Figurative, when 
^applied to God, yet fince they ate the moft 
proper that we can find, for what we can- 
not fully underftand, it is plain that Mofes 
"^had right Conceptions of God, when in 
words, he afcrib'd thofe Paffions to him. 
S, Then you interpret Scripture by 
Reafon. 

L. I do not make my Reafon, the 
Standard oi Divim Revelation, but I hope, 
•that I may make the fame ufeof my Rea- 
fon, in Interpreting Scripture, as you, or 
anyfenfible Man would do, in Reading 
_any Humane Author. 

V S, It would be hard to deny you that 
liberty ; befides I am fomuch a Friend 
to Truth, that I muli: ingenuoufly confefs, 
y that it is not plain to me, that 'Job in that 
place by Fire, does either underttand Jea-^/V. Job 
loufy or Anger, but rather the crime ofsi. 
Adultery, Qv Fornication, for thus he fpeaks, 
v,'(^. If my heart hath been deceived by a 
, Woman ^ or if I have lai^ wait at r/jy Neigh- 
's hours door 5 ., Then let my Wife g rind unto an 
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o^h^y, a>idlet; others boiv down upon her, Ppr 
this isan Heinous Crime, yea it isanlniv 
quity to be piinifhed by the Judgds- For 
it is a Fire that confumeth to DeftruEiioii^ 
and would root out all mine Increafe. Now 
it feemstome, that k is not Jealoufie, 
which is no very expenfive paflionj i>^t the 
being deceived bj a Woman^ and the guilt' of 
lying in. wait at his Neighbours Door, which 
'Job calls here a Con fuming Fire ^ that would 
fbon bring DeflruHion upon his Body and 
E/ateJ , 

L, And yet yoiir admired Authoi*, 
makes ufc of fuch forc't Interpretations 
of Scripture, to aflix abfurdities of his 
own Invention, to thofe *S'acre4 Writings, 
and thereby to deftroy their Divine Jlut ho- 
rity. For indeed the whole contexture of 
the Scriptures, both of the Old and the 
New Teliament, do give us fuch clear No- 
tions of the Unity and Spirituality of the 
Divine NaVure^ that they cannot be dijiorted^ 
to favour any Opinion that is contrary to Na- 
tural Religion^ without open violence^ as well 
as fecret Art and Cunning : Tho it muft 
bcconfeffed at the fame' time, that they 
teacli fome things above our Reafon, be- 
caufe they came from an Author who, 
knowK'i more than in this Life can be uu- 
dcrftood by us. » 
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S. If you rightly under ftand the Ambi- 
guities otthcHebrew Language, which rny 
Author very learnedly reckons up , in the 
g^.Pag, and the great want we have of 

, a certain Hiftory of the Books themfelves, 
and the Lives of the Authors, you would 
eafily perceive that we know little or no- 
thing of the true fence of Scripture.s, un- 
' lefs it be in thofe places which treat of 
Moral Precepts, for they are fo plainly In- 
teliigible,that they retain the fame perfpi- 

■* cuity in all Languages. 

L. We know that the Hebrew, as 
well as all other Languages, is fubjeft to 
fomeAmbiguities, which may create Error, 
but we do not fee that thefe Ambiguities 
arc fo frequent, or of fuch confequence, as 
to fhake our Belief of any one Fundamen- 
tal Article of Revealed Religion. But 
with what Gygantick confidence, would 
your Aurhor raife a Stupendious ftrufture^ 

, upon this narrow and rotten Foundation ? 
There are fome ambiguities, in fome 
places, that may fometimes arife, concer- 

' ping the true meaning 6f fome few Texts 
of Scripture— Therefore we can never be 
•certain of the true meaning of any one 
Text therein, thofe only excepted, which 
contain Moral Precepts, for of thofe we 
were certain before hand. But we can 
never underftand, from thence, that there 
" N was; 




»»wr 



^'7'3§bft^^'j«,'r-^.-.,-., ■ 



-■■; 1 Wt««J»<!J«yS*J5)i8IWWFSWlPWi 



V9m 



• ; 



(•78) 

was fuch a People as the Jews, or fuch a 
man as Mofes, or fucph a Perfon as our Sa- 
viour, who did wonderful things in Judea, 
nor any Apoftles fent out by him, for thefe > 
are all fpeculative matters, which (tho the 
Netv Teftment\si2iS wrote in Greek, y^t) are . 
altogether obfcured by the ambiguities of 
the Hehrexv Language. Can you think 
yourAuthor would have defcended to this 
abfurdwayof arguing, if his caufe would 
have bore a better ? Is not our Faith on 
our Saviour, grounded upon plain Narra^-^ 
tions of fuch Matters of Faft, as are as 
eafily intelligible in one Language as ano- 
ther, and will not Hiftory as well bear a 
Tranflation as the Problems of Euclid ? 
Does not he pretend to expound Scripture 
by fome Hebrew Hiftory, (if he could get 
one for his pvirpofej -and yet is all Hiftoi*y • 
fo obfcure, that it is impoflible to be ex- 
pounded ? 

S. You cannot deny, but that a Hiftory > 
of the Lives of the Prophets^, would much 
conduce towards the better underftanding 
of Prophetical Writings. , 

L, It might give light to fome few pla- 
ces, but is far from being abfolutely ne- 
cefTary to expound all. Why may we not 
as well underftand the Scriptiires, without 
fuch a Hiftory, as the works oi Plato , or 
€uero^ or Levy ? Bcfides, in what Lan- 
guage 
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guage muft this Expounding Hiftory be 
wrote ? Not in Hebrew^ for then it muft 
befubjea to the fame ambiguities, as the 

^ Bible it felf— Nor in any of the Eafiern 
Tongues, for then the matter, would not 

. be much mended ; Nor in any Foreign 
dialeft, for then it would not pafs for Au- 
thentick,as wrote by one not skill'd in the 
Jexvijh Affairs. Then by whom muft this 
Hiftory be wrote ? By an Author that 
pretends to be infpired,' th^n Sfitfoja will 

"^have the fame prejudice againft him, as a- 
gainfi the other Prophets, and Pen-men of 
the Holy Scripture, whom he expofes as 
Mad-Men, and will not allow them to fay 
one thing, (unlefs in Morals) that can be 
underftood, or that ought to be believed 

, by us : If this Hiftory is wrote by an Au- 
thor that pretends to no Infpiration, tho 
tliat one thing might recommend him to 
Sfinofa, yet it will give all thinking men 

V juft caufe of caution^ that they be not im- 
pos'd upon, by a man whom they know 
to be as fallible as themfelves : And there- 
fore unlefs they can be well fatisfied, that 
his integrity is greater, his underftanding 
clearer, and his opportunities of knowing^ 
all the important Matters of Faft, of 
thofe Ages,move advantagious, thanthofe 
of the Holy Pen-men, they will fee no 

^ reafoH;, why they fhould rather Correft 
■:/-;■' N 2 Scrip- 
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Scripture by the Hl/onap^, .than the Hffio- 
ria?t by Scripture. 

S. Ay, but my Author gives you fuch 
a Hiftory of Scripture, as makes all thq ^ 
Pentateuch, Books of Jojlma, Judges^ 8rc. 
To appear to be a Novellnvention, moft 
liftely to be jumbled together by Efdras.zs 
he well Conjeflures, and that the other 
Books of the Old Teftament^ received as 
Canonical, are not of that Antiquity 
which you Divines afcribe to them. 

L, But then you (liould confider, thatt* 
your Author is a Perfon upon whofe Judg- 
ment we cannot rely, fince we can have 
no reafon to be fatisfyM with the integri- 
ty, or Authority of fuch an HiflorUn, 
How little his integrity is, we have al- 
ready fccn, by his pretending to be a 
Deip^ and to advance the Law of Nature, 
which confifts chiefly in Loving God ; 
when it is plain from his Chapter of Mi- 
racles, that he is really an Atheift^ as eve- v, 
17 riian muft needs be, that holds the infi- 
nity, arid immutability of the Power of 
Nature : As alfo by his partial Diftorture 
' of Scripture, by denying it the fame liber- 
ty of ufing words in' a Tranflated fenfe, 
which isgi\ en to all other Writings. As 
for clearnefs of Jud^mept, which is the 
fecond Commendation of an Bifiorian^ I 
canqot fee how your Author can pretend ^ 

to 
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to that, whom I have (hew'd, to have laid 
down fo many falfe propolitions, drawn 

^ fo many falfe conclufions, and fo frequent- 
ly to have GontradiSed himfelf. And as 
for his opportunities of knowing the Mat- 
ters ol Faft, of the moft grand importance 
of thofe Ages, we all know, that he is as 
ignorant of them as oui* felves, and there- 
fore we had rather believe thofe who liv'd 
in Ancient times, and were Eye-Witnef- 

ies of what our Saviour did, or fuffered 
for our fakes,than a Modern upftart,whom 
we are fure can underftand, at moft, no 
more than our felves of the matter ? 

6\ But tho you flight his Authority, yet 
if he can prove by folid reafons, as he at- 
tempts in his 8 th Chapter, ThAt the Pen- 
tateuch was not wrote by Mofes, &c. You 
are bound to yield to them, and to deny 
its Divine Authority. 

, L. But if. his Reafons, are fallacious, 
and Conjeftural ("as I could eafily demon- 
ftrate, had we Books and leifure in this 
place, to go through the Argument, which 
yet at beft would be but lofs of time) then 
you cannot blame me, if I withdraw my 
affent from his Pernicious Doftrines. But 
to bring matters to a fhort iffue. Do you 
believe, that the Account the EvangeliftS 

-give of the Life of our Saviour, and the 

Aclsof his Apoftles, is altogether, unin- 
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ligible by the Hebriafms^ and various 
Leflrionsr 

S. No, I think no man of common ^ 
fenfe or modcfty, will pretend to fay fo. 

L. Po you think, that all therein re- 
corded of them, could be done by any- 
Natural, or Diabolical Power ? 

S. You have already demonftrated the 
impoflibility of thefirft, and the abfurdi- 
ty of the fecond affertion. 

L. Then if our 6\ and his Apoft!es,who^ 
provM their own Divine Miffion, did bear 
Teftimony to the Writings of Mofes, and 
the other Prophets, all your Authors Cri- 
ticifms, or Conjeaural fancies of Efdras^* 
Fmifh into nothwg. For with what truth 
could our Saviour have faid, Mat, the' 
1 9th and the 7th. That Mofes Commanded 
to give a Bill of Divorcement^ and that 
Mofes, jor the hardnefsof their Hearts^ fuf 
fer^dthem to put away their Wives ? or St. > 
John 19. 17. That the Law was given by 
Mofes, // the whole Pentateuch had been a 
FiHion of Efdras? Our Saviour thehfore has 
confirmed the Laiv of Mofes, and the Divine 
Authority of the Old Teftament, by ^new 
Addition of Signs and Wonders^ impoffible to 
be gainfaid by the Cunnings or Malice of 
Man, 

S, You have now given me full fatis- > 
faftion, concerning the Divine Authority 

of 
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of the Scriptures, into a diQike of which I 
was led by the Sophiftry of this mtriegu- 
ing Author. For it mightily pleasM me, 
to hear his projeft, to deduce all know- 
ledge from Natural reafon, which as he 
teaches, p. 98. Proceeds from plain and 

• obvious Notions, to the moil obfcure and 

remoteft objefts. ' 

L. Let Natural reafon proceed never io 

cautiouOy, yet fhe can never afcend fo 

high, as to underftand clearly thofe iuper- 

' natural things which concern a future 
State, of which fhe has here no compleat 
Ideas, And befides, if God is a free Agent, 

- it follows, he can prefcribe what conditi- . 
onsof falvation do befk pleafe him : And 
Natural reafon can never afcend to the 
knowledge of what a free Agent will have 
done, from any known or obvious Max- 
ims in Natiire. ' 

S, No more than one man, by reaion 
alone, can tell what is the will and plea- 
flire of another--But I will ask you one .^ ^. 
Queftion more, ^^'^. Whooughtto,bethe^,;,,^f 
Interpreter of Scripture ? ^ for Sptnoja num^u-.m- 
gives away that Authority to every pri- ^^ejnm^^^ 

vate Man. ^ . / 4 t ff^f^f^aquc 

L. The ambiguous ufe ot the word in- authori- 
rterpretation, has been the caufe of much m/e re^ 

- Ermr, and much Mifchief in the World M^ 
It is a Multiplied Jd^a, which will breed ^^^J 

N 4 confufio 
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Goafufion in the underftanding, if it be 
not carefully refolved into its firft Princi- 
ples. For firfl-, fometimes to interpret 
Scripture, is put to fignify only, a right 
apprehenfion of what is the true fenfe of 
Scripture, and an expreffion of that true 
fen(e, in plain and proper terms: And 
this belongs to every individual Man, to 

■ whom the Gofpel is Preached. For every 
man has a right to underftand thofe truths 
that are a-like beneficial to all mankind, 
and which are therefore promulged, that 
they may be made known unto all : And 
as every man has a right to underftand as 

* much as he can of Divine truths, fo alfo 
may he Communicate that knowledge by 
Speech to others, tho the publick Exerciie 
of that Office, do moft properly belong to 
the Minifters of God. But others, by the 
word Interpret, do underftand, the Pow- 
er of affixing what fenfe they pleafe upon 
the Scriptures, and conftraining others to 
, -admit the fame, be it what it will, as true 
and genuine. But fuch an Authority as 
this, can neither belong to every Private 
man, nor to any humane Power w ha tfoe- 
vcr. For no man can have Authority from 
the God of Truth, to oppofc truth it felf, 
and it is grofs.non-fenfe, to callContra- 
(diftion of Scripture, an Interpretation of 
it. There is no room for Interpretation, 

but 



but in places that are obfcure and dubious, 
t)ut plain Texts expound themfelves, and i 
to pretend that every man has a rigmf of 
affixing a contradiftory fenfe, to the moft 
cafy, exprefs, and intelligible Texts, of 
Scripture, is as much as to fay, Every ^^^Su^mmm- 
^has a right to be a Fool, and to deceive him- pfjjftjn^ 
felf^ and to live in Error ^ and he nurfi t4f ihmamtho- 
the ignorance of thofe things, that moft cori^nt^*^* 
<» cern his Haffinefs, and to give the Lye to his 
great Creator. Inftead of believing the 
Scriptures, to be the Word of God, every 
private man, according to your Authors 
Hypothefis, may believe them lawfully to 
be the invention of Sathan, or the diftates 
of Mad-men, or the invention of fome 
cunning Politicians, What is more plain 
than our Saviours words, Mat, i6. 17. 
Verfes. Go you into all the Wdrld, and 
Preach the Gofpel unto every Creatnre. He 
. that believe'th and is baptized (ball be faved^ 
but he that believeth not fhall be damned, 
Suppofe a man difcourfing upon thefe 
words, Ihould pretend to teach from hence, 
that no Gofpel either was, is, or ever 
ought to be Preached to the World ; That , 
no man ought to believe that Jefus is the 
Meffiah, and that there is no Condemnation 
■ to unbelievers either in this World, or in the 
World to come. Would you call this an 
Interpretation of that Text of Scripture? 
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<S- Notiflwasinmyright Senfes. 

jL. And yet your prodigal Author gives 
this large Authority to every private Man, 
of Interpreting Scripture after this abfurd, 
and erroneous manner. 

S. Perhaps, he only means, it i<i in every 
MayPs Power to Interpret Scripture as he 
fleafes. 

L. So it is in every Man's povi^er to be 
Erroneous, and to Aft contrary to the Lm 
of Nature 'y but has he thereiore a right 
to Murder, Steal, or commit Adultery ? But 
he does not only idiy, Summum jus liberefen- 
tiendi de Religione fenes unumG[uemque 
P' 103. ejfe, but, Summam Author it at em Sc^ftpuram 
Interpret andi, apud unumquemqae ejje, 

S. Methinks the right of Interpreting 
Scripture, ought rather to be given to fome 
Body of Men, who are moft likely to pre- 
fer ve it. 

L, I have ah:eady fhewM you. That 
Contradi^ion is no Interpretation^ and, that 
no Humane power, can have Authority to op- 
poje Divine Revelation^ ultilefs you could 
prove, That Man is more Omnijcient than 
God, 

S. God forbid, that I fhould attempt 
that; for now I begin to hate the very 
name ofDeifm^ as it (lands Oppofed to the 
Bdkf of Revealed Religion. 
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L. And you would hate it more, if you 
confidei-ed, from the Dregs of how tnany 
SeftsandFaaionsthis PoyfonisExtraaed, , 
and how much it tends to deftroy M Mo- 
rality, and ule of right reafon in theWorld. 
From the PaPms, it takfes the Doanne 
Deficioicy, and Ohfctirity of the Scriptures, 
and the neceffity of a Liw»i Jnterfreter 
From the QuaL;^ take the Doarine ^-c ap. 
ohh^Light ,vithm,as fufficient to Sahatt^ ^^^^^^^ 
on, (which he calls,r/;f UwofNfureM 
they ttm,the ^//nVOandofvilhfying the 
Scriptures, as meer Paper, and Ink, as he 
exprefly calls 'em, Chaf. 12. Pig. 14$- 
Venor m mmis fanai; hcSimukchra et ma- 
Pims, hoc efi Cbamm et atrmentum fro 
Scripture adorent. In which words, he 
makesReverencingtheScriptures, to be a 
kind of Idolatry. From the Independent, it 
takes ihcRenunciation ofCatholickComrmm- 
o»,and makes every Vian.as they do every 
Congregation,to be a Churchas it were to 
himfelf,and it borrows fomethmg ot the 
Doarine of f ^f 4/ A^ec#ty from the rigid 
Preshyterim. Then as to its tendency to 
Immordity, it takes from us all certainty 
oftk means of Grue, and Hope of Glory, 
throutlo the Mediation of our Hleffed Saviour, 
and leaves us nothing to Adore, but acare- 
lefs deceitful, and inflexible Detty, and 
whilft it pretends to leave us Piety, it real y 
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robs us of the \v\xQUeIof G(?^;:|iE fea^s/Ju- 
ftice and Chamty, no other encouragement 
than they can find in this.^rlci^.ajnd/' God 
knows that is often litter ehougbj and it 
givesthe full Reins to ttfft, andA^petite, 
to Eat, Drink ^ and be. Merry ^ for all beyond 
theGrave, is but Corijeaure, or idle Spe- 
culation ; Nay,it drives the mind unto aq 
affent to fo many Abfurdities, and Gon- 
tradiftions, as muft at lail: center in down- 
right Jtheifm ; for a Man may ^s well 
believe, that there is no (Sod at all, as be- 
lieve /'A^^/^^r^/V a God, who has exerted 
his own power to ^bufe the World; and 
Atheifm in a few Years would run up a- 
gain into the old Pag^n Idolatry, ( fince 
Hilmme Nocture cannot be long without , 
Religion,) or fome Superftition of ( if pop' 
fible) a more ridiculous, and pernicious 
N2itui;e. ^^ 

S. Sir, you need add no more, I am ful- . 
ly fatisfied ofthe neceffity of il^i^^^/^^ i^^.v 
ligion, and only beg your Prayers to 
Almighty God, that I may increafe in all 
^ifeful Knowledge,^^nd Walk worthy of 
fo Heavenlya Vocltion. 

L. I am glad ifany weak endeavours of 
mine, can contribute any thing to the 
Vindicationof that Religion, into whidi 
I was at (irft Baptized, and which is now 
fo much oppofed by the Fraud^and Ma- 
i6 lice 
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liceb^tli'o^wMeni' an^^ And m^ 

Gott, moMtk^n^P^^^^^^ in your 

hemia0 y)^u,almjs tvith Us Grace; and 
make you; fer^4k^'^'ver)i good Work, thro' 
"^efus Chrift our Md, 

S. I thank yoti^: jour Ckrifiian endea- 
vours^ and mpj you dn^hemy farewel. 
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]^oo^ Trinted for Ch. Brome, 

THE Smke in the Grdfsy or Satan 
Transfornx'd to an Angel of Light 
difcovering the deep ajid unfufpcfted lub- 
tilty, which is Coucht under, the pre- 
tended fimplicity of the Quakers. The 
Second Edit. withAdditions. Price 4 s. 
bound. 

Satm DiproPd from his Difguife of 
Lights or the Quakers laft Ihift to cover 
their MonftrousHerefies, laid fully open, 
in a reply to Thomas Ellrvoo£s Anfwer 
( Publiihed in May^ 1696, ) to George 
KjM^ Narrative, of the proceeding at 
Tfdr?fers"Hall^]uno 11.1696. By the Au- 
thor of the Smke in the Grafs. Price i. s. 

A Difcourfe proving the Divine Inftitu- 
on of. Water Baptifm, by the Author of 
the Sndke in the Grafs. Price i s. 

The Quakers|[et in their true light, 
from the Year of their rife, 1650. To the 
Year of their Progrefs 1697, hy Francis 
^figgj Senior. Price i s. 

The 
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The Cafe of the Quakers, 

Oaths. Stated ; wherein they are Difco- 
: :. verM, to oppofe Prophetical, to pervert 
* Evangelical, tofalfify Ecclefiaftical, and 

to Contradift their ovi^n Doftrines. Price 

6 d. 

Arithmetical Recreations^ all performed 

without Algebra^ withfeveral A^ithmeti- 

calProhlems^ and their Anfwers, hyWUL 

Leyhourn^ the Second Edit. Enlarged and 

V Amended. Price i s. * 

The Reformed MonaBry^ or the Love of 
Jefus, a fure and fbort, pleafant and eafe' 
way to Heaven, by the Reverend Mr. 

LukeBeaulieu, Price is. 6 d^ , ' ■ ' 

An Effay concerning Preaching, Writ- 
ten for the Direflion of a Young Divine^ 
and Ufefull alfo for the People, in order to 
I Profitable hearing ; together with a fea- 
foriable Defence ^of Preaching,' and the 
plain way to it, by Dr. GUnviL Price is. 
61 

Dy. Combers Works, on the Common 
Prayer, in Folio and Offavo. 

Friendly 
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all qther D^vpwt cnrutians. i p wJ^ucn is 
'^cl^d;.t|j%e,tty for M<>t'rii^g;' $yen- 
ihgv.#4'Mid&^^ rjewly revifed, ^"by , 

.' The Plague (if Athens^ which happen- 
'^ td in,thi6/Secoofl Year 9f the Pelofot^n^ftm 
War*, 'fisft'clefcribed in Gr^^^,, by T/'//- 






' .Rerer^od. F^thei^ in God, »iw<j^i)lprd 
4BifliQp<o6/<t?^)!^C/?^/-. Price 6 <j/- , . *'i;^ 

. I Thc'^detns of Home,, conijfeng' of 
' jCt^l'SMyrs, m\ EptliUs, K^t^A^^,'m \ 
-^..vw-' >.fSfi/&,ai)4.I'aVaphiafed, WJUm»/er 
i'Mf%'''lm^f^: Oent, and feveral other, P^rfons 
^^|>4fce1io\ind4^. 

ip. %>gi^^nd^kher Poetne, by^/^os^^ifSer 
' i}f^>^e, (JentvPricebound j/^ , J 
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